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To summarise, SN and SA present two sets of dhiitu that initiate 
conditioned existence: (1) the dhiitus of sensuality, ill-will, and cruelty; and 
their opposites; and (2) tlie dhiitu of ignorance (low, average, excellent). 
These dhiitus are shared by the two versions. However, regarding the factors 
derived from the two sets of dhiitu, the two versions show minor 
disagreements in both composition and sequence. In addition, the items 
listed include many that are not in the usual conditioned arising sequence. 

3. Ethical or moral dhiitu 

In both the SN and SA versions of this sarp.yukta, the term dhiitu is applied 
also to teachings concerned with how beings of various ethical or moral 
characteristics "flow together and meet together". For example, SN 14. 14 
reports the Buddha as saying: 19 

It is by dhiitu (dhiituso), bhiksus, that beings (sattii) flow together, 
meet together (sarp.sandanti samenti). Beings of low inclinations 
(hiniidhimuttikii) flow together, meet together with those of low 
inclinations. [Those of] virtuous inclinations (kalyiiniidhimuttikii) 
flow together, meet together with those of virtuous inclinations. In 
past time ... In future time ... Now in the present time, it is by dhiitu 

The corresponding SA 445 is a little different:2o 

Beings always meet together, gather together with dhiitu (m ~ 1% :W W
fIt :W W- 5fD i1). What is meant by saying that beings always meet 
together with dhiitu? This is to say, when beings act with unvirtuous 
mind, they meet together with unvirtuous dhiitu (::f ~.W-); when 
[they act with] virtuous mind, they meet together with virtuous 
dhiitu (~W-); when [they act with] noble mind, they meet together 
with noble dhiitu(MjW-); when [they act with] base mind, they meet 
together with base dhiitu (ill W-). Therefore, bhiksus, you should 
practise this, being virtuous in the various dhiitus. 

19 SN ii, pp. 154-155. Cf. also SN 14. 16: SN ii, pp. 157-158 and its counterparts SA 446, 
448: T 2, p. 115a-c (CSA ii, pp. 160, 162). 

20 T 2, p. 115a (CSA ii, p. 160). 
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Thus, SN 14.14 implies that the dhiitu by which beings meet together is 
their low inclination or virtuous inclination in past, future, or present time, 
while SA 445 speaks of the dhiitus of an unvirtuous mind, a virtuous mind, a 
noble mind, and a base mind, without mentioning the three times. Here the 
term dhiitu clearly means natural characteristic in the sense of ethical or 
moral quality; these are ethical or moral dhatus. 

Other discourses in the two versions discuss specific· ethical or moral 
dhatus in the same context of beings who possess them always flowing 
together and meeting together. For example, SN 14. 17 refers to the notion 
of dhatu in connection with two linked sets (negative and positive) of seven 
ethical qualities. There are people or beings who are 1. lacking 
faith/confidence (asaddha) or possessing faith/confidence (saddha), 2. 
unconscientious (ahirika) or conscientious (hirimana), 3. shameless 
(anottapino = not ashamed of evil or wrong conduct) or ashamed of wrong 
conduct (ottapino), 4. possessing little knowledge (appassuta) or possessing 
great knowledge (bahussuta), 5. lazy (kuslta) or diligent (araddhaviriya), 
and 6. forgetful in mindfulness (munha-satino) or established in 
mindfulness (upanhita-satino), and 7. of bad insight (duppaiiiiii) or 
possessed of insight (paiiiiavanto).21 Similar teachings with some of these 
items are also found in SN 14. 18-22, with nothing new added.22 These 
discourses are all saying that "by dhiitu beings flow together, meet 
together"; for instance, by dhatu unbelievers (asaddha) flow together, meet 
together with unbelievers. Altogether fourteen ethical dhiitus are named. 

Like the above, SN 14. 23 names the four items 1, 2, 3, and 7, and adds 
one more item in both the negative and the positive listings: unconcentrated 
(asamahita) and concentrated (samahita).23 SN 14. 24 also lists items 1, 2, 
3, and 7, but adds the pair of bad morality (dussllii) and observant of moral 
precepts (silavanto). 24 

Of the above eight sutras (SN l4. 17, 18-22, 23, 24), only SN 14. 23 has 
no SA counterpart; the rest have their counterpart in SA 450. It presents the 
same teachings, but with a much longer list of ethical dhatus, which need 
not be reported here.25 

21 SN ii, p. 159. 
22 SN ii, pp. 160-165. 
23 SN ii, p. 166. 
24 SN ii, pp. 166-167. 
25 T 2, p. 115c (CSA ii, p. 163). 
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Another discourse, SN 14. 25 with counterpart SA 449, gives the ethical 
dhatus of beiIigs in terms ,of not following or following the five precepts of 
training (paiica-sikkhii-padiini). 26 

Then there is a set of four discourses, SN 14. 26-29, which, again on the 
theme that "by dha.tu beings flow together, meet together", list pairs of 
ethical dhiitus regarding individuals who practise or do not practise seven 
ways of action (sattakammapathii), ten ways of action (dasakammapathii), 
the eightfold [path] (anhaIigiko), and the tenfold [path] (dasaIiga).27 These 
four SN discourses all lack SA counterparts. ' 

The seven ways of action (SN 14. 26) are the first four of the five precepts 
(above), followed by three more items relating to speech: slander 
(pisu.Q.aviicii), abusive speech (pharusaviicii), and idle talk (samphappaliipa). 
In each case those who practise the wrong type of speech are paired with 
those who abstain from it. These make a total of seven pairs of ethical or· 
moral dhiitu.28 

Individuals practising the ten ways of action (SN 14. 27) are defined in 
terms of the above seven pairs together with three more pairs: covetous 
(abhijjhiiluno) and no( covetous (anabhijjhiiluno); malevolent minded 
(vyiipannacittii) and non-malevolent minded (avyiipannacittii); and having 
wrong view (micchiidinhikii) and having right view (sammiidinhikii). These 
together make ten pairs based on the notion of ethical dhiitu.29 

The eightfold (SN 14. 28) is the noble eightfold path: individuals are 
paired as those who have wrong view and those who have right view, and so 
on, making eight pairs.30 

The tenfold (SN 14. 29) comprises the paired items of the noble eightfold 
path, together with two further pairs: those who have wrong or right 
knowledge (micchiiiiii.Q.ino and sammiiiiii.Q.ino), and those who have wrong 
or right liberation (micchiivimuttino and sammiivimuttino). These make ten 
pairs of ethical dhiitu.31 

26 SN ii, p. 167; T 2, p. 11Sc (CSA ii, p. 162). The pafica-sikkhii-padiini are abstention from 
destruction of life (piiI].iitipiitii), from taking what is not given (adinniidiinii), from wrong 
behaviour in sensual pleasure (kiimesu micchiiciirii), from false speech (musiiviidii), and 
from carelessness-inducing intoxicants and liquors (suriimeraya-majjapamiida-n:hiinii). 

27 SN ii, pp. 167-169. 
28 SN ii, p. 167. 
29 SN ii, p. 168. 
30 SN ii, p. 168. 
31 SN ii, p. 169. 
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Finally in this section on ethical or moral dhiitus, we consider SN 14. 15 
and its counterpart SA 447.32 Here, the Buddha, to illustrate the notion that 
"by dhiitu beings flow together and meet together", points out eight bhiksus 
(in SN) or thirteen (in SA); each of them shares with many other bhiksus 
"walking to and fro" (cankamantanti *~ ff) the same personal characteristic 
or nature (dhiitu). In SN the eight bhiksus and the characteristics they share 
with their followers are: 

1. Siiriputta and his followers possess great wisdom (mahiipaiiiiii). 
2. Moggalliina etc. possess great psychic powers (mahiddhikii). 
3. Kassapa etc. are ascetic indoctrinators (dhutaviidii). 
4. Anuruddha etc. possess deva-vision (dibbacakkhukii). 
5. PUl)l)a Mantiiniputta etc. are Dharma-preachers (dhammakathikii). 
6. Upiili etc. are vinaya-bearers (vinayadharii). 
7. Ananda etc. have heard/learned much (bahussutii). 
8. Devadatta etc. are willers of evil (piipicchii). 

The corresponding SA 447 names thirteen bhiksus, the above 1 to 4 and 6 
to 8, together with the following six: 

1. Kaundinya (or Ajiia-Kaundinya, P. Aiiiia-Kondaiiiia) and his followers 
are most senior. 

2. Srol)a-Kotivirp.sa (P. SOl)a-Kolivisa) etc. are most diligent in practice. 
3. Darva (or Darva-Mallaputra, P. Dabba-Mallaputta) etc. are able and 

skilled in repairing utensils for the Sangha. 
4. Purl)ajit (P. PUl)l)aji)· etc. are skilled in argument and good at teaching 

Dharma. 
5. Kiityiiyiina (or Mahiikiityiiyiina, P. Mahii-Kacciiyana/Kacciina) etc. are 

skilled in analysing the teaching and explaining the Dharma. 
6. Riihula and his followers are good at keeping the discipline. 

Both discourses indicate that those bhiksus keep company because they 
possess the same dhiitu (personal characteristic or nature). 

Regarding these various ethical, moral, or personal characteristic dhiitus, 
the two versions share the notion that there are such dhiitus possessed by 
beings. However, while the SN discourses always mention the ethical dhiitus 

32 SN ii, pp. 155-157; T 2, p. 115a-b (CSA ii, pp. 161-162). Another counterpart at EA 49. 
3: T 2, pp. 795b-796a. 
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in connection with past, future and present time, their SA counterparts do 
not do SO.33 . 

4. Meditative attainments 

. SN 14. 11 and its counterpart SA 456 speak of the following seven dhatus:34 

1. the dhatu of light (abha-dhatu 1t Jll.) 
2. the dhatu of purity (subha-dhatu ~Jll.) 
3. the dhatu of the realm of infinite space 

(akasanancayatana-dhatu ~:i:~A~Jll.) 
4. the dhatu of the realm of infinite consciousness 

(vinna.Q.ancayatana-dhatu ~:i:~A~Jll.) 
5. the dhatu of the realm of nothingness 

(akincannayatana-dhatu ~ m ;g A ~ Jll.) 
6. the dhatu of the realm of neither-perception-nor-non-perception 

(nevasannanasannayatana-dhatu :1F;t~:1F:1F ;t~A~ Jll.) 
7. the dhatu of the cessation of perception-and-feeling 

(sannavedayitanirodha-dhatu) or the dhatu of cessation (;g~.J'f.) 

The two versions differ regarding the causal condition (paticca ~) by 
which these seven dhatus can be known, and the attainment (samapatti IE 
5t = stage of meditation) by which each of them can be reached. These are 
as follows. 

SN 14. 11 states that: dhatu 1 (light) is known through darkness 
(andhakara); dhatu 2 (purity) is known through impurity (asubha); dhatu 3 
(infinity of space) is known through material form (riipa); each of the 
dhatus 4 to 6 is known through the dhatu named previously (dhatu 4 is 
known through dhatu 3, etc.); and finally dhatu 7 (cessation of perception
and-feeling) is known through cessation. SA 456 states that dhatus 1 to 3 
are known as above; dhatu 4 (infinity of consciousness) is known through 
space ;35 dhatu 5 (nothingness ~ m;g) is known through everything-ness (m 
ff); dhatu 6 (neither-perception-nor-non-perception) is known through the 

33 The term for time is addhana, referring to a long period of time, i.e. a lifetime (PED, p. 
26). SN 14. l4-22, 29: SN ii, pp. 154-165, 169. SA 445-448, 450 (counterparts of SN l4. 
14-16,24): T 2, p. 115a-c (CSAii, pp. 160-163). 

34 SN ii, pp. 150-151; T 2, pp. 116c-117a (CSA ii, p. 169). 
35 See CSAii, p. 171, note 3. 




