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Causal sequence from craving to the end 

three factors five factors 
craving (tanha :if) craving (tanha :if) 
basis (upadhi {t~OO attachment (upadana lCZ) 

becoming Cbhava iD 
suffering (dukkha ~) birth Gati ~ 

ageing-and-death Garamarana ::is~) 

"Birth, ageing and death" are often equated with "suffering".139 "Becoming" 
has no exactly corresponding item in the three-factor formula; it may be 
that its meaning is implied in "basis" (upadhi). 140 Consequently, the two 
versions of the series beginning from craving are not significantly different. 

5.8. From ignorance to feeling 

SN 12. 19 reports the Buddha as saying:141 

For the fool Cbala), bhiksus, covered by ignorance, associated with 
craving, this body (kayo) has thus resulted (samudagato). There is 
this pair: just this body and externally Cbahiddha) name-and-material 
form (nama-rupam). Conditioned by this pair there is contact, just the 
six sense spheres (or the six contact-sense spheres).142 Touched by 
these, or one of them, the fool feels (patisamvediyati) pleasant and 
unpleasant. 

The corresponding SA 294 states: 143 

For the fool, the untaught common person, covered by ignorance, 
associated with craving, this consciousness-body has resulted (1~!It ~ 
J;t) .144 Internally there is this consciousness-body and externally there 

139 E.g. SN56. l1:SN v, p. 421. 
140 Cf. PED, p. 142. 
141 SN ii, pp. 23-24. 
142 SN ii, p. 24, note 2. 
143 T 2, p. 83c (CSA ii, p. 31). Cf. Tripathi:, Sutra 12, pp. 140-142. 
144 The Skt. has: sa-vijiiiinakal;! kiiyal;! samudagatal,!, this body with consciousness 

(Tripathi:, p. 140). 
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is name-and-material form (1*J;g IIt ~ ~, 5't;g ~ 13 ). 14S Conditioned 
by this pair-there arises contact (M]);146 touched by this contact of the 
six contact-sense spheres (f\ M] A ffl M]),147 the fool, the untaught 
common person variously feels (S't~) 148 unpleasant and pleasant. 

Both versions of the discourse then say that whereas the fool has not thrown 
off ignorance and craving, and therefore will be reborn, the wise man has 
thrown them off, and is thereby set free from suffering.149 

Ther~ is some disagreement in the account of contact given in the two 
versions. According to the SN version, the pair which gives rise to contact is 
'~ust this body and externally name-and-material form"; according to the SA 
version, the pair is "internally... this consciousness-body and externally ... 
name-and-material form". 

The presence of internally (I*J) in SA as against its absence in SN is 
probably of no significance. The extra word was possibly added by the SA 
translator to show up the contrast with externally. ISO More serious is the fact 
that where SN has "body", SA has "consciousness-body". In other contexts 
"consciousness-body" ~ ~) signifies "consciousness-group", i.e. simply 
"consciousness,,;ISI but in the present case, the discrepancy with SN "body" 
suggests the meaning may be ''body accompanied by consciousness". That 
this is indeed the case is confirmed by the Sanskrit version, which has 
savijfianakaJ:t kayo, "body with consciousness".152 It remains, then, to 

145 Skt.: ity ayafi casya savijiianakal;1 kayo bahirdha ca niimariipam eVIIIJl dvayam (there is 
thus this pair, the with-consciousness body and externally name-and-material form) 
(Tripat:bI, p. 140). 

146 Skt. sparsal;1 (p. 141). 
147 Skt. ~a~ sparsayatanani. 
148 Skt. pra~samvedayati. 
149 SN ii, pp. 24-25; T 2, p. 84a (CSA ii, pp. 31-32). Cf. Tripat:bI, pp. 143-144. 
150 The Skt. lacks internally (Tripat:bI, p. 140). 
151 This is the interpretation adopted by Yin Shun, JJfE ~ !¥ ~ $I [Studies in the Origins of 

the Consciousness-Only School] (= Miao-yun Ji (~ ~ ~, v. 10) (Zhengwen 
Chubanshe, Taipei, 1981), pp. 20-21. 

152 Tripat:bI, p. 140. Cf. also this wording in other texts: imasmiii ca saviiiiifu}.ake kaye 
bahiddhii ca sabbanimittesu (t'his body with consciousness and all external objects) = 
~1*1~~a7~-Wffi (my internal consciousness-body and all external objects). SN 
18. 21: SN ii, p. 252; SN 22. 71-72, 82, 91-91, 124-125: SN iii, pp. 80-81, 103, 136-
137, 169-170. SA 23-24, 198-199: T 2, pp. 5a-b, 50c-51a (= SN 18. 21-22 and 22. 91-
92; CSA i, pp. 222, 31-32). See also MN iii, pp. 18-19, 36; AN i, pp. 132-133 (= SA 
983: T 2, pp. 255b-256a; CSA iii, pp. 690-691), AN iv, p. 53. This is pointed out by 
WATSUJI Tetsuro, Genshi Bukky6 no Jissen Tetsugaku [practical Philosophy of Early 
Buddhism] (Iwanami Shoten, Tokyo, 1971), pp. 228-231. 
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interpret the discrepancy between body in SN and body with consciousness in 
SA. The following considerations are relevant. Both versions speak of the 
body or the body with consciousness as having arisen from ignorance and 
craving; and since craving corresponds to activities (sailkhiirii 1'1), the 
sequence of factors compares with that of the usual twelve-membered list as 
follows: 

SN 12 19 - SA 294 - 12-membered series 
i5morance i5':norance 
cravin£ activities 
body (SN) or consciousness 
bodv with consciousness (SA) 
name-and-material form name-and-material form 
six contact-sense spheres six sense spheres 

contact 
feelin5': feelin5': 

This dearly supports the SA version. It makes it likely that the Piili kayo 
"body", derives from an earlier savififialJako kayo "body with 
consciousness", the adjective having been accidentally lost in the oral 
tradition. 

On the other hand, it might be argued that body or body with 
consciousness is not necessarily related to consciousness as the third factor in 
the twelve-membered formulation. Body or body with consciousness, from 
which the present sequence begins, may refer to the six (internal) sense 
spheres (saliiyatana n A ~). This is indicated by the fact that name-and
material form is spoken of as external in both traditions. That means that in 
SN 12. 19 and SA 294 name-and-material form refers to the six external 
objects, while body or body with consciousness refers to the six internal sense 
spheres, and contact is conditioned by the coming together of this pair: the 
six sense spheres and the six external objects. 153 · It is frequently stated 
elsewhere that this pair gives rise also to the corresponding six kinds of 
consciousness, which would account for the term body with consciousness and 

153 This point is discussed by N. Ross REAT, "Some Fundamental Concepts of Buddhist 
Psychology", Religion 17 (1987), pp. 15-28. 
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is in keeping with the frequent statement that contact is the coming together 
of these three phenomena (sense sphere, object, and consciousness).154 

Whichever of these two suggested interpretations is adopted, there 
remains a natural correlation with the twelve-membered series. The two 
versions state that the series of conditioning runs from ignorance to feeling, 
which, in the case of the untaught common person, leads on to birth and the 
whole mass of suffering. 

The suggestion made above, that name-and-material form is identical 
with the six external objects, deserves further discussion, since this identity is 
not direcdy stated in SN or SA. In the above quotations, name-and-material 
form is spoken of as located externally (bahiddhii). This implies that it is the 
external object of internal cOlisciousness or of the six internal sense spheres -
depending on which of the two proposed interpretations one adopts for body 
and body with consciousness. In either case, it is clear that in both versions of 
the discourse the components of name-and-materialform are external objects. 
The external objects, which impinge on consciousness and the six internal 
sense spheres are frequendy listed in other discourses as the following six: 
visible forms, sounds, odours, tastes, tangible things, and mental objects 
(dhammii $;). These fall naturally into the two categories, mental (nama~) 
and physical (rupa 15), as shown: 

external objects: 
visible forms -
sounds 
smells rupa (material form) 
tastes 
tangibles -
mental objects - nama (name) 

Thus, the term nama-rupa ~ 13 is an appropriate one for the external 
objects as a group. Counting against this interpretation is the lack of any 
direct textual statement equating name-and-material form with the external 
sense objects. Also a problem is the conflict with the definitions of name
and-material form recorded in SN 12. 2 and SA 298 (SN: name = feeling, 
perception, volition, contact, attention; SA: name = feeling, perception, 

154 On the six kinds of consciousness as produced through the six sense spheres and their 
external objects, and on contact as the coming together of the three phenomena (sense 
sphere, object, and consciousness), see Chapter 3, p. 76, and this chapter, p. 180 (SN 
12. 43-45: SN ii, pp. 71-75). 
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actIVitIes, consciousness).155 For the present these problems must remain 
unresolved. 

To summarise this section, the account of arising by causal condition 
given in SN 12. 19 and SA 294 follows the standard sequence from 
ignorance to suffering, but differs regarding the factors comprising contact. 
Examination of the descriptions given provides clues to understanding the 
nature of name-and-material form, and its relationship to consciousness and 
the six sense spheres .. 

5.9. From contact to feeling 

In SN 12. 62 and its counterpart, SA 290, the doctrine of arising by causal 
condition is presented in terms of just two of the twelve factors, namely 
contact (phassa) and feeling (vedana): 

SN 12. 62156 
Herein, bhiksus, the well-taught 
noble disciple reflects thoroughly 
and properly on arising by causal 
condition: This existing, that comes 
to exist ... that ceases. That is to say, 
bhiksus, pleasant feeling (sukha 
vedana) arises conditioned (paticca) 
by a contact making for pleasant 
feeling (sukhavedaniyrup. phassrup.). 
From the ceasing of that contact 
making for pleasant feeling, the 
pleasant feeling - which has arisen 
conditioned by a contact making for 
pleasant feeling - ceases, it is 
quenched. 

155 See pp. 162-163 in this chapter. 
156 SN ii, pp. 96-97. 

The well-taught noble disciple 
properly reflects on arising by causal 
condition. That is to say, pleasant 
feeling (~~) arises conditioned by 
a pleasant contact (M) .158 When he 
feels pleasant feeling, he knows as it 
really is that he feels pleasant feel
ing. From the ceasing of that plea
sant contact, the pleasant feeling -
which has arisen conditioned by a 
pleasant contact - ceases, stops, 
becomes cool, is extinguished, dis
appears. 

157 T 2, p. 82a (CSA ii, p. 18). Cf. Tripathl, Siitra 8, pp. 120-121, which differs slightly 
from SA 290. Much of the content of Siitra 8 presupposes Tripathl, Siitra 7, pp. 115-
120, which is the counterpart of the rather similar SA 289: T 2, p. 81c (CSA ii, pp. 16-
17), and of SN 12. 61: SN ii, pp. 94-95. 

158 Skt. sparsa. 




