A COMPARISON OF THE PALI AND CHINESE VERSIONS

The above-mentioned Chinese discourse, SA 871, which is parallel to SN
32.1, is one of twelve discourses, namely SA 861-872, that are treated as part
of a grouping whose title, Tian Xiangying KA1 “Connected with Devas/
Heavens” in the Combined Edition of Siitra and Sastra of the Samyuktagama
version, was supplied by the editor, Yinshun.” This Chinese version of Tian
Xiangying is located in the Zayin song (“Causal Condition Section”), SA section
(3), which corresponds to the Pali Nidana Vagga, SN section (2). According
to Yinshun, this Chinese Tian Xiangyin pertains to Fo/Rulai suoshuo song i/
A FrEisR (“Section Spoken by the Buddha” Skt. Buddha-bhasita),® of the
vyakarana-anga (P. veyyakarana-anga) portion of SA/SN.°

There is no clear evidence found in the texts to explain why the SN samyuttas
29, 30, 31, and 32 (as a group of early Buddhist adaptations of Vedic mythical
beliefs about nagas, supannas, gandhabbas, and valahakas) should be located
in section (3) Khandha Vagga. The same issue applies to the extant Chinese
SA version of the discourses (i.e. Tian Xiangying and other missing discourses
nearby) located in section (3) Zayin song.

Disagreements on teachings contained in the Pali SN 29.1 AND SN
30.1-2 and their Chinese parallel EA 27.8

The Pali Naga Samyutta SN 29 and Supanna Samyutta SN 30'° have been
translated into English by Woodward (1925) and by Bodhi (2000)."" The
Chinese EA 27.8 is a counterpart of both discourses SN 29.1 and SN
30.1-2. EA 27.8 is a very short discourse, which has not previously been

7 Yinshun 1983, i 47, 50 in “Za ahan jing bulei zhi zhengbian FEf] & 48 #4845 [Re-
edition of the Grouped Structure of SA]”; iii 531-536; FSA 2, 947-956; Choong 2000, 21, 245.

$ Hosoda 1989, 542; Choong 2000, 17, n. 5; Chung 2008, 190. Cf. Mukai 1985, 13, nn. 29, 30.

 Choong 2000, 9-11, 17, 21, 245. Vyakarana is one of the three arigas represented in the
structure of SA/SN: sitra (P. sutta) “discourse” (short, simple prose), geya (geyya) “stanza”
(verse mixed with prose), and vyakarana (veyyakarana) “exposition”. These three arngas are
the first three of nine types of early Buddhist text (navanga) classified according to their style
and form. They are regarded by some scholars as historically the earliest ones to have appeared,
in sequence, in the formation of the early Buddhist texts. Also, only these first three arngas are
mentioned in MN 122 (Mahasuniniata-sutta): 111, 115 (cf. also the Ceylonese/Burmese version)
and its Chinese parallel, MA 191: T1, 739c. This suggests the possibility that only these three
angas existed in the period of Early (or pre-sectarian) Buddhism (cf. Mizuno 1988, 23; Nagasaki
2004, 51-2; Choong 2010).

12 SN IIT 1890, 240-249.

' Woodward 1925, 192-196; Bodhi 2000, 1020-1024.
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translated. The following is a full translation of it, which I now provide for
comparison:'?

Thus have I heard.

Once the Buddha was staying in Jetavana, Anathapindika’s park
at Sravasti.

At that time the World-Honoured One said to the monks: “There
are four types of garuda (jinchi niao%:$12,)."> What are the four?
They are egg-born garudas, womb-born garudas, moisture-born
garudas, and transformation/metamorphosis-born garudas. These
are the four types of garuda. Similarly, monks, there are four types
of ndga (dragon). What are the four? They are egg-born nagas,
womb-born nagas, moisture-born nagas, and transformation-born
nagas. These, monks, are the four types of naga.'

“Monks, you should know [this]: If egg-born garudas want to eat
nagas, then they go up onto the iron-fork tree (tiecha shufd X
1), and throw themselves into the sea. The sea is two hundred
and eighty thousand miles wide. Beneath [its surface] there are four
types of naga palace, where exist egg-born, womb-born, moisture-
born, and transformation-born ndagas.'®

“At that time the egg-born garudas use their large wings to beat the
water in two directions [in order] to catch egg-born ndgas for food.
But if the nagas that they catch are of the womb-born type, then
the egg-born garudas will die. At that time, the [egg-born] garudas
who beat the water [in two directions] in order to catch nagas go
back up the iron-fork tree before the water closes in."’

12 T2, 646a-b; FEA 2, 697-699.

13 See Malalasekera 1983, 755 about Garuda.

“EAHF o HEEEEE T - AUESHE o T AN - BIASES - AlhAElE -
HRAZWHE - ALERWE - BUESHS - AELr - AIURERE - =1 &0 - AN
4eHE - ARGAERE - AURAERE - B{bARE - B - thir - AVURERE -

'S This is an interesting word, but no corresponding Indian term or story is found.

SEEEE A o EIEINAE RS ACEREER o BESUE B - B TR - UK E —+
JNEE - NEVUMEREE - AUNERE - ARaiEEE o AR - AL -

TIER o ONEEE o DURKEIK [ - HUONERE R 2 - s E RIETERE S - 2l S
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“Monks, you should know [this]: If womb-born garudas want to
eat nagas, then they go up the iron-fork tree, and throw themselves
into the sea. The seawater is two hundred and eighty thousand miles
wide. They beat the seawater [into two ] and dive in order to catch
womb-born nagas. If they meet with egg-born nagas, then they can
also catch them from the seawater. If they meet with moisture-born
nagas, the garuda flock will die.'®

“Monks, you should know [this]: If moisture-born garudas want to
eat nagas, then they go up the iron-fork tree, and throw themselves
into the sea. If they meet with egg-born nagas, womb-born nagas,
[or] moisture-born ndgas, then they are able to catch them. If they
meet with transformation-born nagas, [however], the garuda flock
will die. ¥

“Monks, if transformation-born garudas want to eat nagas, then
they go up the iron-fork tree and throw themselves into the sea. The
seawater is two hundred and eighty thousand miles wide. They beat
the seawater [into two directions in order] to catch egg-born nagas,
womb-born nagas, moisture-born ndagas, [or] transformation-born
nagas. They are able to catch them all, [and] they return to the iron-
fork tree just before the seawater closes in.?

“Monks, you should know [this]: If the naga king were to serve the
Buddha, then at that time garudas would be unable to eat [nagas].
Why is that? Because the Tathagata constantly practises four
kinds of mind, the garudas are unable to eat. What are the four
kinds? The Tathagata constantly practises loving-kindness,
compassion, empathic joy, and equanimity.*!

BIEERT - MW - SSSA/KHGE - KRG - 8 B L -

SEEREA - EReA S ACRRERF o EECUBIE - BT - AABUBKEEE 1B
H - fpKTN EERTERE - SEIVAERSE - Tefe ZfiieK - SEREES - SSRBE -

CEEEER o ERESHMSARRER - L#SUE L - BT - S EINAERE - ek
FE - JRAERE - EREle L - SE(LERERE - BRI -

0E o tER o (EESWSARRER - EEOSEE - BISTE - AAOBKEERE 1+ /(&
%{j?@*ﬁk?\?ﬁﬁ@ﬂ@%& - BETERE - JRTEAE - {LRERE - BAties - B/KORGZIH - i L
Mgtk o

MEERER o EEETSERE - ERSEESTRERM o FrLARE - MZETIUEZ
O o USSR ARERAE - MBI - AIRETEL - BTG - BTS00 - BT -
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That is to say, monks, the Tathagata, who constantly has the
four kinds of mind, is of great power, great strength, and cannot
be destroyed. For this reason garudas are unable to eat ndgas.
Therefore, monks, you should practise the four kinds of mind.
Thus, monks, you should do this practice.”*

At that time, the monks, having heard what the Buddha had said,
were delighted and put it into practice.

In comparison, the Pali parallels, SN 29.1 and SN 30.1-2 of this Chinese
discourse (EA 27.8) mention the same four types (andaja, jalabuja, samsedaja,
opapatika), from inferior to superior classes, of ndgas and garudas (called
supannas in the Pali), and that garudas are only able to carry off (haranti)
nagas that are of equal or inferior types, but not their superiors. However, only
the Chinese version mentions that the “iron-fork tree” is used by garudas in
hunting nagas for food. Also, the reason why the four legendary types of nagas
and garudas are included in the Pali collections (SN 29 and SN 30) within the
Buddhist framework is not clearly revealed.

The Pali and Chinese versions adapt Indic mythology about the two animal
classes: serpent-like beings and birds. Nevertheless, the Chinese version seems to
provide a motivation for the inclusion of these two mythical animals in the
Buddhist context, by showing the importance of practising the “four kinds of
mind”.

Disagreements on teachings contained in the Pali SN 32.1 and its
Chinese parallel, SA 871

For the Pali Valahaka Samyutta (SN 32)% there already exist English
translations by Woodward (1925) and by Bodhi (2000).%* In this samyutta (SN
32.1-57) only one sutta, SN 32.1, has a Chinese counterpart, namely SA 871
(in Tian Xiangying, “Connected with Devas”). It is a very short discourse, and
has not previously been translated into English. For the purpose of comparison
I now provide the following full translation of the Chinese text:?

2 o LR - ARIEAYEL - AAET] - AABEM - AeDHE - U2 - &
W2 BARERRE - Bl - ShthE - ETHEZL - 412 - shthi - E1EEE -

» SN III 1890, 254-257.

* Woodward 1925, 200-201; Bodhi 2000, 1028-1030.

» T2, 220b; CSA iii 535; FSA 2, 954-955.
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