A New Course in Reading Pali

Exercise Book



Sabbe satta avera hontu, abyapajja hontu, anigha hontu, sukhi hontu!

May all beings be free from enmity, free from affliction, free from distress. May they be happy!



LESSON 1

INITIAL READINGS

1.1.1 Khuddaka Nikaya - Khuddakapatha 1: Saranagamana
Small Collection Small passage Refuge going

Buddham saranam gacchami
Buddha (who is) a refuge I go to
dhammam saranam gacchami
Dhamma (which is) a refuge I go to
sangham saranam gacchami.
Sangha (which is) a refuge I go to.

Dutiyam pi buddham saranam gacchami
Second time also ...

dutiyam pi dhammam saranam gacchami
dutiyam pi sangham saranam gacchami.

Tatiyam pi buddham saranam gacchami
Third time also ...

tatiyam pi dhammam saranam gacchami
tatiyam pi sangham saranam gacchami.

Khuddakapatha 1: Going for Refuge

I go for refuge to the Buddha
I go for refuge to the Dhamma
I go for refuge.to the Sangha

For the second time I go for refuge to the Buddha...
For the third time I go for refuge to the Buddha ...

1.1.2 Anguttara Nikaya 1: 31-39 Adantavagga
Numerical Collection Untamed division

... Cittam, bhikkhave, adantam mahato anatthaya samvattati.
The mind, monks/bhikkhus, untamed great harm leads to.

... Cittam, bhikkhave, dantam mahato atthaya samvattati.
The mind, monks, tamed great welfare/good leads to.

... Cittam, bhikkhave, aguttam mahato anatthaya samvattati.
The mind, monks, unguarded great harm leads to.

... Cittam, bhikkhave, guttam mahato atthaya samvattatiti.
The mind, monks, guarded great good leads to.



... Cittam, bhikkhave, arakkhitam mahato anatthaya samvattati.
The mind, monks, unprotected great harm leads to.

... Cittam, bhikkhave, rakkhitam mahato atthaya samvattati.
The mind, monks protected great good leads to.

... Cittam, bhikkhave, asamvutam mahato anatthaya samvattati.
The mind, monks unrestrained great  harm leads to.

... Cittam, bhikkhave, samvutam mahato atthaya samvattatiti.
The mind, monks, restrained great  good leads to.

Naham, bhikkhave, afinam ekadhammam pi samanupassami, yam evam adantam

NotI, monks, other onething even 1 perceive/see that when untamed
aguttam arakkhitam asamvutam mahato anatthaya samvattati, yathayidam cittam.
unguarded unprotected unrestrained great harm leads to as this  the mind.
Cittam, bhikkhave, adantam aguttam arakkhitam asamvutam mahato anatthaya
Mind, monks, untamed unguarded unprotected unrestrained great harm
samvattatiti.

leads to.

AN 1: 31-39 Untamed

“Bhikkhus, ... An untamed mind leads to great harm.”

“Bhikkhus, ... A tamed mind leads to great good.”

“Bhikkhus, ... An unguarded mind leads to great harm.”

“Bhikkhus, ... A guarded mind leads to great good.”

“Bhikkhus, ... An unprotected mind leads to great harm.”

“Bhikkhus, ... A protected mind leads to great good.”

“Bhikkhus, ... An unrestrained mind leads to great harm.”

“Bhikkhus, ... A restrained mind leads to great good.”

“Bhikkhus, I do not see even one other thing that, when untamed, unguarded, unprotected, and

unrestrained, leads to such great harm as the mind. The mind, when untamed, unguarded,
unprotected, and unrestrained, leads to great harm.”

1.1.3 AN 1: 306, 308-309 Ekadhammavagga
One thing/quality division

... Micchaditthikassa, bhikkhave, anuppanna ceva akusala dhamma uppajjanti,
For one with wrong view, monks,  unarisen and indeed unwholesome qualities arise
uppanna ca akusala dhamma vepullaya samvattanti.
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arisen and unwholesome qualities abundance/fulness lead to.

Naham, bhikkhave, aiinam ekadhammam pi samanupassami, yena anuppanna va
Not I, monks other onething even I perceive/see by which unarisen or/and
kusala dhamma nuppajjanti, uppanna va kusala dhamma parihayanti, yathayidam,
wholesome qualities do not arise, arisen  or wholesome qualities decrease, as this,
bhikkhave, micchaditthi. Micchaditthikassa, bhikkhave, anuppanna ceva kusala
monks, wrong view. For one with wrong view, monks, unarisen and indeed wholesome
dhamma nuppajjanti, uppanna ca kusala dhamma parihayanti.

qualities do not arise, arisen and wholesome qualities decrease.

Naham, bhikkhave, aiinam ekadhammam pi samanupassami, yena anuppanna va

Not I monks other onething even I perceive by which unarisen or
akusala dhamma nuppajjanti, uppanna va akusala dhamma parihayanti, yathayidam,
unwholesome qualities do not arise, arisen or unwholesome qualities decrease, as this,
bhikkhave, sammaditthi. Sammaditthikassa, bhikkhave, anuppanna ceva akusala
monks, right view. For one with right view, monks, unarisen and indeed unwholesome
dhamma nuppajjanti, uppanna ca akusala dhamma parihayanti.

qualities do not arise, arisen and unwholesome qualities decrease.

AN 1: 306, 308-309 One Thing

“Bhikkhus, ... For one of wrong view, unarisen unwholesome qualities arise and arisen unwholesome
qualities increase and expand.”

“Bhikkhus, I do not see even a single thing on account of which unarisen wholesome qualities do
not arise and arisen wholesome qualities decline so much as wrong view. For one of wrong view,
unarisen wholesome qualities do not arise and arisen wholesome qualities decline.”

“Bhikkhus, I do not see even a single thing on account of which unarisen unwholesome qualities do
not arise and arisen unwholesome qualities decline so much as right view. For one of right view,
unarisen unwholesome qualities do not arise and arisen unwholesome qualities decline.”

1.1.4 AN 1:406-409 Accharasanghatavagga
Snapping of fingers division

Bhikkhu*...anuppannanam papakanam akusalanam dhammanam anuppadaya
A monk of un-arisen bad unwholesome mental qualities for non-arising
chandam janeti; vayamati; viriyam arabhati, cittam pagganhati; padahati.
desire generates; makes effort; energy arouses, mind applies; strives.

* ... uppannanam papakanam akusalanam dhammanam pahanaya chandam janeti;

of arisen bad unwholesome qualities for abandoning desire generates;
vayamati; viriyam arabhati, cittam pagganhati; padahati.
makes effort; energy arouses, mind applies; strives.

*... anuppannanam kusalanam dhammanam uppadaya chandam janeti; vayamati;
of not-arisen ~ wholesome qualities for arising desire generates; makes effort;
viriyam arabhati, cittam pagganhati; padahati.
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energy arouses, mind applies; strives.

*... uppannanam kusalanam dhammanam thitiya asammosaya bhiyyobhavaya vepullaya
... of arisen  good qualities for continuation, non-confusion, increase, expansion,

development, fulfilment desire generates; makes effort; energy arouses, mind applies;

padahati....

strives.

AN 1:406-409 Finger Snap

“... generates desire for the non-arising of unarisen bad unwholesome qualities; makes an effort,
arouses energy, applies his mind, and strives

... generates desire for the abandoning of arisen bad unwholesome qualities; makes an effort,
arouses energy, applies his mind, and strives

... generates desire for the arising of unarisen wholesome qualities; makes an effort, arouses energy,
applies his mind, and strives

... generates desire for the maintenance of arisen wholesome qualities, for their non-decline,
increase, expansion, and fulfillment by development; makes an effort, arouses energy, applies his
mind, and strives ...”

FURTHER READINGS

1.2.1 AN 1:114-117, 129 Dutiyapamadadivagga
Second negligence double-division

Naham, bhikkhave, aiinam ekadhammam pi samanupassami, yo evam saddhammassa
Not I, monks, other one thing even I perceive/recognise which thus of the good Dhamma
sammosaya antaradhanaya samvattati, yathayidam, bhikkhave, pamado. Pamado,

to decine disappearance leads, namely/as this, monks, heedlesness. Heedlesness
bhikkhave, saddhammassa sammosaya antaradhanaya samvattatiti.

monks, of the good Dhamma to decline to disappearance leads.

Naham, bhikkhave, afinam ekadhammam pi samanupassami, yo evam saddhammassa
Not I monks other single thing even I perceive  which thus of the good Dhamma
thitiya asammosaya anantaradhanaya samvattati, yathayidam, bhikkhave, appamado
to continuation non-decline non-disappearance leads, namely, monks, heedfulness.
Appamado, bhikkhave, saddhamassa thitiya asammosaya anantaradhanaya
Heedfulness,  monks, of the good Dhamma to continuation non-decline non-disappearance
samvattatiti.

leads.

Naham, bhikkhave, aiinam ekadhammam pi samanupassami, yam evam

Not I, monks, other onething even I perceive which thus
saddhammassa sammosaya antaradhanaya samvattati, yathayidam, bhikkhave,
of the true Dhamma to decline disappearance leads, namely, monks,

kosajjam. Kosajjam, bhikkhave, saddhamassa sammosaya antaradhanaya samvattatiti.
laziness. Laziness, monks, of the good dhamma to decline to disappearance leads.
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Naham, bhikkhave, aiinam ekadhammam pi samanupassami, yo evam saddhammassa
Not I, monks, other one thing even I perceive which thus of the good Dhamma
thitiya asammosaya anantaradhanaya samvattati, yathayidam, bhikkhave,

to continuation non-decline non-disappearance leads, namely, monks,
viriyarambho. Viriyarambho, bhikkhave, saddhammassa thitiya asammosaya

arousal of energy. Arousal of energy, monks, of the good Dhamma to continuation non-decline
anantaradhanaya samvattatiti.

non-disappearance leads.

Naham, bhikkhave, afinam ekadhammam pi samanupassami, yo evam saddhammassa
Not I monks other one thing even I perceive which thus of the good Dhamma
thitiya asammosaya anantaradhanaya samvattati, yathayidam, bhikkhave, anuyogo
to continuation non-decline non-disappearance leads, namely, monks, application/devotion to
kusalanam dhammanam, ananuyogo akusalanam dhammanam. Anuyogo, bhikkhave,
wholesome qualities, not application to unwholesome qualities. Application to, monks,
kusalanam dhammanam, ananuyogo akusalanam dhammanam saddhammassa

to wholesome qualities, not application to unwholesome qualities  of the good Dhamma
thitiya asammosaya anantaradhanaya samvattatiti.

to continuation non-confusion non-disappearance leads.

AN 1:114-117, 129 Internal

“Bhikkhus, I do not see even a single thing that so leads to the decline and disappearance of the
good Dhamma as heedlessness. Heedlessness leads to the decline and disappearance of the good
Dhamma.”

“Bhikkhus, I do not see even a single thing that so leads to the continuation, non-decline, and non-
disappearance of the good Dhamma as heedfulness. Heedfulness leads to the continuation, non-
decline, and non-disappearance of the good Dhamma.”

“Bhikkhus, I do not see even a single thing that so leads to the decline and disappearance of the
good Dhamma as laziness ...

... that so leads to the continuation, non-decline, and non-disappearance of the good Dhamma as
arousal of energy ..."”

... the pursuit of wholesome qualities and the non-pursuit of unwholesome qualities. The pursuit of
wholesome qualities and the non-pursuit of unwholesome qualities leads to the continuation, non-
decline, and non-disappearance of the good Dhamma.”

1.2.2 AN 1:1-10 Chittapariyadanavagga
Mind obsessions division

Naham, bhikkhave, afinam ekariipam pi samanupassami, yam evam purisassa cittam
Not I, monks, other one visible form also I perceive/see, which thus man’s mind
pariyadaya titthati, yathayidam, bhikkhave, itthirupam. Itthirupam, bhikkhave,
having overcomed persists, namely,  monks, form of a woman. Form of a woman, monks,
purisassa cittam pariyadaya titthatiti.

man'’s mind having overcomed/overpowered persists.
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Naham, bhikkhave, afinam ekasaddam pi samanupassami, yam evam purisassa cittam
Not I, monks, other one sound also I perceive,  which thus man’s mind

pariyadaya titthati, yathayidam, bhikkhave, itthisaddo. Itthisaddo, bhikkhave,

having overcomed persists, namely, monks, sound of a woman. Sound of a woman, monks,
purisassa cittam pariyadaya titthatiti.

man’s mind having overcomed persists.

Naham, bhikkhave, afinam ekagandham pi samanupassami, yam evam purisassa cittam
Not I, monks,  other one scent alsoI perceive rightly,  which thus man’s mind
pariyadaya titthati, yathayidam, bhikkhave, itthigandho. Itthigandho, bhikkhave,

having overcomed persists, namely,  monks, scent of a woman. Scent of a woman, monks,
purisassa cittam pariyadaya titthatiti.

man’s mind having overcomed persists.

Naham, bhikkhave, afinam ekarasam pi samanupassami, yam evam purisassa cittam
Not I, monks, other one taste also I perceive rightly, = which thus man’s mind
pariyadaya titthati, yathayidam, bhikkhave, itthiraso. Itthiraso, bhikkhave,

having overcomed persists, namely, monks, taste of a woman. Taste of a woman, monks,
purisassa cittam pariyadaya titthatiti.

man’s mind having overcomed persists.

Naham, bhikkhave, aiiham ekaphotthabbam pi samanupassami, yam evam purisassa
Not I, monks, other one touch also I perceive rightly,  which thus man’s mind
cittam pariyadaya titthati, yathayidam, bhikkhave, itthiphotthabbo. Itthiphotthabbo,
mind having overcomed persists, namely, monks, touch of a woman. Touch of a woman,
bhikkhave, purisassa cittam pariyadaya titthatiti.

monks, man’s mind having overcomed persists.

Naham, bhikkhave, aiinam ekariipam pi samanupassami, yam evam itthiya cittam
Not I, monks, other one visible form also I perceive rightly, which thus woman’s mind
pariyadaya titthati, yathayidam, bhikkhave, purisarupam. Purisarupam, bhikkhave,
having overcomed persists, namely,  monks, form of a man. Form of a man,  monks,
itthiya cittam pariyadaya titthatiti.

woman’s mind having overcomed/overpowered persists/remains.

Naham, bhikkhave, aiiham ekasaddam pi samanupassami, yam evam itthiya cittam
Not I, monks,  other one sound also I perceive rightly, which thus woman’s mind
pariyadaya titthati, yathayidam, bhikkhave, purisasaddo. Purisasaddo, bhikkhave,
having overcomed persists, namely, monks, sound of a man. Sound of a man, monks,
itthiya cittam pariyadaya titthatiti.

woman’s mind having overcomed persists.

Naham, bhikkhave, afinam ekagandham pi samanupassami, yam evam itthiya cittam
Not I, monks, other one scent also I perceive rightly, which thus woman’s mind
pariyadaya titthati, yathayidam, bhikkhave, purisagandho. Purisagandho, bhikkhave,
having overcomed persists, namely, monks, scent of a man. Scent of a man, monks,
itthiya cittam pariyadaya titthatiti.

woman’s mind having overcomed persists.

Naham, bhikkhave, afinam ekarasam pi samanupassami, yam evam itthiya cittam
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Not I, monks,  other one taste also I perceive rightly, which thus woman’s mind
pariyadaya titthati, yathayidam, bhikkhave, purisaraso. Purisaraso, bhikkhave,
having overcomed persists, namely, monks, taste of a man. Taste of a man, monks,
itthiya cittam pariyadaya titthatiti.

woman’s mind having overcomed persists.

Naham, bhikkhave, afinam ekaphotthabbam pi samanupassami, yam evam itthiya cittam
Not I, monks,  other one touch also I perceive rightly, which thus woman’s mind
pariyadaya titthati, yathayidam, bhikkhave, purisaphotthabbam. Purisaphotthabbam,
having overcomed persists, namely, monks, touch of a man. Touch of a man,
bhikkhave, itthiya cittam pariyadaya titthatiti.

monks, woman’s mind having overcomed persists.

AN 1:1-10 Obsessions of the Mind

“Bhikkhus, I do not see even one other form that so obsesses the mind of a man as the form of a
woman. The form of a woman obsesses the mind of a man.”

“Bhikkhus, I do not see even one other sound that so obsesses the mind of a man as the sound of a
woman. The sound of a woman obsesses the mind of a man.”

“Bhikkhus, I do not see even one other odor that so obsesses the mind of a man as the odor of a
woman. The odor of a woman obsesses the mind of a man.”

“Bhikkhus, I do not see even one other taste that so obsesses the mind of a man as the taste of a
woman. The taste of a woman obsesses the mind of a man.”

“Bhikkhus, I do not see even one other touch that so obsesses the mind of a man as the touch of a
woman. The touch of a woman obsesses the mind of a man.”

“Bhikkhus, I do not see even one other form that so obsesses the mind of a woman as the form of a
man. The form of a man obsesses the mind of a woman.”

“Bhikkhus, I do not see even one other sound that so obsesses the mind of a woman as the sound of
a man. The sound of a man obsesses the mind of a woman.”

“Bhikkhus, I do not see even one other odor that so obsesses the mind of a woman as the odor of a
man. The odor of a man obsesses the mind of a woman.”

“Bhikkhus, I do not see even one other taste that so obsesses the mind of a woman as the taste of a
man. The taste of a man obsesses the mind of a woman.”

“Bhikkhus, I do not see even one other touch that so obsesses the mind of a woman as the touch of
a man. The touch of a man obsesses the mind of a woman.”



LESSON 2
INITIAL READINGS

2.1.1 Dhammapada
Dhamma word/line/foot-step

Dhp 14:182 Buddhavagga
Buddha chapter

Kiccho manussapatilabho

Difficult/rare (is) human state/existence obtaining/gaining
kiccham maccanam jivitam

difficult/rare of mortals life

kiccham saddhammasavanam

difficult/rare the good Dhamma hearing

kiccho buddhanam uppado.

difficult/rare of the Buddhas arising.

Dhp 14:182 Buddha

Hard is it to be born a man,

hard is the life of mortals,

hard is it to gain the opportunity of hearing the Sublime Truth,
hard to encounter is the arising of the Buddhas.

Dhp 14:183 Buddhavagga

Sabbapapassa akaranam

Of all bad not-doing

kusalassa upasampada

of good/wholesome acquiring/undertaking/cultivating
sacittapariyodapanam

one’s own mind purifying

etam buddhana(m) sasanam.

this of Buddhas  the teaching.

Dhp 14:183 Buddha

To avoid all evil,

to cultivate good,

and to cleanse one’s mind -

this is the teaching of the Buddhas.

Dhp 1:5 Yamakavagga
Pairs chapter

Na hi verena verani
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Not indeed by enmity enmities
sammantidha kudacanam
pacified/stilled/calmed ever (here at an time)
averena ca sammanti

and by non-enmity they are calmed

esa dhammo sanantano.

this is law/principle eternal (everlasting).

Dhp 1:5 Pairs

Hatred is never appeased

by hatred in this world.

By non-hatred alone is hatred appeased.
This is a law eternal.

2.1.2 AN 3:19 Pathamapapanikasutta
First merchant/shopkeeper discourse

Tihi, bhikkhave, angehi samannagato papaniko abhabbo anadhigatam va bhogam
With three, monks, factors posessed/endowed merchant unable unacquired (or) wealth
adhigantum, adhigatam va bhogam phatim katum. Katamehi tihi? idha, bhikkhave,
to acquire, acquired wealth to increase make. With what three? Here, monks,
papaniko pubbanhasamayam na sakkaccam kammantam adhitthati,

the merchant in the morning  not carefully/diligently work undertakes.
majjhanhikasamayam na sakkaccam kammantam adhitthati, sayanhasamayam na
in the middle of the day not deligently work undertakes, in the evening not
sakkaccam kammantam aditthati. Imehi kho, bhikkhave, tihi angehi samannagato
diligently work undertakes. With these, monks, three facors  posessed
papaniko abhabbo anadhigatam va bhogam adhigantum, adhigatam va bhogam
the merchant inacapable unacquired wealth to acquire, acquired wealth
phatim katum.

to increase make.

Evameva kho, bhikkhave, tihi dhammehi samannagato bhikkhu abhabbo anadhigatam
So too/even so, monks, with three qualities posessed monk unable  unacquired
va kusalam dhammam adhigantum, adhigatam va kusalam dhammam phatim katum.
or wholesome qualities to acquire, acquired wholesome qualities to increase make.
Katamehi tihi? Idha, bhikkhave, bhikkhu pubbanhasamayam na sakkaccam
With what three? Here, monks, a monk in the morning not diligently
samadhinimittam adhitthati, majjhanhikasamayam na sakkaccam samadhinimittam
concentration object undertakes, in the middle of the day not deligently concentration object
adhitthati, sayanhasamayam na sakkaccam samadhinimittam aditthati. Imehi kho,
undertakes, in the evening not deligently concentration object undertakes. With these,
bhikkhave, tihi dhammehi samannagato bhikkhu abhabbo anadhigatam va kusalam
monks, with three qualiites posessed a monk  unable unacquired wholesome
dhammam adhigantum, adhigatam va kusalam dhammam phatim katum.
qualities  to acquire, acquired wholesome qualities to increase make.

Tihi, bhikkhave, angehi samannagato papaniko bhabbo anadhigatam va bhogam
With three, monks, factors  posessed merchant able unacquired (or) wealth
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adhigantum, adhigatam va bhogam phatim katum. Katamehi tihi? Idha, bhikkhave,
to acquire, acquired wealth to increase make. With what three? Here, monks,
papaniko pubbanhasamayam sakkaccam kammantam adhitthati,

the merchant in the morning  deligently work undertakes.
majjhanhikasamayam... pe... sayanhasamayam sakkaccam kammantam adhitthati.
in the middle of the day deligently work undertakess, in the evening deligently work undertakes.
Imehi kho, bhikkhave, tihi angehi samannagato papaniko bhabbo anadhigatam va

With these, monks, three factors posessed the merchant able unacquired
bhogam adhigantum, adhigatam va bhogam phatim katum.
wealth  to acquire, acquired wealth to increase make.

Evameva kho, bhikkhave, tihi dhammehi samannagato bhikkhu bhabbo anadhigatam
So too, monks, with three qualities posessed a monk able unacquired
va kusalam dhammam adhigantum, adhigatam va kusalam dhammam phatim katum.
wholesome qualities to acquire,  acquired wholesome  qualities to increase make.
Katamehi tihi? Idha, bhikkhave, bhikkhu pubbanhasamayam sakkaccam
With what three? Here, monks, a monk in the morning deligently
samadhinimittam adhitthati, majjhanhikasamayam... pe... sayanhasamayam
concentration object undertakes, in the middle of the day ... ... in the evening
sakkaccam samadhinimittam aditthati. Imehi kho, bhikkhave, tihi dhammehi
deligently concentration object undertakes. With these, monks, three qualities
samannagato bhikkhu bhabbo anadhigatam va kusalam dhammam adhigantum,

posessed a monk able unacquired wholesome qualities  to acquire,
adhigatam va kusalam dhammam phatim katum'ti.
acquired wholesome qualities  to increase make.

AN 3:19 Shopkeeper

“Bhikkhus, possessing three factors, a shopkeeper is incapable of acquiring wealth not yet acquired
or of increasing wealth already acquired. What three? Here, a shopkeeper does not diligently apply
himself to his work in the morning, in the middle of the day, or in the evening. Possessing these
three factors, a shopkeeper is incapable of acquiring wealth not yet acquired or of increasing wealth
already acquired.

“So too, possessing three factors, a bhikkhu is incapable of achieving a wholesome state not yet
attained or of increasing a wholesome state already attained. What three? Here, a bhikkhu does not
diligently apply himself to an object of concentration in the morning, in the middle of the day, or in
the evening. Possessing these three factors, a bhikkhu is incapable of achieving a wholesome state
not yet attained or of increasing a wholesome state already attained.

“Bhikkhus, possessing three factors, a shopkeeper is capable of acquiring wealth not yet acquired
and of increasing wealth already acquired. What three? Here, a shopkeeper diligently applies himself
to his work in the morning, in the middle of the day, and in the evening. Possessing these three
factors, a shopkeeper is capable of acquiring wealth not yet acquired and of increasing wealth
already acquired.

“So too, possessing three factors, a bhikkhu is capable of achieving a wholesome state not yet
attained and of increasing a wholesome state already attained. What three? Here, a bhikkhu
diligently applies himself to an object of concentration in the morning, in the middle of the day, and
in the evening. Possessing these three factors, a bhikkhu is capable of achieving a wholesome state
not yet attained and of increasing a wholesome state already attained.”
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2.1.3 AN 1:334-339 Ekadhamma Catutthavagga
One thing/dhamma Fourth division

...Evameva kho, bhikkhave, appaka te satta ye manussesu paccajayanti; atha kho

...In the same way, bhikkhus, few those beings who among humans are reborn; but rather/however
eteva satta bahutara ye annatra manussehi paccajayanti.

these beings more who elsewhere from humans are reborn.

...Evameva kho, bhikkhave, appaka te satta ye majjhimesu janapadesu paccajayanti;
... In the same way, bhikkhus, few those beings who in middle regions/provinces are reborn;
atha kho eteva satta bahutara ye paccantimesu janapadesu paccajayanti ...

but rather those beings more  who in frontier regions  are reborn...

...Evameva kho, bhikkhave, appaka te satta ye painfavanto, ajala,

... In the same way, bhikkhus, few those beings who (are) wise, not dull,
anelamuga patibala subhasitadubbhasitassa atthamaninatum;

not stupid able of what is well-spoken and badly-spoken to understand meaning;
atha kho eteva satta bahutara ye duppania jala elamuga na patibala

but rather these beings more  who not-wise dull stupid not able
subhasitadubbhasitassa atthamafinatum.

of what is well-spoken and badly-spoken to understand meaning.

...Evameva kho, bhikkhave, appaka te satta ye ariyena pafinacakkhuna samannagata;
... In the same way, bhikkhus, few those beings who with noble eye of wisdom (are) posessed
atha kho eteva satta bahutara ye avijjagata sammulha.

but rather these beings more  who gone to ignorance deluded/confused.

...Evameva kho, bhikkhave, appaka te satta ye labhanti tathagatam dassanaya;
... In the same way, bhikkhus, few those beings who get the Tathagata to seeing/ see;
atha kho eteva satta bahutara ye na labhanti tathagatam dassanaya.

but rather these beings more  who notget Tathagata to seeing /see.

...Evameva kho, bhikkhave, appaka te satta ye labhanti tathagatappaveditam
... In the same way, bhikkhus, few those beings who get by Tathagata expounded
dhammavinayam savanaya; atha kho eteva satta bahutara, ye na labhanti
Dhamma-Vinaya to hearing/hear; but rather these beings more who not get
tathagatappaveditam dhammavinayam savanaya.

by Tathagata expounded Dhamma-Vinaya to hearing/hear.

AN 1:334-339 One Thing, Jambudipa Repetition Series

“... so too those beings are few who are reborn among human beings; more numerous are those
beings who have been reborn elsewhere than among human beings.”

“... s0 too those beings are few who are reborn in the middle provinces; more numerous are those
who have been reborn in the outlying provinces among the uncouth foreigners.”

... s0 too those beings are few who are wise, intelligent, astute, able to understand the meaning of

what has been well stated and badly stated; more numerous are those who are unwise, stupid,
obtuse, unable to understand the meaning of what has been well stated and badly stated.”
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“... so too those beings are few who are endowed with the noble eye of wisdom; more numerous
are those beings who are confused and immersed in ignorance.”

“... so too those beings are few who get to see the Tathagata; more numerous are those beings
who do not get to see him.”

“... so too those beings are few who get to hear the Dhamma and discipline expounded by the
Tathagata; more numerous are those who do not get to hear it.”

FURTHER READINGS

2.2.1 AN 3:111 Pathamanidana sutta
First cause discourse

Tini‘mani, bhikkhave, nidanani kammanam samudayaya. Katamani tini?

Three these, monks, causes of kamma(s) for origination. What three?

Lobho nidanam kammanam samudayaya, doso nidanam kammanam samudayaya,
Greed cause of kamma(s) for origination, hatered cause of kammas for origination,
moho nidanam kammanam samudayaya.

delusion cause of kamma for origination.

Yam, bhikkhave, lobhapakatam kammam lobhajam lobhanidanam lobhasamudayam,
Which, monks, greed-done  kamma greed-born greed-caused greed-originating
tam kammam akusalam, tam kammam savajjam, tam kammam dukkhavipakam, tam
that kamma unwholesome, that kamma blameworthy, that kamma  suffering-resulting, that
kammam kammasamudayaya samvattati; na tam kammam kammanirodhaya

kamma to kamma-origination leads; not that kamma to kamma-cessation
samvattati.
leads.

Yam, bhikkhave, dosapakatam kammam dosajam dosanidanam dosasamudayam,
Which, monks, hatered-done  kamma hatered-born hatered-caused hatered-originated

tam kammam akusalam, tam kammam savajjam, tam kammam dukkhavipakam, tam
that kamma unwholesome, that kamma blameworthy, that kamma in suffering-resulting, that
kammam kammasamudayaya samvattati; na tam kammam kammanirodhaya

kamma to kamma-origination leads; not that kamma to kamma-cessation
samvattati.
leads.

Yam, bhikkhave, mohapakatam kammam mohajam mohanidanam mohasamudayam,
Which, monks, delusion-done  kamma delusion-born delusion-caused delusion-originated
tam kammam akusalam, tam kammam savajjam, tam kammam dukkhavipakam, tam
that kamma unwholesome, that kamma blameworthy, that kamma  suffering-resulting, that
kammam kammasamudayaya samvattati. Na tam kammam kammanirodhaya

kamma to kamma-origination leads; not that kamma to kamma-cessation
samvattati.
leads.

Imani kho bhikkhave tini nidanani kammanam samudayaya.
These, monks, three causes for kamma origination.
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Tini‘mani bhikkhave nidanani kammanam samudayaya. Katamani tini?

Three these monks, causes for kammas origination. What three?

Alobho nidanam kammanam samudayaya, adoso nidanam kammanam samudayaya,
Non-greed cause of kamma(s) for origination, non-hatered cause of kamma for origination
amoho nidanam kammanam samudayaya.

non-delusion cause of kammas for origination.

Yam, bhikkhave, alobhapakatam kammam alobhajam alobhanidanam

Which, monks, non-greed done  kamma non-greed born non-greed caused
alobhasamudayam, tam kammam kusalam, tam kammam anavajjam, tam kammam
non-greed originated, that kamma wholesome, that kamma  blameless, that kamma
sukhavipakam, tam kammam kammanirodhaya samvattati; na tam kammam
happiness-resuting, that kamma to kamma-cessation leads; not that kamma
kammasamudayaya samvattati.

to kamma-origination leads.

Yam, bhikkhave, adosapakatam kammam adosajam adosanidanam

Which, monks, non-hatered done kamma non-hatred born non-hatred caused
adosasamudayam, tam kammam kusalam, tam kammam anavajjam, tam kammam
non-hatered orignated, that kamma wholesome, that kamma blameless, that kamma
sukhavipakam, tam kammam kammanirodhaya samvattati; na tam kammam
happiness-resulting, that kamma to kamma-cessation leads; not that kamma
kammasamudayay samvattati.

to kamma-origination leads.

Yam, bhikkhave, amohapakatam kammam amohajam amohanidanam

Which, monks, non-delusion done kamma non-delusion born non-delusion caused
amohasamudayam, tam kammam kusalam, tam kammam anavajjam, tam kammam
non-delusion orignated, that kamma wholesome, that kamma blameless, that kamma
sukhavipakam, tam kammam kammanirodhaya samvattati; na tam kammam
happiness-resulting, that kamma to kamma-cessation leads; not that kamma
kammasamudayaya samvattati.

to kamma-origination leads.

Imani kho, bhikkhave, tini nidanani kammanam samudayayati.
These, monks, three causes of kamma for origination”.

AN 3:111 Causes

"Monks, there are these three causes for the origination of kamma. What three? Greed is a cause for
the origination of kamma; hatred is a cause for the origination of kamma; delusion is a cause for the
origination of kamma.

(1) "Any kamma fashioned by greed, born of greed, caused by greed, originating from greed, is
unwholesome and blameworthy and results in suffering. That kamma leads to the origination of
kamma, not to the cessation of kamma.

(2) "Any kamma fashioned by hatred, born of hatred, caused by hatred, originating from hatred, is

unwholesome and blameworthy and results in suffering. That kamma leads to the origination of
kamma, not to the cessation of kamma.
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(3) Any kamma fashioned by delusion, born of delusion, caused by delusion, originating from
delusion, is unwholesome and blameworthy and results in suffering. That kamma leads to the
origination of kamma, not to the cessation of kamma.

"These are the three causes for the origination of kamma.

"There are, monks, these three [other] causes for the origination of kamma. What three? Non-greed
is a cause for the origination of kamma; non-hatred is a cause for the origination of kamma; non-
delusion is a cause for the origination of kamma.

(1) "Any kamma fashioned by non-greed, born of non-greed, caused by non-greed, originating from
non-greed, is wholesome and blameless and results in happiness. That kamma leads to the cessation
of kamma, not to the origination of kamma.

(2) "Any kamma fashioned by non-hatred, born of non-hatred, caused by non-hatred, originating
from non-hatred, is wholesome and blameless and results in happiness. That kamma leads to the
cessation of kamma, not to the origination of kamma.

(3) Any kamma fashioned by non-delusion, born of non-delusion, caused by non-delusion, originating
from non-delusion, is wholesome and blameless and results in happiness. That kamma leads to the
cessation of kamma, not to the origination of kamma.

"These are the three [other] causes for the origination of kamma."

2.2.2 AN 5:8 Cavanasutta
Falling-away discourse

Paincahi, bhikkhave, dhammehi samannagato bhikkhu cavati, nappatitthati
With five, monks, qualities possessed/endowed monk falls away, not established
saddhamme. Katamehi paiicahi?

in the good Dhamma. With what five?

Assaddho, bhikkhave, bhikkhu cavati, nappatitthati saddhamme. Ahiriko,

Without faith, monks, monk falls away, not established in the good Dhamma. Morally shameless,
bhikkhave, bhikkhu cavati, nappatitthati saddhamme. Anottappi, bhikkhave,

monks, monk falls away, not established in the good Dhamma. Morally reckless, monks,
bhikkhu cavati, nappatitthati saddhamme. Kusito, bhikkhave, bhikkhu cavati

monk falls away, not established in the good Dhamma. Lazy, monks, monk falls away,
nappatitthati saddhamme. Duppaiifio, bhikkhave, bhikkhu cavati, nappatitthati

not established in the good Dhamma. Unwise, monks, monk falls away, not established
saddhamme.

in the good Dhamma.

Imehi kho, bhikkhave, paficahi dhammehi samannagato bhikkhu cavati,
With these, monks, five  qualities possessed monk falls away
nappatitthati saddhamme.

not established in the good Dhamma.

Pancahi, bhikkhave, dhammehi samannagato bhikkhu na cavati, patitthati
With five, monks,  qualities possessed monk does not fall away, is established
saddhamme. Katamehi paiicahi?
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in the good Dhamma. With what five?

Saddho, bhikkhave, bhikkhu na cavati, patitthati saddhamme.

Who has faith, monks, monk does not fall away, is established in the good Dhamma.
Hirima, bhikkhave, bhikkhu na cavati, patitthati saddhamme.

Who has moral shame, monks, monk does not fall away, is established in the good Dhamma.
Ottappi, bhikkhave, bhikkhu na cavati patitthati saddhamme.

Who has moral dread, monks, monk does not fall away, is established in the good Dhamma.
Araddhaviriyo, bhikkhave, bhikkhu na cavati, patitthati saddhamme.

Who is energetic, monks, monk does not fall away, is established in the good Dhamma.
Pafinava, bhikkhave, bhikkhu na cavati, patitthati saddhamme.

Who is wise, monks, monk does not fall away, is established in the good Dhamma.

Imehi kho, bhikkhave, paicahi dhammehi samannagato bhikkhu na cavati,

With these, monks, five qualities possessed monk does not falls away
patitthati saddhamme.

is established in the good Dhamma.

AN 5:8 Falling Away

“Bhikkhus, possessing five qualities a bhikkhu falls away and is not established in the good Dhamma.
What five?

(1) A bhikkhu devoid of faith falls away and is not established [7] in the good Dhamma. (2) A morally
shameless bhikkhu ... (3) A morally reckless bhikkhu ... (4) A lazy bhikkhu ... (5) An unwise bhikkhu
falls away and is not established in the good Dhamma.

Possessing these five qualities, a bhikkhu falls away and is not established in the good Dhamma.
“Bhikkhus, possessing five [other] qualities a bhikkhu does not fall away but is established in the
good Dhamma. What five? (1) A bhikkhu endowed with faith does not fall away but is established in
the good Dhamma. (2) A bhikkhu who has a sense of moral shame ... (3) A bhikkhu who has moral
dread ... (4) An energetic bhikkhu ... (5) A wise bhikkhu does not fall away but is established in the
good Dhamma.

Possessing these five qualities, a bhikkhu does not fall away but is established in the good Dhamma.”
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LESSON 3
INITIAL READINGS

3.1.1 Milindapanha III:5.7 Buddhavagga
Milinda’s question Buddha Chapter

“Bhante Nagasena, atthi koci satto, yo imamha kaya afnilam kayam sankamati?” ti.

“Na hi, maharaja” ti.

“Yadi, bhante Nagasena, imamha kaya aiifiam kayam sankamanto natthi, nanu mutto

bhavissati papakehi kammehi?"ti.

“Ama, maharaja. Yadi na patisandaheyya, mutto bhavissati papakehi kammehi. Yasma

ca kho, maharaja, patisandahati, tasma na parimutto papakehi kammehi"ti.

Miln III: 5.7 (Ref.1)
“Is there any being, Bhante Nagasena, who transmigrates from this body to another?”
“No, there is not.”

“But if, Bhante Nagasena, there is no being who transmigrates from this body to another, would one
not get free from evil deeds?”

“Yes, if one were not reborn, one would get free from evil deeds. But since one is reborn, one is not
freed from evil deeds.”

3.1.1 Milindapanha III: 5.5 Buddhavagga

“Bhante Nagasena, na ca sankamati, patisandahati ca?” ti.

“Ama, maharaja, na ca sankamati patisandahati ca”ti.

“Katham, bhante Nagasena, na ca sankamati patisandahati ca?

Opammam karohi"ti.

“Yatha, maharaja, kocideva puriso padipato padipam padipeyya,
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kinnu kho so, maharaja, padipo padipamha sankamanto?"ti.

“Na hi bhante” ti.

“Evameva kho, maharaja, na ca sankamati patisandahati ca”ti.

Miln III: 5.5 (Ref.1)
“Bhante Nagasena, is it that one does not transmigrate but one is reborn?”
“Yes, great king, one does not transmigrate but one is reborn.”

“But how is it, Bhante Nagasena, that one does not transmigrate yet one is reborn? Give me an
illustration.”

“Suppose, great king, a man would light a lamp from another lamp, can it be said that the lamp
[light] transmigrates from the [first] lamp?”

“Certainly not.”

“Just so, great king, one does not transmigrate but one is reborn.”

3.1.2 AN 3:66 Salhasutta

“Tam kim mafinatha, Salha, atthi lobho” ti?

“Evam, bhante.”

“Abhijjha ti kho aham, Salha, etamattham*1 vadami. Luddho kho ayam, Salha,
abhijjhalu panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi
bhanati ... yamsa*2 hoti digharattam ahitaya dukkhaya” ti.

“Evam, bhante.”

(*1 etam + attham)

(*2 yam’sa = yam + assa (ayam/ idam))

“Tam kim maifatha, Salha, atthi doso” ti?

“Evam, bhante.”

“Byapado ti kho aham, Salha, etamattham vadami. Duttho kho ayam, Salha,

byapannacitto panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi
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bhanati ... yamsa hoti digharattam ahitaya dukkhaya” ti.

“Evam, bhante.”

“Tam kim mainnatha, Salha, atthi moho” ti?

“Evam, bhante.”

panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati ... yamsa
hoti digharattam ahitaya dukkhaya” ti.”

“Evam, bhante.”

“Tam kim mafiatha, Salha, ime dhamma kusala va akusala va” ti? “Akusala, bhante.”
“Savajja va anavajja va” ti? "Savajja, bhante.” “Vinfugarahita va viniuppasattha va” ti?

“Vinfugarahita, bhante.”

AN 3:66 Salha

(1) "What do you think, Salha, is there greed?"

"Yes, bhante."

"I say its meaning is longing. This greedy person, full of longing, destroys life, takes what is not
given, goes to another's wife, and speaks falsely, which will lead to his harm and suffering for a long
time."

"Yes, bhante."

(2) "What do you think, Salha, is there hatred?"

"Yes, bhante."

"I say its meaning is ill will. This hating one, with a mind of ill will, destroys life, takes what is not
given, goes to another's wife, and speaks falsely, which will lead to his harm and suffering for a long
time."

"Yes, bhante."

(3) "What do you think, Salha, is there delusion?"

"Yes, bhante."

"I say its meaning is ignorance. A deluded one, immersed in ignorance, destroys life, takes what is
not given, goes to another's wife, and speaks falsely, which will lead to his harm and suffering for a
long time."

"Yes, bhante."

"What do you think, Salha? Are these things wholesome or unwholesome?” — "Unwholesome,
bhante." — "Blameworthy or blameless?" — "Blameworthy, bhante." — "Censured by the wise or
praised by the wise?" — "Censured by the wise, bhante."
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3.1.3 AN 2:19 Adhikaranavagga

“Akusalam, bhikkhave, pajahatha. Sakka, bhikkhave, akusalam pajahitum.* ... Yasma ca
kho, bhikkhave, sakka akusalam pajahitum, tasmaham evam vadami - “akusalam,
bhikkhave, pajahatha” ti. Akusalam ca hi‘dam, bhikkhave, pahinam ahitaya, dukkhaya
samvatteyya, naham evam vadeyyam - “akusalam, bhikkhave, pajahatha” ti. Yasma ca
kho, bhikkhave, akusalam pahinam hitaya sukhaya samvattati, tasmaham evam vadami

- “akusalam, bhikkhave, pajahatha” ti.
* This sentence is not in the book, but it should be included.

Kusalam, bhikkhave, bhavetha. Sakka, bhikkhave, kusalam bhavetum. ... Yasma ca

kho, bhikkhave, sakka kusalam bhavetum, tasmaham evam vadami - “kusalam,
bhikkhave, bhavetha” ti. Kusalam ca hi‘dam, bhikkhave, bhavitam ahitaya, dukkhaya
samvatteyya, naham evam vadeyyam - “kusalam, bhikkhave, bhavetha” ti. Yasma ca
kho, bhikkhave, kusalam bhavitam hitaya, sukhaya samvattati, tasmaham evam vadami

“kusalam, bhikkhave, bhavetha” ti.”

AN 2:19 Abandon the Unwholesome

"Monks, abandon the unwholesome! It is possible to abandon the unwholesome ... But because it is
possible to abandon the unwholesome, therefore I say: 'Monks, abandon the unwholesome!' If this
abandoning of the unwholesome led to harm and suffering, I would not say thus, ‘Monks, abandon
the unwholesome!” But because the abandoning of the unwholesome leads to welfare and happiness,
therefore I say: 'Monks, abandon the unwholesome!'

"Monks, develop the wholesome! It is possible to develop the wholesome.... But because it is possible
to develop the wholesome, I say: 'Monks, develop the wholesome!' If this developing of the
wholesome led to harm and suffering, I would not say thus, ‘Monks, develop the wholesome!” But
because the developing of the wholesome leads to welfare and happiness, therefore I say: 'Monks,
develop the wholesome!""
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FURTHER READINGS

3.2.1 AN 3:66 Salhasutta

“Tam kim mannatha, Salha, atthi alobho” ti ? - "Evam, bhante.”

“Anabhijjha’ti kho aham, Salha, etamattham vadami. Aluddho kho ayam, Salha,
anabhijjhalu n‘eva panam hanati, na adinnam adiyati, na paradaram gacchati, na
musa bhanati, param pi na tathattaya samadapeti, yam’sa* hoti digharattam hitaya
sukhaya” ti. - "Evam, bhante.”

(* yam’sa = yam + assa (ayam/ idam))

“Tam kim mainnatha, Salha, atthi adoso” ti ? - "Evam, bhante.”

“Abyapado’ti kho aham, Salha, etamattham vadami. Aduttho kho ayam, Salha,
abyapannacitto n‘eva panam hanati, na adinnam adiyati, na paradaram gacchati, na
musa bhanati, param pi na tathattaya samadapeti, yam sa hoti digharattam hitaya

sukhaya” ti. - "Evam, bhante.”

“Tam kim mannatha, Salha, atthi amoho” ti ? - * Evam, bhante.”
n‘eva panam hanati, na adinnam adiyati, na paradaram gacchati, na musa bhanati,
param pi na tathattaya samadapeti, yam sa hoti digharattam hitaya sukhaya” ti. -

“Evam, bhante.”

“Tam kim maifatha, Salha, ime dhamma kusala va akusala va” ti ? - "Kusala, bhante.” -
“Savajja va anavajja va” ti ? - "Anavajja, bhante.” - “Vifinugarahita va vinnuppasattha
va” ti ? - “Vinhuppasattha, bhante.” - “Samatta samadinna hitaya sukhaya samvattanti,

no va.. ?” - “Samatta, bhante, samadinna hitaya sukhaya samvattanti..” ti.

“... Yada tumhe, Salha, attana’va janeyyatha: ‘ime dhamma kusala, ime dhamma

-

anavajja, ime dhamma viniuppasattha, ime dhamma samatta samadinna hitaya

22



sukhaya samvattanti'ti, atha tumhe, Salha, upasampajja vihareyyatha” ti ...

AN 3:66 Salha

(1) “What do you think, Salha, is there non-greed?” - “Yes, Bhante.”

"I say the meaning of this is absence of longing. One without greed, without longing, does not
destroy life, take what is not given, go to another’s wife, or speak falsely; nor does he encourage
others to do likewise, which will lead to his welfare and happiness for a long time.” - “Yes, Bhante.”

(2) “"What do you think, Salha, is there non-hatred?” - “Yes, Bhante.”

"I say the meaning of this is good will. A non-hater, with a mind of good will, does not destroy life,
take what is not given, go to another’s wife, or speak falsely; nor does he encourage others to do
likewise, which will lead to his welfare and happiness for a long time.” - “Yes, Bhante.”

(3) "What do you think, Salha, is there non-delusion?” - “Yes, Bhante.”

"I say the meaning of this is true knowledge. An undeluded one, who has arrived at true knowledge,
does not destroy life , take what is not given, go to another’s wife, or speak falsely; nor does he
encourage others to do likewise, which will lead to his welfare and happiness for a long time.” - “Yes,
Bhante.”

“What do you think, Salha? Are these things wholesome or unwholesome?” — “Wholesome, Bhante.”
— “Blameworthy or blameless?” — “Blameless, Bhante.” — “Censured by the wise or praised by the
wise?” — “Praised by the wise, Bhante.” — “Accepted and undertaken, do they lead to welfare and
happiness or not, or how do you take it?” — “Accepted and undertaken, these things lead to welfare
and happiness”

"When, Salha, you know for yourselves: “These things are wholesome; these things are blameless;

these things are praised by the wise; these things, if accepted and undertaken, lead to welfare and
happiness,” then you should live in accordance with them.”

3.2.2 AN 1:21-30 Akammaniyavagga
“Naham, bhikkhave, afifam ekadhammam pi samanupassami, yam evam abhavitam
akammaniyam hoti, yathayidam, bhikkhave, cittam. Cittam, bhikkhave, abhavitam

akammaniyam hoti” ti.

“Naham, bhikkhave, afinam ekadhammam pi samanupassami, yam evam bhavitam
kammaniyam hoti, yathayidam, bhikkhave, cittam. Cittam, bhikkhave, bhavitam

kammaniyam hoti” ti.

“Naham, bhikkhave, afilam ekadhammam pi samanupassami, yam evam abhavitam

mahato anatthaya samvattati, yathayidam, bhikkhave, cittam. Cittam, bhikkhave,
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abhavitam mahato anatthaya samvattati” ti.

“Naham, bhikkhave, afifam ekadhammam pi samanupassami, yam evam bhavitam
mahato atthaya samvattati, yathayidam, bhikkhave, cittam. Cittam, bhikkhave,

bhavitam mahato atthaya samvattati” ti.

“Naham, bhikkhave, afifam ekadhammam pi samanupassami,
yam evam abhavitam apatubhutam mahato anatthaya samvattati,
yathayidam, bhikkhave, cittam. Cittam, bhikkhave, abhavitam apatubhutam mahato

anatthaya samvattati” ti.

“Naham, bhikkhave, afitnam ekadhammam pi samanupassami, yam evam bhavitam
patubhutam mahato atthaya samvattati, yathayidam, bhikkhave, cittam. Cittam,

bhikkhave, bhavitam patubhitam mahato atthaya samvattati” ti.

“Naham, bhikkhave, afitfam ekadhammam pi samanupassami, yam evam abhavitam
abahulikatam mahato anatthaya samvattati, yathayidam, bhikkhave, cittam. Cittam,

bhikkhave, abhavitam abahulikatam mahato anatthaya samvattati” ti.

“Naham, bhikkhave, afinam ekadhammam pi samanupassami, yam evam bhavitam
bahulikatam mahato atthaya samvattati, yathayidam, bhikkhave, cittam. Cittam,

bhikkhave, bhavitam bahulikatam mahato atthaya samvattati” ti.

“Naham, bhikkhave, afiniam ekadhammam pi samanupassami, yam evam abhavitam
abahulikatam dukkhadhivaham hoti, yathayidam, bhikkhave, cittam. Cittam,

bhikkhave, abhavitam abahulikatam dukkhadhivaham hoti” ti.

“Naham, bhikkhave, afinam ekadhammam pi samanupassami, yam evam bhavitam
bahulikatam sukhadhivaham hoti, yathayidam, bhikkhave, cittam. Cittam,

bhikkhave, bhavitam bahulikatam sukhadhivaham hoti” ti.
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AN 1:21-30 Unwieldy

“Bhikkhus, I do not see even one other thing that when undeveloped is so unwieldy as the mind. An
undeveloped mind is unwieldy.”

“Bhikkhus, I do not see even one other thing that when developed is so wieldy as the mind. A
developed mind is wieldy.”

“Bhikkhus, I do not see even one other thing that when undeveloped leads to such great harm as the
mind. An undeveloped mind leads to great harm.”

“Bhikkhus, I do not see even one other thing that when developed leads to such great good as the
mind. A developed mind leads to great good.”

“Bhikkhus, I do not see even one other thing that, when undeveloped and unmanifested, leads to
such great harm as the mind. The mind, when undeveloped and unmanifested, leads to great harm.”

“Bhikkhus, I do not see even one other thing that, when developed and manifested, leads to such
great good as the mind. The mind, when developed and manifested, leads to great good.”

“Bhikkhus, I do not see even one other thing that, when undeveloped and uncultivated, leads to such
great harm as the mind. The mind, when undeveloped and uncultivated, leads to great harm.”

“Bhikkhus, I do not see even one other thing that, when developed and cultivated, leads to such
great good as the mind. The mind, when developed and cultivated, leads to great good.”

“Bhikkhus, I do not see even one other thing that, when undeveloped and uncultivated, brings such
suffering as the mind. The mind, when undeveloped and uncultivated, brings suffering.”

“Bhikkhus, I do not see even one other thing that, when developed and cultivated, brings such
happiness as the mind. The mind, when developed and cultivated, brings happiness.”

3.2.3 Digha Nikaya 22: Mahasatipatthanasutta; SN 56.11

Idam kho pana bhikkhave, dukkham ariyasaccam: “Jati pi dukkha, jara pi dukkha,
maranam pi dukkham, appiyehi sampayogo pi dukkho, piyehi vippayogo pi dukkho,
yam p’iccham na labhati tam pi dukkham, sankhittena panc’upadanakkhandha pi
dukkha.”

DN 22 The Great Discourse on the Foundations of Mindfulness - The Noble Truth of

Suffering

“Now this, monks, is the noble truth of suffering: birth is suffering, aging is suffering, death is
suffering; union with what is displeasing is suffering; separation from what is
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pleasing is suffering; not to get what one wants is suffering; in brief, the five aggregates subject to
clinging are suffering.

3.2.4 Milindapaiha Il: 3.12

“Bhante Nagasena, kimlakkhanam vinnanan” ti ?

“Vijananalakkhanam, maharaja, vinihanan” ti.

“Opammam karohi” ti.

“Yatha, maharaja, nagaraguttiko majjhe nagare singhatake nisinno passeyya
puratthimadisato purisam agacchantam, passeyya dakkhinadisato purisam
agacchantam, passeyya pacchimadisato purisam agacchantam, passeyya uttaradisato
purisam agacchantam, evameva kho, maharaja, yaica puriso cakkhuna rupam passati,
tam viinfianena vijanati, yafica sotena saddam sunati, tam viifanena vijanati, yafca

ghanena gandham ghayati, tam vinhanena vijanati, yafica jivhaya rasam sayati, tam

vifianena vijanati, yafca kayena photthabbam phusati, tam vifinanena vijanati, yafica

manasa dhammam vijanati, tam vinfianena vijanati. ”

“Evam kho, maharaja, vijananalakkhanam vinfianan” ti.

“Kallo'si*, bhante Nagasena” ti.

(* kallo + asi)

Miln II:3.12 (Ref. 2)
“Bhante Nagasena what is the characteristic mark of consciousness?”
“Consciousness has knowing as its characteristic mark, great king.”

“Give me an illustration.”

“As, great king, a city-watchman, sitting in the middle, in the city square, would see a man coming
from the eastern direction, he would see a man coming from the southern direction; he would see a

man coming from western direction; he would see a man coming from the northern direction; so,
great king, when a man sees a form with the eye, he knows it by consciousness; when he hears a
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sound with the ear, he knows it by consciousness; when he smells an odour with the nose, he knows
it by consciousness; when he tastes a taste with the tongue, he knows it by consciousness; when he
feels a touch with the body, he knows it by consciousness; and when he knows a mental object with
the mind, he knows it by consciousness.

“It is in this way that consciousness has knowing as its characteristic mark, great king.”

“You are clever, Bhante Nagasena.”
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LESSON 4
INITIAL READINGS

4.1.1 AN 4:50 Upakkilesasutta

Evameva kho, bhikkhave, cattaro’'me* samanabrahmananam upakkilesa, yehi
upakkilesehi upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti.
Katame cattaro?

(* cattaro’'me = cattaro + ime)

Santi, bhikkhave, eke samanabrahmana suram pivanti merayam, suramerayapana
appativirata. Ayam, bhikkhave, pathamo samanabrahmananam upakkileso, yena

upakkilesena upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti.

Santi, bhikkhave, eke samanabrahmana methunam dhammam patisevanti,
methunasma dhamma appativirata. Ayam, bhikkhave, dutiyo samanabrahmananam
upakkileso yena upakkilesena upakkilittha eke samanabrahmana na tapanti, na

bhasanti, na virocanti.

Santi, bhikkhave, eke samanabrahmana jataruparajatam sadiyanti,
jataruparajatapatiggahana appativirata. Ayam, bhikkhave, tatiyo samanabrahmananam
upakkileso yena upakkilesena upakkilittha eke samanabrahmana na tapanti, na

bhasanti, na virocanti.

Santi, bhikkhave, eke samanabrahmana micchajivena jivanti, micchajiva appativirata.
Ayam, bhikkhave, catuttho samanabrahmananam upakkileso yena upakkilesena

upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti.

Ime kho, bhikkhave, cattaro samanabrahmananam upakkilesa, yehi upakkilesehi

upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocantiti.
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Suram pivanti merayam,
patisevanti methunam;
Rajatam jatarupam ca,
sadiyanti aviddasu;
Micchajivena jivanti,

eke samanabrahmana.

AN 4:50 Defilements

“So too, bhikkhus, there are these four defilements of ascetics and brahmins defiled by which some
ascetics and brahmins do not shine, blaze, and radiate. What four?

(1) “There are, bhikkhus, some ascetics and brahmins who drink liquor and wine and do not refrain
from drinking liquor and wine. This is the first defilement of ascetics and brahmins defiled by which
some ascetics and brahmins do not shine, blaze, and radiate.

(2) “There are some ascetics and brahmins who indulge in sexual intercourse and do not refrain from
sexual intercourse. This is the second defilement of ascetics and brahmins defiled by which some
ascetics and brahmins do not shine, blaze, and radiate.

(3) "There are some ascetics and brahmins who accept gold and silver and do not refrain from
receiving gold and silver. This is the third defilement of ascetics and brahmins defiled by which some
ascetics and brahmins do not shine, blaze, and radiate.

(4) "There are some ascetics and brahmins who earn their living by wrong livelihood and do not
refrain from wrong livelihood. This is the fourth defilement of ascetics and brahmins defiled by which
some ascetics and brahmins do not shine, blaze, and radiate.

“These, bhikkhus, are the four defilements of ascetics and brahmins defiled by which some ascetics
and brahmins do not shine, blaze, and radiate.”

They drink liquor and wines,
indulge in sex;

the ignorant accept

silver and gold.

Some ascetics and brahmins
live by wrong livelihood.

4.1.2 AN 4:57 Puinhabhisandavaggo - Suppavasasutta

Bhojanam, Suppavase, denti ariyasavika patiggahakanam cattari thanani deti.

Katamani cattari?
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Ayum deti, vannam deti, sukham deti, balam deti. Ayum kho pana datva ayussa bhagini
hoti dibbassa va manusassa va. Vannam datva vannassa bhagini hoti dibbassa va
manusassa va. Sukham datva sukhassa bhagini hoti dibbassa va manusassa va. Balam
datva balassa bhagini hoti dibbassa va manusassa va. Bhojanam, Suppavase, denti

ariyasavika patiggahakanam imani cattari thanani detiti.

AN 4:57 Suppavasa

“Suppavasa, a female noble disciple, giving food, gives the recipients four things.

What four? She gives life, she gives beauty, she gives happiness, she gives strength. (1) Having
given life, she is a partaker of life, whether celestial or human. (2) Having given beauty, she is a
partaker of beauty, whether celestial or human. (3) Having given happiness, she is a partaker of
happiness, whether celestial or human. (4) Having given strength, she is a partaker of strength,

whether celestial or human. Suppavasa, a female noble disciple, giving food, gives the recipients
these four things.”

4.1.3 Dhammapada
Dhp 6:78 Panditavagga
Na bhaje papake mitte, na bhaje purisadhame;

Bhajetha mitte kalyane, bhajetha purisuttame.

Dhp 6:78 The Wise
One should not associate with evil companions;
one should not associate with low persons.

Associate with good friends;
associate with the supreme persons.

Dhp 10:129-130 Dandavagga
Sabbe tasanti dandassa, sabbe bhayanti maccuno;

Attanam upamam katva, na haneyya na ghataye.

Sabbe tasanti dandassa, sabbesam jivitam piyam;

Attanam upamam katva, na haneyya na ghataye.
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Dhp 10:129-130

All tremble at violence; all are afraid of death.
Having made an example of oneself,

one should not kill or cause [others] to Kkill.
All tremble at violence; life is dear to all.

Having made an example of oneself,
one should not kill or cause [others] to Kill.

Dhp 1:14 Yamakavagga
Bahum pi ce sahitam bhasamano, na takkaro hoti naro pamatto,

gopo’va gavo ganayam paresam, na bhagava samannassa hoti.

Dhp 1:14 Pairs
Even if one is reciting much scripture,
[but] the heedless man is not one who acts upon it,

Like a cowherd counting the cows of others,
He is not one who partakes of the spiritual life.

Dhp 1:20 Yamakavagga
Appam pi ce sahitam bhasamano, dhammassa hoti anudhammacari,
ragai ca dosai ca pahaya moham, sammappajano suvimuttacitto,

anupadiyano idha va huram va, sa bhagava samannassa hoti.

Dhp 1:20 Pairs

Even if one is reciting little scripture,

[but] he is a practitioner of Dhamma in accordance with Dhamma,
having abandoned lust and hate and delusion,

one of right understanding, well liberated in mind,

not clinging [to anything] here or beyond,

he is one who partakes of the spiritual life.

Dhp 16:212-216 Piyavagga
Piyato jayati soko, piyato jayati bhayam;

Piyato vippamuttassa, n‘atthi soko, kuto bhayam?
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Pemato jayati soko, pemato jayati bhayam;

Pemato vippamuttassa, n’atthi soko, kuto bhayam?

Ratiya jayati soko, ratiya jayati bhayam;

Ratiya vippamuttassa, n’atthi soko, kuto bhayam?

Kamato jayati soko, kamato jayati bhayam;

Kamato vippamuttassa, n’atthi soko, kuto bhayam?

Tanhaya jayati soko, tanhaya jayati bhayam;

Tanhaya vippamuttassa, n’atthi soko, kuto bhayam?

Dhp 16:212-216 Affection

From endearment arises sorrow, from endearment arises fear. For one who is wholly free from
endearment there is no sorrow, whence then fear?

From affection arises sorrow, from affection arises fear. For one who is wholly free from affection
there is no sorrow, whence then fear?

From attachment arises sorrow, from attachment arises fear. For one who is wholly free from
attachment there is no sorrow, whence then fear?

From lust arises sorrow, from lust arises fear. For one who is wholly free from craving there is no
sorrow; whence then fear?

From craving arises sorrow, from craving arises fear. For one who is wholly free from craving there is
no sorrow; whence then fear?

FURTHER READINGS

4.2.1 Anguttara Nikaya

AN 2:42 Parisavagga

Dve’'ma, bhikkhave, parisa. Katama dve? Uttana ca parisa gambhira ca parisa.

Katama ca, bhikkhave, uttana parisa? Idha, bhikkhave, yassam parisayam bhikkhu
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uddhata honti unnala capala mukhara vikinnavaca ... asampajana asamabhita

vibbhantacitta pakat’indriya. Ayam vuccati, bhikkhave, uttana parisa.

Katama ca, bhikkhave, gambhira parisa? Idha, bhikkhave, yassam parisayam bhikkhu
anuddhata honti anunnala acapala amukhara avikinnavaca...sampajana samabhita

ekaggacitta samvut’indriya. Ayam vuccati, bhikkhave, gambhira parisa.

Ima kho, bhikkhave, dve parisa. (Etadaggam, bhikkhave, imasam dvinnam parisanam

yadidam gambhira parisa”ti.)

AN 2:42 Assembly

“Bhikkhus, there are these two kinds of assemblies. What two? The shallow assembly and the deep
assembly.

“And what is the shallow assembly? Here, bhikkhus, the assembly in which the bhikkhus are restless,
puffed up, vain, talkative, rambling in their talk ... lacking in clear comprehension, unconcentrated,
with wandering minds, with loose sense faculties—this is called the shallow assembly.

“And what is the deep assembly? The assembly in which the bhikkhus are not restless, puffed up,
vain, talkative, and rambling in their talk ... are clearly comprehending, concentrated, with one-
pointed minds, with restrained sense faculties—this is called the deep assembly.

“These, bhikkhus, are the two kinds of assemblies. (The foremost of these two kinds of assemblies,
bhikkhus, is the deep assembly.”)

AN 2:43 Parisavagga

Dve’ma, bhikkhave, parisa. Katama dve? Vagga ca parisa samagga ca parisa.

Katama ca, bhikkhave, vagga parisa? Idha, bhikkhave, yassam parisayam bhikkhu
bhandanajata kalahajata vivadapanna (afiiamafinam mukhasattihi vitudanta) viharanti.

Ayam vuccati, bhikkhave, vagga parisa.

Katama ca, bhikkhave, samagga parisa? Idha, bhikkhave, yassam parisayam bhikkhu
samagga sammodamana avivadamana khirodakibhuta (afifiamaifam piyacakkhuhi

sampassanta) viharanti. Ayam vuccati, bhikkhave, samagga parisa.
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Ima kho, bhikkhave, dve parisa.

AN 2:43 Assembly

“Bhikkhus, there are these two kinds of assemblies. What two? The divided assembly and the
harmonious assembly.

“And what is the divided assembly? Here, bhikkhus, the assembly in which the bhikkhus dwell
argumentive, quarrelsome, involved in disputes, (stabbing each other with the knives of their
mouths)—this is called the divided assembly.

“And what is the harmonious assembly? Here, bhikkhus, the assembly in which the bhikkhus dwell in
concord, harmonizing, not disputing, [blending like] milk and water, (viewing each other with eyes of
affection)—this is called the harmonious assembly.

“These, bhikkhus, are the two kinds of assemblies...”

AN 2:49 Parisavagga

Dve’'ma, bhikkhave, parisa. Katama dve? Visama ca parisa sama ca parisa.

Katama ca, bhikkhave, visama parisa? Idha, bhikkhave, yassam parisayam
adhammakammani pavattanti dhammakammani nappavattanti, avinayakammani
pavattanti vinayakammani nappavattanti, adhammakammani dippanti dhammakammani
na dippanti, avinayakammani dippanti vinayakammani na dippanti. Ayam vuccati,

bhikkhave, visama parisa.

Katama ca, bhikkhave, sama parisa? Idha, bhikkhave, yassam parisayam
dhammakammani pavattanti adhammakammani nappavattanti, vinayakammani
pavattanti avinayakammani nappavattanti, dhammakammani dippanti
adhammakammani na dippanti, vinayakammani dippanti avinayakammani na dippanti.

Ayam vuccati, bhikkhave, sama parisa.

Ima kho, bhikkhave, dve parisa.
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AN 2:49 Assembly

“Bhikkhus, there are these two kinds of assemblies. What two? The unrighteous assembly and the
righteous assembly.

“And what is the unrighteous assembly? Here, in this assembly disciplinary acts contrary to the
Dhamma are enacted and disciplinary acts in accordance with the Dhamma are not enacted;
disciplinary acts contrary to the discipline are enacted and disciplinary acts in accordance with the
discipline are not enacted. Disciplinary acts contrary to the Dhamma are explained and disciplinary
acts in accordance with the Dhamma are not explained; disciplinary acts contrary to the discipline are
explained and disciplinary acts in accordance with the discipline are not explained. This, bhikkhus, is
called the unrighteous assembly.

“And what is the righteous assembly? Here, in this assembly disciplinary acts that accord with the
Dhamma are enacted and disciplinary acts contrary to the Dhamma are not enacted; disciplinary acts
that accord with the discipline are enacted and disciplinary acts contrary to the discipline are not
enacted. Disciplinary acts that accord with the Dhamma are explained and disciplinary acts contrary
to the Dhamma are not explained; disciplinary acts that accord with the discipline are explained and
disciplinary acts contrary to the discipline are not explained. This, bhikkhus, is called the righteous
assembly.

“These, bhikkhus, are the two kinds of assemblies.”

4.2.2 Dhammapada
Dhp 2:21-22 Appamadavagga
Appamado amatapadam, pamado maccuno padam;

appamatta na miyanti, ye pamatta yatha mata.

Etam visesato inatva, appamadambhi pandita;

appamade pamodanti, ariyanam gocare rata.

Dhp 2:21-22 Heedfulness

Heedfulness is the path to the Deathless. Heedlessness is the path to death.
The heedful do not die. The heedless are as if dead.

Clearly understanding this as a distinction,

the wise [remain] in heedfulness;
they exult in heedfulness, delighted in the resort of the Noble Ones.
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Dhp 6:82 Panditavagga
Yatha pi rahado gambhiro, vippasanno anavilo;

evam dhammani sutvana, vippasidanti pandita.

Dhp 6:82 The Wise

Like a lake deep, clear and still,

so, having heard the teachings,

the wise become clarified (purified).

Dhp 6:81 Panditavagga

Selo yatha ekaghano, vatena na samirati;

evam nindapasamsasu, na saminjanti pandita.

Dhp 6:81 The Wise

Just as a mountain, one mass [of stone],
is not shaken by the wind,

even so amid blame and praises,

the wise are not agitated.

Dhp 13:174 Lokavagga

Andhabhuto ayam loko, tanuk’ettha vipassati;

sakunto jalamutto’va, appo saggaya gacchati.

Dhp 13:174 The World

Blind is this world; few here see clearly.
Like birds freed from the net, few go to heaven.

Dhp 6:80 Panditavagga
Udakam hi nayanti nettika, usukara namayanti tejanam;

darum namayanti tacchaka, attanam damayanti pandita.
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Dhp 6:80 The Wise
Irrigators regulate the water; arrow-makers straighten the arrow shaft;

carpenters bend the wood; the wise tame themselves.

4.2.3 Anguttara Nikaya - Sukhavagga

AN 2:64
Dve'mani, bhikkhave, sukhani. Katamani dve? Gihisukham ca pabbajitasukham ca. Imani
kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam

yadidam pabbajitasukham ti.

AN 2:64
“Bhikkhus, there are these two kinds of happiness. What two? The happiness of a layperson and the

happiness of one who has gone forth [into homelessness]. These are the two kinds of happiness. Of
these two kinds of happiness, the happiness of one who has gone forth is foremost.”

AN 2:65
Dve’mani, bhikkhave, sukhani. Katamani dve? Kamasukham ca nekkhammasukham ca.
Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam

yadidam nekkhammasukham ti.

AN 2:65

“Bhikkhus, there are these two kinds of happiness. What two? Sensual happiness and the happiness
of renunciation. These are the two kinds of happiness. Of these two kinds of happiness, the
happiness of renunciation is foremost.”

AN 2:66

Dve’mani, bhikkhave, sukhani. Katamani dve? Upadhisukham ca nirupadhisukham ca.

Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam

yadidam nirupadhisukham ti.
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AN 2:66
“Bhikkhus, there are these two kinds of happiness. What two? The happiness bound up with

acquisitions and the happiness without acquisitions. These are the two kinds of happiness. Of these
two kinds of happiness, the happiness without acquisitions is foremost.”

AN 2:67

Dve’'mani, bhikkhave, sukhani. Katamani dve? Sasavasukhafca anasavasukhaiica.
Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam
yadidam anasavasukham ti.

AN 2:67

“Bhikkhus, there are these two kinds of happiness. What two? The happiness with taints and the
happiness without taints. These are the two kinds of happiness. Of these two kinds of happiness, the
happiness without taints is foremost.”

AN 2:68

Dve’'mani, bhikkhave, sukhani. Katamani dve? Samisam ca sukham niramisam ca
sukham. Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam

sukhanam yadidam niramisam sukham ti.

AN 2:68
“Bhikkhus, there are these two kinds of happiness. What two? Material happiness and spiritual

happiness. These are the two kinds of happiness. Of these two kinds of happiness, spiritual
happiness is foremost.”

AN 2:69
Dve’mani, bhikkhave, sukhani. Katamani dve? Ariyasukham ca anariyasukham ca.

Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam

yadidam ariyasukham ti.

AN 2:69

“Bhikkhus, there are these two kinds of happiness. What two? Noble happiness and ignoble
happiness. These are the two kinds of happiness. Of these two kinds of happiness, noble happiness
is foremost.”
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AN 2:70
Dve’mani, bhikkhave, sukhani. Katamani dve? Kayikam ca sukham cetasikam ca sukham.
Imani kho, bhikkhave, dve sukhani. Etadaggam, bhikkhave, imesam dvinnam sukhanam

yadidam cetasikam sukham ti.

AN 2:70

“Bhikkhus, there are these two kinds of happiness. What two? Bodily happiness and mental
happiness. These are the two kinds of happiness. Of these two kinds of happiness, mental happiness
is foremost.”

4.2.4 AN 5:131 Rajavagga - Pathamacakkanuvattanasutta

Paincahi, bhikkhave, angehi samannagato raja cakkavatti dhammen’eva cakkam

pavatteti, tam hoti cakkam appativattiyam kenaci manussabhutena paccatthikena

panina. Katamehi paifcahi?

~ -

Idha, bhikkhave, raja cakkavatti atthainu ca hoti, dhammaniu ca, mattainu ca,
kalaniu ca, parisaiiu ca. Imehi kho, bhikkhave, paficahi angehi samannagato raja
cakkavatti dhammeneva cakkam pavatteti; tam hoti cakkam appativattiyam kenaci

manussabhutena paccatthikena panina.

Evameva kho, bhikkhave, paincahi dhammehi samannagato tathagato araham
sammasambuddho dhammen’eva anuttaram dhammacakkam pavatteti; tam hoti
cakkam appativattiyam samanena va brahmanena va devena va marena va brahmuna

va kenaci va lokasmim. Katamehi paiicahi?

~ o -

Idha, bhikkhave, tathagato araham sammasambuddho atthaiinua, dhammaiiu,
mattannu, kalaniu, parisaniu. Imehi kho, bhikkhave, paincahi dhammehi samannagato
tathagato araham sammasambuddho dhammen’eva anuttaram dhammacakkam

pavatteti; tam hoti dhammacakkam appativattiyam samanena va brahmanena va devena
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va marena va brahmuna va kenaci va lokasmim ti.

AN 5:131 Continuing to Turn the Wheel

“Bhikkhus, possessing five factors, a wheel-turning monarch sets the wheel in motion solely through
the Dhamma, a wheel that cannot be turned back by any hostile creature in human form. What five?

Here, a wheel-turning monarch is one who knows what is good, who knows the Dhamma, who
knows the right measure, who knows the proper time, and who knows the assembly. Possessing
these five factors, a wheel-turning monarch sets the wheel in motion solely through the Dhamma, a
wheel that cannot be turned back by any hostile creature in human form.

“So too, bhikkhus, possessing five qualities, the Tathagata, the Arahant, the Perfectly Enlightened
One sets in motion the unsurpassed wheel of the Dhamma solely through the Dhamma, a wheel that
cannot be turned back by any ascetic, brahmin, deva, Mara, or Brahma, or by anyone in the world.
What five?

Here, the Tathagata, the Arahant, the Perfectly Enlightened One is one who knows what is good,
who knows the Dhamma, who knows the right measure, who knows the proper time, and who
knows the assembly. Possessing these five qualities, the Tathagata ... sets in motion the unsurpassed
wheel of the Dhamma solely through the Dhamma, a wheel that cannot be turned back ... by anyone
in the world.
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LESSON 5
INITIAL READINGS

5.1.1 AN 4:187 Vassakarasutta
“Janeyya nu kho, bho Gotama, asappuriso asappurisam - ‘asappuriso ayam bhavam’”ti?
“Atthanam kho etam, brahmana, anavakaso yam asappuriso asappurisam janeyya —

‘asappuriso ayam bhavam’ti.

“Janeyya pana, bho Gotama, asappuriso sappurisam - ‘sappuriso ayam bhavam’”ti?
“Etam pi kho, brahmana, atthanam anavakaso yam asappuriso sappurisam janeyya —

‘sappuriso ayam bhavam’ti.

“Janeyya nu kho, bho Gotama, sappuriso sappurisam - ‘sappuriso ayam bhavam’“ti?
“Thanam kho etam, brahmana, vijjati yam sappuriso sappurisam janeyya - ‘sappuriso

ayam bhavam’ti.

“Janeyya pana, bho Gotama, sappuriso asappurisam - ‘asappuriso ayam bhavam'"ti?
“Etam pi kho, brahmana, thanam vijjati yam sappuriso asappurisam janeyya - asappuriso

ayam bhavam’"ti.

AN 4:187 Vassakara

“(1) “Master Gotama, can a bad person know a bad person [thus]: ‘This fellow is a bad person?”
“It is, brahmin, impossible, there is no chance, that a bad person can know a bad person [thus]:
‘This fellow is a bad person.”

(2) “Then can a bad person know a good person [thus]: ‘This fellow is a good person”?”
"It is also impossible, there is no chance, that a bad person can know a good person [thus]: ‘This
fellow is a good person.”

(3) “Then can a good person know a good person [thus]: ‘This fellow is a good person™?”

"It is possible that a good person can know a good person [thus]: ‘This fellow is a good person.”
(4) “Then can a good person know a bad person [thus]: ‘This fellow is a bad person”?”

"It is also possible that a good person can know a bad person [thus]: ‘This fellow is a bad person.

nr
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5.1.2 Suttanipata 3:9; MN 98: Vasetthasutta

Yo hi koci manussesu, gorakkham upajivati;

evam, Vasettha, janahi, ‘kassako’ so, na brahmano.

Yo hi koci manussesu, puthusippena jivati;

evam, Vasettha, janahi, ‘sippiko’ so, na brahmano.

Yo hi koci manussesu, voharam upajivati;

evam, Vasettha, janahi, ‘vanijo’ so, na brahmano.

Yo hi koci manussesu, parapessena jivati;

evam, Vasettha, janahi, ‘pessiko’ so, na brahmano.

Yo hi koci manussesu, adinnam upajivati;

evam, Vasettha, janahi, ‘coro’ eso, na brahmano.

Yo hi koci manussesu, issattham upajivati;

evam, Vasettha, janahi, ‘yodhajivo’, na brahmano.

Yo hi koci manussesu, porohiccena jivati;

evam, Vasettha, janahi, ‘'yajako’ so, na brahmano.

Yo hi koci manussesu, gamam ratthafca bhuijati;

evam, Vasettha, janahi, ‘raja’ eso, na brahmano.

Na caham ‘brahmanam’ briimi, yonijam mattisambhavam;
‘Bhovadi’ nama so hoti, sace hoti sakiicano.

akincanam anadanam, tamaham* brumi ‘brahmanam’.

Sabbasamyojanam chetva, so ve na paritassati;

sangatigam, visamyuttam, tam aham briami ‘brahmanam’.
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MN 98.10-16,26-28: Vasettha

“One who makes his living among men by cattle-keeping
you should know thus, Vasettha, is [called] a farmer; he is not a brahmin.

One who makes his living among men by varied crafts,
you should know thus, Vasettha, is [called] a craftsman; he is not a brahmin.

One who makes his living among men by trade,
you should know thus, Vasettha, is [called] a merchant; he is not a brahmin.

One who makes his living among men by serving others,
you should know thus, Vasettha, is [called] a servant; he is not a brahmin.

One who makes his living among men by stealing [“*what is not given”],
you should know thus, Vasettha, is [called] a thief; he is not a brahmin.

One who makes his living among men by archery,
you should know thus, Vasettha, is [called] a soldier; he is not a brahmin.

One who makes his living among men by priestly craft,
you should know thus, Vasettha, is [called] a priest [sacrificer]; he is not a brahmin.

One who among men governs [lit. “eats, enjoys”] the village and realm,
you should know thus, Vasettha, is [called] a king; he is not a brahmin.

I call him not a brahmin because of his origin ["womb-born”] and maternal lineage.
He is just a “sir-sayer” if he still has attachments.

One without attachment, without grasping, is the one I call a brahmin.

Having cut off all fetters, he indeed is not excited [agitated, distressed].

One gone beyond the ties, detached: he is the one I call a brahmin.”

5.1.3 Dhammapada

Dhp 2:30 Appamadavagga
Appamadena maghava, devanam setthatam gato;

appamadam pasamsanti, pamado garahito sada.
Dhp 2:27 Heedfulness

By heedfulness did Maghava [Indra] become the foremost of the gods.
They praise heedfulness, heedlessness is always blamed [despised, criticized].
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Dhp 4:51-52 Pupphavagga
Yathapi ruciram puppham, vannavantam agandhakam;

evam subhasita vaca, aphala hoti akubbato.

Yathapi ruciram puppham, vannavantam sugandhakam.

evam subhasita vaca, saphala hoti kubbato.

Dhp 4:51-52 Flowers

Like a beautiful flower, full of color but without fragrance,
even so, fruitless is the good speech of one who does not act [who does not practice it].

Like a beautiful flower, full of color and fragrant,

even so, fruitful is the good speech of one who acts [who practices it].
Dhp 5: 60 Balavagga

Digha jagarato ratti, digham santassa yojanam;

digho balanam samsaro, saddhammam avijanatam.

Dhp 5:60 The Fool

Long is the night to one who is awake; long is the league to the weary.
Long is samsara to fools who do not understand the good Dhamma.

5.1.4 Suttanipata 2:4 Mahamangalasutta (= Khuddakapatha 5)
Asevana ca balanam, panditanaifica sevana;

puja ca pujaniyanam, etam mangalamuttamam.

Bahusaccam1l ca sippaica, vinayo ca susikkhito;

subhasita ca ya vaca, etam mangalamuttamam.

Danainca dhammacariya ca, hatakanam ca sangaho;

anavajjani kammani, etam mangalamuttamam.
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Arati virati papa, majjapana ca samyamo;

appamado ca dhammesu, etam mangalamuttamam.

Garavo ca nivato ca, santutthi ca kataninuta;
kalena dhammasavanam, etam mangalamuttamam.
Khanti ca sovacassata, samananaica dassanam;

kalena dhammasakaccha, etam mangalamuttamam.

Khuddakapatha 5: Blessings (Ref.1)

"Non-association with fools, and association with the wise, and honoring those worthy of honor - this
is the highest blessing.

"Much learning, and a craft, discipline well-trained in, and well-spoken words - this is the highest
blessing.

"Giving, righteous conduct, and assistance to relatives, blameless deeds - this is the highest blessing.

"Ceasing and abstaining from evil, restraint from intoxicating drinks, heedfulness in righteous acts -
this is the highest blessing.

"Reverence, and humility, contentment and gratitude, timely hearing of the Dhamma — this is the
highest blessing.

"Patience, obedience, seeing of monastics, timely discussion on the Dhamma - this is the highest
blessing.

FURTHER READINGS

5.2.1 AN 6:1 Pathama-ahuneyyasutta

“Chahi, bhikkhave, dhammehi samannagato bhikkhu ahuneyyo hoti pahuneyyo

dakkhineyyo anjalikaraniyo, anuttaram puininakkhettam lokassa. Katamehi chahi?

Idha, bhikkhave, bhikkhu cakkhuna rupam disva n‘eva sumano hoti na dummano,

upekkhako viharati sato sampajano.

Sotena saddam sutva n’eva sumano hoti na dummano, upekkhako viharati sato

sampajano.
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Ghanena gandham ghayitva n’‘eva sumano hoti na dummano, upekkhako viharati sato

sampajano.

Jivhaya rasam sayitva n’‘eva sumano hoti na dummano, upekkhako viharati sato

sampajano.

Kayena photthabbam phusitva neva sumano hoti na dummano, upekkhako viharati sato

sampajano.

Manasa dhammam vifilaya neva sumano hoti na dummano, upekkhako viharati sato

sampajano.

Imehi kho, bhikkhave, chahi dhammehi samannagato bhikkhu ahuneyyo hoti pahuneyyo

dakkhineyyo afijalikaraniyo anuttaram puifakkhettam lokassa” ti.

AN 6:1 Worthy of Gifts

“Bhikkhus, possessing six qualities, a bhikkhu is worthy of gifts, worthy of hospitality, worthy of
offerings, worthy of reverential salutation, an unsurpassed field of merit for the world. What six?

(1) Here, having seen a form with the eye, a bhikkhu is neither joyful nor saddened, but dwells
equanimous, mindful, and clearly comprehending.

(2) Having heard a sound with the ear, a bhikkhu is neither joyful nor saddened, but dwells
equanimous, mindful, and clearly comprehending.

(3) Having smelled an odor with the nose, a bhikkhu is neither joyful nor saddened, but dwells
equanimous, mindful, and clearly comprehending. (

4) Having tasted a taste with the tongue, a bhikkhu is neither joyful nor saddened, but dwells
equanimous, mindful, and clearly comprehending.

(5) Having touced a tactile object with the body, a bhikkhu is neither joyful nor saddened, but dwells
equanimous, mindful, and clearly comprehending.

(6) Having cognized a mental phenomenon with the mind, a bhikkhu is neither joyful nor saddened,
but dwells equanimous, mindful, and clearly comprehending.

Possessing these six qualities, a bhikkhu is worthy of gifts, worthy of hospitality, worthy of offerings,
worthy of reverential salutation, an unsurpassed field of merit for the world.”
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5.2.2 AN 6:47 Pathamasanditthikasutta

“Tena hi, Sivaka, taiinev’ettha patipucchami. Yatha te khameyya tatha nam
byakareyyasi. Tam kim maniasi, Sivaka, santam va ajjhattam lobham ‘atthi me
ajjhattam lobho’ti pajanasi, asantam va ajjhattam lobham ‘natthi me ajjhattam lobho'ti

pajanasi” ti?

“Evam, bhante”.

“Yam kho tvam, Sivaka, santam va ajjhattam lobham ‘atthi me ajjhattam lobho'ti
pajanasi, asantam va ajjhattam lobham ‘natthi me ajjhattam lobho’ti pajanasi - evampi

kho, Sivaka, sanditthiko dhammo hoti ... pe ....

“Tam kim mainfasi, Sivaka, santam va ajjhattam dosam ... pe ...

.. santam va ajjhattam moham ... pe ...

.. santam va ajjhattam lobhadhammam ... pe ...

.. santam va ajjhattam dosadhammam ... pe ...

.. santam va ajjhattam mohadhammam ‘atthi me ajjhattam mohadhammo’ti pajanasi,
asantam va ajjhattam mohadhammam ‘natthi me ajjhattam mohadhammo’ti pajanasi”

ti?

“Evam, bhante”.

“Yam kho tvam, Sivaka, santam va ajjhattam mohadhammam ‘atthi me ajjhattam
mohadhammo’ti pajanasi, asantam va ajjhattam mohadhammam ‘natthi me ajjhattam

mohadhammo’ti pajanasi - evam kho, Sivaka, sanditthiko dhammo hoti.”

“Abhikkantam, bhante, abhikkantam, bhante ... pe ... upasakam mam, bhante, bhagava

dharetu ajjatagge panupetam saranam gatam” ti.

ANG6:47 Directly Visible
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“Well then, Sivaka, I will question you in turn about this. As you see fit, so you should answer that.
What do you think, Sivaka? (1) When there is greed existing within you, do you know it: ‘There is
greed within me,” or when there is no greed existing within you, do you know it: ‘There is no greed
within me?”

“Yes, Bhante.”

“Since, Sivaka, when there is greed existing within you, you know it: ‘There is greed within me,” and
when there is no greed existing within you, you know it: ‘There is no greed within me,” in this way
the Dhamma is directly visible....

“What do you think, Sivaka? (2) When there is hatred within you ... (3) ... delusion within you ... (4)
... a state connected with greed within you ... (5) ... a state connected with hatred within you ... (6)
... a state connected with delusion within you, do you know: ‘There is a state connected with
delusion existing within me,” and when there is no state connected with delusion existing within you,
do you know: ‘There is no state connected with delusion existing within me"?”

“Yes, Bhante.”

“Since, Sivaka, when there is a state connected with delusion existing within you, you know: ‘There
is a state connected with delusion within me,” and when there is no state connected with delusion
existing within you, you know: ‘There is no state connected with delusion within me,” in this way the
Dhamma is directly visible....”

“Excellent, Bhante! ... Let the Blessed One consider me a lay follower who from today has gone for
refuge for life.”

5.2.3 Milindapaiiha III: 7.8

Raja aha: "Bhante Nagasena, yo jananto papakammam karoti, yo ajananto

papakammam karoti, kassa bahutaram apunnan” ti?

Thero aha “yo kho, maharaja, ajananto papakammam karoti,

tassa bahutaram apuifan” ti.

“Tena hi, bhante Nagasena, yo amhakam rajaputto va rajamahamatto va ajananto

papakammam karoti, tam mayam digunam dandema” ti.

“Tam kim maifasi, maharaja, tattam ayogulam adittam sampajjalitam sajotibhutam eko

jananto ganheyya, eko ajananto ganheyya, katamo balikataram dayheyya” ti.

“Yo kho, bhante, ajananto ganheyya, so balikataram dayheyya"ti.
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“Evameva kho, maharaja, yo ajananto papakammam karoti, tassa bahutaram apuifan”
ti.

“Kallo'si, bhante Nagasena” ti.

Miln III:7.8 (Ref.2)

“Bhante Nagasena, one who does an evil deed knowingly, or one who does an evil deed
unknowingly, for whom is there greater demerit?”

The Elder said: “Great king, one who does an evil deed unknowingly, for him there is greater
demerit.”

“Then, Bhante Nagasena, when our prince or royal minister does an evil deed unknowingly, we
should doubly punish him.”

“What do you think, great king, suppose one man would seize a red-hot iron ball knowingly, and one
would seize it unknowingly, which one would be burned more [severely]?”

“One who would seize it unknowingly would be burned more [severely].”
“Just so, great king, one who does an evil deed unknowingly, for him there is greater demerit.”

“You are clever, Bhante Nagasena.”

5.2.4 SN 22:59 Anattalakkhanasutta
“Tam kim mainnatha, bhikkhave, ripam niccam va aniccam va” ti? “"Aniccam, bhante”.

“Yam pananiccam, dukkham va tam sukham va” ti? “"Dukkham, bhante”.

“Yam pananiccam dukkham viparinamadhammam, kallam nu tam samanupassitum -

‘etam mama, eso’hamasmi, eso me atta’?” ti "No h’etam, bhante.”

“Vedana ... safifa ... sankhara ... vinfianam niccam va aniccam va” ti? “Aniccam, bhante.”

“Yam pananiccam dukkham va tam sukham va?” ti “Dukkham, bhante.”

“Yam pananiccam dukkham viparinamadhammam, kallam nu tam samanupassitum,

‘etam mama, eso’hamasmi, eso me atta’?” ti "No h’etam, bhante.”
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SN 22:59 The Characteristic of Nonself

“What do you think, bhikkhus, is form permanent or impermanent?” — “Impermanent, Bhante.” — “Is
what is impermanent suffering or happiness?” — “Suffering, Bhante.”

“Is what is impermanent, suffering, subject to change, fit to be regarded thus: ‘This is mine, this I
am, this is my self”?” — “*No, Bhante.”

“Is feeling ... perception ... volitional formations ... consciousness permanent or impermanent?” —
“Impermanent, Bhante.” —“Is what is impermanent suffering or happiness?” — “Suffering, Bhante.”

“Is what is impermanent, suffering, and subject to change fit to be regarded thus: ‘This is mine, this
I am, this is my self”?” — “*No, Bhante.”
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LESSON 6
INITIAL READINGS

6.1.1 Khuddakapatha 2: Dasasikkhapada
Paifca-sikkhapadani:

1. Panatipata veramani-sikkhapadam samadiyami.

2. Adinnadana veramani-sikkhapadam samadiyami.

3. Kamesu micchacara veramani-sikkhapadam samadiyami.
4. Musavada veramani-sikkhapadam samadiyami.

5. Suramerayamajja-pamadatthana veramani-sikkhapadam samadiyami.

Five Training Rules:

1. I undertake the training rule of abstaining from killing living creatures

2. I undertake the training rule of abstaining from taking what has not been given
3. I undertake the training rule of abstaining from sensual misconduct

4. T undertake the training rule of abstaining from false speech

5. I undertake the training rule of abstaining from liquor, wines, or intoxicants which cause
heedlessness.

6.1.2 AN 5:31 Sumanasutta

Yathapi cando vimalo,
gaccham akasadhatuya;
sabbe taragane loke,

abhaya atirocati.

Tath’eva silasampanno,
saddho purisapuggalo;
sabbe maccharino loke,

cagena atirocati.

Yathapi megho thanayam,

vijjumali satakkaku
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thalam ninnam ca pureti,

abhivassam vasundharam.

Evam dassanasampanno,
sammasambuddhasavako;
maccharim adhiganhati,

pancathanehi pandito.

Ayuna yasasa c'eva,
vannena ca sukhena ca;
sa ve bhogaparibyulho,

pecca sagge pamodati”ti.

AN 5:31 Sumana

“As the stainless moon

moving through the space element
outshines with its radiance

all the multitude of stars in the world,

so one accomplished in virtuous behavior,
a person of faith,

outshines by generosity

all the misers in the world.

As the rain cloud, thundering

wreathed in lightning, hundred-peaked,
fills the highland and lowland,

raining upon the earth,

so the Perfectly Enlightened One’s disciple,
one accomplished in vision,

a wise person, in five respects

surpasses the miser:

in life span and glory,

in beauty and happiness.

He, indeed, possessed of wealth,
after death rejoices in heaven.”
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6.1.3 Suttanipata 3:7; MN: 92 Selasutta

Tena kho pana samayena keniyo jatilo sele brahmane abhippasanno hoti.*
Atha kho Selo brahmano tihi manavakasatehi parivuto ... yena Keniyassa jatilassa
Assamo ten’upasankami. Addasa kho Selo brahmano Keniyassa jatilassa assame
app’ekacce uddhanani khanante, app’ekacce katthani phalente, app’ekacce bhajanani
dhovante, app’ekacce udakamanikam patitthapente, app’ekacce asanani pafinapente,

Keniyam pana jatilam samam yeva mandalamalam patiyadentam.

Disvana Keniyam jatilam etadavoca: “"Kim nu kho bhoto Keniyassa avaho va bhavissati,
vivaho va bhavissati, mahayaiino va paccupatthito, raja va Magadho Seniyo Bimbisaro,

nimantito svatanaya saddhim balakayena”ti?

“Na me, bho Sela, avaho va bhavissati vivaho va, n‘api raja Magadho Seniyo Bimbisaro,
nimantito svatanaya saddhim balakayena; api ca kho me mahayanio paccupatthito atthi.
Samano Gotamo Sakyaputto Sakyakula pabbajito, Anguttarapesu carikam caramano
mahata bhikkhusanghena ... Apanam anuppatto. ... . So me nimantito svatanaya ...

saddhim bhikkhusanghena™ti.

“‘Buddho'ti, bho Keniya, vadesi”?
“‘Buddho’ti, bho Sela, vadami”.
“‘Buddho'ti, bho Keniya, vadesi”?

“Buddho'ti, bho Sela, vadami”ti.

Atha kho selassa brahmanassa etadahosi:* “Ghoso pi kho eso dullabho lokasmim
yadidam ‘buddho’"ti.

* Not in the selection in the book.

MN 92.6-9: To Sela
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At the time the matted-hair ascetic Keniya had full confidence in the brahmin Sela. Then the brahmin
Sela ... attended by three hundred brahmin students, came to the matted-hair ascetic Keniya's
hermitage. There in the matted-hair ascetic Keniya’s hermitage he saw some (men) digging out
ovens, some chopping wood, some washing dishes, some setting up a water-pot, some preparing
seats, and the matted-hair ascetic Keniya himself preparing the pavilion.

Having seen this, he asked the matted-hair ascetic Keniya: “"What, is Master Keniya having a
marriage or a giving in marriage? Or has a great sacrifice been arranged? Or has King Seniya
Bimbisara of Magadha been invited for tomorrow’s meal along with his army?”

"I do not have a marriage or a giving in marriage, Master Sela, nor has King Seniya Bimbisara of
Magadha been invited for tomorrow’s meal along his army, but I have arranged a great sacrifice. The
recluse Gotama, the son of the Sakyans, who went forth from a Sakyan clan, has been wandering on
tour among the Anguttarapans with a large Sangha of bhikkhus ... and has come to Apana.... He has
been invited by me for tomorrow’s meal along with the Sangha of bhikkhus.”

9. "Do you say ‘Buddha,’ Keniya?”

“I say ‘Buddha,’ Sela.”

“Do you say ‘Buddha,’ Keniya?”

"I say ‘Buddha,’ Sela.”

Then it occurred to the brahmin Sela: “Even this sound is hard to encounter in the world, that is,
‘Buddha’.”

6.1.4 AN 2:52-55 Puggalavagga

“Dve’'me, bhikkhave, puggala loke uppajjamana uppajjanti bahujanahitaya
bahujanasukhaya, bahuno janassa atthaya hitaya sukhaya devamanussanam. Katame
dve? Tathagato ca araham sammasambuddho, raja ca cakkavatti. Ime kho, bhikkhave,
dve puggala loke uppajjamana uppajjanti bahujanahitaya bahujanasukhaya, bahuno

janassa atthaya hitaya sukhaya ..."ti.

“Dve’'me, bhikkhave, puggala loke uppajjamana uppajjanti acchariyamanussa. Katame
dve? Tathagato ca araham sammasambuddho, raja ca cakkavatti. Ime kho, bhikkhave,

dve puggala loke uppajjamana uppajjanti acchariyamanussa”ti.

“Dvinnam, bhikkhave, puggalanam kalakiriya bahuno janassa anutappa hoti. Katamesam

dvinnam? Tathagatassa ca arahato sammasambuddhassa, raiifio ca cakkavattissa.
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Imesam kho, bhikkhave, dvinnam puggalanam kalakiriya bahuno janassa anutappa

hoti"ti.

“Dve’'me, bhikkhave, thiparaha. Katame dve? Tathagato ca araham sammasambuddho,

raja ca cakkavatti. Ime kho, bhikkhave, dve thuaparaha” ti.

AN 2:52-55 People

“Monks, these two people arising in the world arise for the welfare of many people, for the happiness
of many people, for the good, welfare, and happiness of devas and humans. What two? The
Tathagata, the Arahant, the Perfectly Enlightened One and the king who is a wheel-turner. These,
monks, are the two people arising in the world who arise for the welfare of many people, for the
happiness of many people, for the good, welfare, and happiness of devas and humans.”

“Bhikkhus, there are these two people arising in the world who are extraordinary humans. What two?
The Tathagata, the Arahant, the Perfectly Enlightened One and the king who is a wheel-turner.
These are the two people arising in the world who are extraordinary humans.”

“Bhikkhus, the passing away of two people is mourned by many people. What two? The Tathagata,
the Arahant, the Perfectly Enlightened One and the king who is a wheel-turner. The passing away of
these two people is mourned by many people.”

“Bhikkhus, there are these two who are worthy of a stupa. What two? The Tathagata, the Arahant,

the Perfectly Enlightened One and the king who is a wheel-turner. These are the two who are worthy
of a stupa.”

6.1.5 Suttanipata 3:3 Subhasitasutta

Tameva vacam bhaseyya, yay’'attanam na tapaye;

pare ca na vihimseyya, sa ve vaca subhasita.

Piyavacameva bhaseyya, ya vaca patinandita;

yam anadaya papani, paresam bhasate piyam.2

‘Saccam ve amata vaca, esa dhammo sanantano;

‘sacce atthe ca dhamme ca’, ahu santo ‘patitthita.’

Suttanipata 3:3 Well Spoken (Ref.2)

“One should speak only the speech that neither torments self nor does harm to others.
That speech is truly well spoken.
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One should speak only endearing speech, speech that is welcomed.
Speech that brings no evils is pleasant to others.

Truth, indeed, is deathless speech: This is an ancient principle.
The goal and the Dhamma, the good say, are established on truth.”

FURTHER READINGS

6.2.1 AN 6:55 Sonasutta

“Nanu te, Sona, rahogatassa patisallinassa evam cetaso parivitakko udapadi -‘ye kho
keci bhagavato savaka araddhaviriya viharanti, aham tesam aninataro. Atha ca pana me
na anupadaya asavehi cittam vimuccati. Samvijjanti kho pana me kule bhoga, sakka
bhoge ca bhuiijitum pufifiani ca katum. Yam niinaham sikkham paccakkhaya

hinayavattitva bhoge ca bhuiijeyyam puifani ca kareyyam’”ti?

“Evam, bhante.”

“Tam kim maifasi, Sona, kusalo tvam pubbe agariyabhuto vinaya tantissare”ti?

“Evam, bhante.”

“Tam kim maifasi, Sona, yada te vinaya tantiyo accayata honti, api nu te vina tasmim

~ -

samaye saravati va hoti kammanna va“"ti?

“No h’etam, bhante.”

“Tam kim mafinasi, Sona, yada te vinaya tantiyo atisithila honti, api nu te vina tasmim

samaye saravati va hoti kammanna va“"ti?

“No h’etam, bhante.”

“Yada pana te, Sona, vinaya tantiyo na accayata honti natisithila same gune patitthita,

api nu te vina tasmim samaye saravati va hoti kammaina va"ti?
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“Evam, bhante.”

“Evamevam kho, Sona, accaraddhaviriyam uddhaccaya samvattati, atisithilaviriyam
kosajjaya samvattati. Tasmatiha* tvam, Sona, viriyasamatam adhitthaha, indriyanam ca
samatam pativijjha, tattha ca nimittam ganhahi”ti.

(* tasma + iha with t insterted in sandhi)

AN 6:55 Sona

“Sona, didn't the following course of mental thought arise in you when you were alone in seclusion:
‘[As to] those who are the Blessed One’s energetic disciples, I am one of them. Yet my mind has not
been liberated from the taints by non-clinging. Now there exist wealths in my family, and it is
possible to enjoy wealth and do meritorious deeds. Shouldn't I then, having given up the training,
having returned to the lower [life], enjoy wealth and do meritorious deeds™”

“Yes, Bhante.”

“What do you think, Sona, in the past, when you were at home, weren't you skilled at playing the
lute?”

“Yes, Bhante.”

“What do you think, Sona, when the strings of the lute were too tight, was your lute well tuned and
easy to play?”

“No, Bhante.”

“What do you think, Sona, when the strings of the lute were too loose, was your lute well tuned and
easy to play?”

“No, Bhante.”

“But, Sona, when the strings of the lute were not too tight, not too loose, but established in a
balanced pitch, was your lute at that time well tuned and easy to play?”

“Yes, Bhante.”
“So too, Sona, energy that is aroused to excess leads to restlessness; energy that is too lax leads to

laziness. Therefore, Sona, resolve on a balance of energy, establish evenness of the [spiritual]
faculties, and take up the object there.”

6.2.2 AN 7:64 Kodhanasutta

Kodhano dubbanno hoti,
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atho dukkham pi seti so;
atho attham gahetvana,

anattham adhipajjati.

Tato kayena vacaya,
vadham katvana kodhano;
kodhabhibhiito puriso,

dhanajanim nigacchati.

Kodhasammadasammatto,
ayasakyam nigacchati;
natimitta suhajja ca,

parivajjanti kodhanam.

Anatthajanano kodho,
kodho cittappakopano;
bhayam antarato jatam,

tam jano navabujjhati.

Kuddho attham na janati,
kuddho dhammam na passati;
andhatamam tada hoti,

yam kodho sahate naram.

Nassa* hiri na ottappam,
na vaco hoti garavo;
kodhena abhibhutassa,

na dipam hoti kincanam.
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(* na + assa / ayam)
AN 7:64 Anger

The angry one is ugly;

he also sleeps badly;

having gained some benefit,
it turns out to be harmful.

The angry one,

a person overcome by anger,
having slain by body and speech,
undergoes the loss of wealth.

Maddened by the madness of anger
he acquires a bad reputation.

His relatives, friends, and loved ones
avoid the angry one.

Anger is a producer of harm;

anger [is] turmoil of mind.

People do not recognize

the peril arisen from within.

The angry person doesn’t know the good;
the angry person doesn’t see the Dhamma.
There is just blinding darkness

when anger overcomes a person.

For him [there is] no shame or moral dread,
his speech is not respectful;

for one overcome by anger
there is no island [of safety] at all.

6.2.3 Milindapaiiha II:1.8

Raja aha: “"Kimlakkhano, bhante Nagasena, manasikaro, kimlakkhana painha”ti?

“Uhanalakkhano kho, maharaja, manasikaro, chedanalakkhana paififia“ti.

“Katham uhanalakkhano manasikaro, katham chedanalakkhana paihna, opammam

karohi”ti.

“Janasi, tvam maharaja, yavalavake?"ti.

“Ama, bhante, janami"ti.
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“Katham, maharaja, yavalavaka yavam lunanti”ti?

“Vamena, bhante, hatthena yavakalapam gahetva dakkhinena hatthena dattam gahetva

dattena chindanti”ti.

“Yatha, maharaja, yavalavako vamena hatthena yavakalapam gahetva dakkhinena
hatthena dattam gahetva yavam chindati, evam’eva kho, maharaja, yogavacaro

manasikarena manasam gahetva paifinaya kilese chindati.

Evam kho, maharaja, uhanalakkhano manasikaro, evam chedanalakkhana panna”ti.

“Kallo'si, bhante Nagasena”ti.

Miln II:1.8 (Ref.3)

The king said: 'What does reflection have as its characteristic mark? 'What does wisdom have as its
characteristic mark?'

‘Reflection has comprehension as its characteristic mark, great king; wisdom has cutting off as its
characteristic mark.'

'‘But how does reflection have comprehension as its characteristic mark? How does wisdom have
cutting off as its characteristic mark? Give me an illustration.’

'You know, great king, the barley reapers?'
'Yes, Bhante, I know."
'How do the barley reapers reap the barley?'

'With the left hand they grasp a stack of barley, and having taken a sickle with the right hand, they
cut it off with the sickle.'

'As the barley reapers grasp a stack of barley with the left hand, and having taken a sickle with the
right hand, they cut it off with the sickle, even, so, great king, the meditator by reflection grasps his
mind, and by wisdom cuts off the defilements. In this way reflection has comprehension as its
characteristic mark. In this way wisdom has cutting off as its characteristic mark.'

‘You are clever, Nagasena!'
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6.2.4 AN 6:48 Dutiyasanditthikasutta
Atha kho annataro brahmano yena bhagava tenupasankami; upasankamitva bhagavata
saddhim sammodi ... ekamantam nisidi.

Ekamantam nisinno kho so brahmano bhagavantam etadavoca:

“Sanditthiko dhammo, sanditthiko dhammo’ti, bho gotama, vuccati. Kittavata nu kho,

bho gotama, sanditthiko dhammo hoti akaliko ehipassiko opaneyyiko paccattam

“Tena hi, brahmana, tam yev’'ettha patipucchissami. Yatha te khameyya tatha nam
byakareyyasi. Tam kim manfasi, brahmana, santam va ajjhattam ragam ‘atthi me
ajjhattam rago’ti pajanasi, asantam va ajjhattam ragam ‘natthi me ajjhattam rago’ti

pajanasi”ti? — “Evam, bho”.

“Yam kho tvam, brahmana, santam va ajjhattam ragam ‘atthi me ajjhattam rago'ti
pajanasi, asantam va ajjhattam ragam ‘natthi me ajjhattam rago’ti pajanasi - evampi

kho, brahmana, sanditthiko dhammo hoti ... pe ....

Tam kim mannasi, brahmana, santam va ajjhattam dosam ... pe ... santam va ajjhattam
moham ... pe ... santam va ajjhattam kayasandosam ... pe ... santam va ajjhattam
vacisandosam ... pe ... santam va ajjhattam manosandosam ‘atthi me ajjhattam
manosandoso’ti pajanasi, asantam va ajjhattam manosandosam ‘natthi me ajjhattam

manosandoso’ti pajanasi”ti? — “Evam, bho".

“Yam kho tvam, brahmana, santam va ajjhattam manosandosam ‘atthi me ajjhattam
manosandoso’ti pajanasi, asantam va ajjhattam manosandosam ‘natthi me ajjhattam

manosandoso’ti pajanasi - evam kho, brahmana, sanditthiko dhammo hoti akaliko

A A -
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“Abhikkantam, bho gotama, abhikkantam, bho gotama ... pe ... upasakam mam bhavam

gotamo dharetu ajjatagge panupetam saranam gatan”ti.

AN 6:48 Second Directly Visible

Then a certain brahmin approached the Blessed One. Having approached, he exchanged greetings
with the Blessed One ... and he sat down to one side. Seated to one side, that brahmin said this to
the Blessed One: “1t is said: 'The directly visible Dhamma, the directly visible Dhamma,” Master
Gotama. In what way, Master Gotama, is the Dhamma directly visible, timeless, a ‘come and see’
matter, applicable, to be personally understood by the wise?”

“Well then, brahmin, I will question you about this. As you see fit, so you should answer. What do
you think, brahmin? (1) When there is lust within you, do you know: ‘There is lust within me,” and
when there is no lust within you, do you know: ‘There is no lust within me"?” —"“Yes, sir.”

“Since, brahmin, when there is lust within you, you know: ‘There is lust within me,” and when there
is no lust within you, you know: ‘There is no lust within me,” in this way the Dhamma is directly
visible ...

“What do you think, brahmin? (2) When there is hatred within you ... (3) ... When there is delusion
within you ... (4) ... When there is a bodily fault within you... (5) ... When there is a verbal fault
within you ... (6) ... When there is a mental fault within you, do you know: ‘There is a mental fault
within me,” and when there is no mental fault within you, do you know: ‘There is no mental fault
within me?” —“Yes, sir.”

“Since, brahmin, when there is a mental fault within you, you know: ‘There is a mental fault within
me,” and when there is no mental fault within you, you know: ‘There is no mental fault within me,” in
this way the Dhamma is directly visible, timeless, a ‘come and see’ matter, applicable, to be
personally understood by the wise.”

“Excellent, Master Gotama! Excellent, Master Gotama! ... Let Master Gotama consider me a lay
follower who from today has gone for refuge as long as I have life.”

6.2.5 Dhp 24: 334-336 Tanhavagga
Manujassa pamattacarino, tanha vaddhati maluva viya;

so palavati hurahuram, phalamiccham’va vanasmi vanaro.

Yam esa sahati jammi, tanha loke visattika;

soka tassa pavaddhanti, abhivaddham’va biranam.

Yo c’etam sahati jammim, tanham loke duraccayam;
soka tamha papatanti, udabindu’va pokkhara.
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Dhp 24: 334-336 Craving

The craving of a human living heedlessly grows like a creeper.
He leaps here and there, like the monkey in the forest seeking fruits.

Whoever this wretched and sticky craving overcomes,
his sorrows increase, as birana grass has grown.

But whoever overcomes this wretched craving, so difficult to pass beyond in the world,
from him sorrows fall away like a drop of water from a lotus leaf.
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LESSON 7

INITIAL READINGS

7.1.1 AN 3:65 Kesamuttisutta (Kalamasutta)

“Etha tumhe, kalama, ma anussavena, ma paramparaya, ma itikiraya, ma
pitakasampadanena ... ma samano no* garuti. Yada tumhe,

kalama, attanava janeyyatha: ‘ime dhamma akusala, ime dhamma savajja, ime dhamma
viiinugarahita, ime dhamma samatta samadinna ahitaya dukkhaya samvattanti‘ti, atha
tumhe, kalama, pajaheyyatha.

(* enclitic pronoun, 1t person genitive plural = amhakam, pl)

“Tam kim mafiatha, Kalama, lobho purisassa ajjhattam uppajjamano uppajjati hitaya va

ahitaya va"ti?

“Ahitaya, bhante”.

“Luddho panayam, Kalama, purisapuggalo lobhena abhibhiito pariyadinnacitto, panam pi
hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi tathattaya
samadapeti, yam’sa* hoti digharattam ahitaya dukkhaya"ti.

(*yam’sa = yam + assa)

“Evam, bhante”.

“Tam kim maifatha, Kalama, doso purisassa ajjhattam uppajjamano uppajjati hitaya va

ahitaya va"ti?

“Ahitaya, bhante”.

“Duttho panayam, Kalama, purisapuggalo dosena abhibhiito pariyadinnacitto, panam pi

hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi tathattaya
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samadapeti, yam’sa hoti digharattam ahitaya dukkhaya"ti.

“Evam, bhante”.

“Tam kim mainnatha, Kalama, moho purisassa ajjhattam uppajjamano uppajjati hitaya

va ahitaya va"ti?

“Ahitaya, bhante”.

“Miilho panayam, Kalama, purisapuggalo mohena abhibhuto pariyadinnacitto, panam pi
hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi tathattaya

samadapeti, yam’'sa hoti digharattam ahitaya dukkhaya”ti.

“Evam, bhante”.

“"Tam kim mafnfiatha, Kalama, ime dhamma kusala va akusala va"ti? “Akusala, bhante”.
“Savajja va anavajja va”"ti? “Savajja, bhante”. “Viniugarahita va viniuppasattha va”"ti?
“Vinfiugarahita, bhante”. “"Samatta samadinna ahitaya dukkhaya samvattanti, no va?
Katham va ettha hoti”ti? "Samatta, bhante, samadinna ahitaya dukkhaya samvattanti ti.

Evam no ettha hoti"ti.

AN 3:65 Kesaputtiya

“Come, Kalamas, do not go by oral tradition, by lineage [of teaching], by hearsay, by a collection of
scriptures ... [because you think]: ‘The ascetic is our guru.” When, Kalamas, you know for yourselves:
‘These things are unwholesome; these things are blameworthy; these things are censured by the
wise; these things, if accepted and undertaken, lead to harm and suffering,” then. Kalamas, you
should abandon them.

(1) “What do you think, Kalamas? When greed arises for a person, does it arise for welfare or for
harm?”

“For harm, Bhante.”
“Kalamas, this greedy person, overcome by greed, with mind obsessed [by greed], destroys life,

takes what is not given, goes to another’s wife, and speaks falsely; and he encourages others, too,
to the same. Will that lead to harm and suffering for a long time?”
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“Yes, Bhante.”

(2) “What do you think, Kalamas? When hatred arises in a person, does it arise for welfare or for
harm?”

“For harm, Bhante.”

“Kalamas, a hateful person, overcome by hatred, with mind obsessed [by hatred], destroys life ...
and he encourages others to the same. Will that lead to harm and suffering for a long time?”

“Yes, Bhante.”

(3) "What do you think, Kalamas? When delusion arises in a person, does it arise for welfare or for
harm?”

“For harm, Bhante.”

“Kalamas, a deluded person, overcome by delusion, with mind obsessed [by delusion], destroys life
... and he encourages others to the same. Will that lead to harm and suffering for a long time?”

“Yes, Bhante.”

“What do you think, Kalamas? Are these things wholesome or unwholesome?” — “*Unwholesome,
Bhante.” — “"Blameworthy or blameless?” — “Blameworthy, Bhante.” — “*Censured or praised by the
wise?” — “Censured by the wise, Bhante.” — “Accepted and undertaken, do they lead to harm and

suffering, or not, or how is it here?” — “"Accepted and undertaken, Bhante, these things lead to harm
and suffering. So is it here for us.”

7.1.2 AN 4:183 Sutasutta

“Naham, brahmana, sabbam dittham bhasitabbam ti vadami; na panaham, brahmana,
sabbam dittham na bhasitabbam ti vadami; naham, brahmana, sabbam sutam
bhasitabbam ti vadami; na panaham, brahmana, sabbam sutam na bhasitabbam ti
vadami; naham, brahmana, sabbam mutam bhasitabbam ti vadami; na panaham,
brahmana, sabbam mutam na bhasitabbam ti vadami; naham, brahmana, sabbam
viiihatam bhasitabbam ti vadami; na panaham, brahmana, sabbam vifinatam na

bhasitabbam ti vadami.

“Yam hi, brahmana, dittham bhasato akusala dhamma abhivaddhanti, kusala
Dhamma parihayanti, evarupam dittham na bhasitabbam ti vadami. Yam ca khv'assa*,

brahmana, dittham abhasato kusala dhamma parihayanti, akusala dhamma

66



abhivaddhanti, evarupam dittham bhasitabbam ti vadami.

“Yam hi, brahmana, sutam bhasato akusala dhamma abhivaddhanti, kusala dhamma
parihayanti, evarupam sutam na bhasitabbam ti vadami.

Yam ca khv’'assa,brahmana, sutam abhasato kusala dhamma parihayanti,

akusala dhamma abhivaddhanti, evarupam sutam bhasitabbam ti vadami.

(* kho + assa)

“Yam hi, brahmana, mutam bhasato akusala dhamma abhivaddhanti, kusala dhamma
parihayanti, evarupam mutam na bhasitabbam ti vadami. Yam ca khv’assa, brahmana,
mutam abhasato kusala dhamma parihayanti, akusala dhamma abhivaddhanti,

evarupam mutam bhasitabbam ti vadami.

“Yam hi, brahmana, viniiatam bhasato akusala dhamma abhivaddhanti, kusala dhamma
parihayanti, evarupam vinihatam na bhasitabbam ti vadami. Yam ca khvassa, brahmana,
vininatam abhasato kusala dhamma parihayanti, akusala dhamma abhivaddhanti,

evariipam viiihatam bhasitabbam ti vadami”ti.

AN 4:183 Heard

(1) "I do not say, brahmin, that everything seen should be spoken about, nor do I say that nothing
seen should be spoken about. (2) I do not say that everything heard should be spoken about, nor do
I say that nothing heard should be spoken about. (3) I do not say that everything sensed should be
spoken about, nor do I say that nothing sensed should be spoken about. (4) I do not say that
everything cognized should be spoken about, nor do I say that nothing cognized should be spoken
about.

(1) “For, brahmin, if, when one speaks about what one has seen, unwholesome qualities increase
and wholesome qualities decline, I say ‘One should not speak about such a thing that one has seen.’
But if, when one does not speak about what one has seen, wholesome qualities decline and
unwholesome qualities increase, I say ‘One should speak about such thing that one has seen.’

(2) “If, when one speaks about what one has heard, unwholesome qualities increase and wholesome
qualities decline, I say ‘One should not speak about such thing that one has heard.’ But if, when one
speaks about what one has heard, unwholesome qualities decline and wholesome qualities increase,
I say ‘One should speak about such thing that one has heard.’

(3) “If, when one speaks about what one has sensed, unwholesome qualities increase and
wholesome qualities decline, I say ‘One should not speak about such thing that one has sensed.” But
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if, when one speaks about what one has sensed, unwholesome qualities decline and wholesome
qualities increase, I say ‘One should speak about such thing that one has sensed.’

(4) “If, when one speaks about what one has cognized, unwholesome qualities increase and
wholesome qualities decling, I say ‘One should not speak about such thing that one has cognized.’

But if, when one speaks about what one has cognized, unwholesome qualities decline and
wholesome qualities increase, I say ‘One should speak about such thing that one has cognized.””

7.1.3 Dhammapada
Dhp 17: 224 Kodhavagga

Saccam bhane na kujjheyya, dajja’ppasmim*1 pi yacito.
etehi tihi thanehi, gacche devana*2 santike.

(*1 dajja + appasmim)
(*2 devanam)

Dhp 17:224 Anger

Speak the truth; do not get angry; when asked, one should give even [if you have] a little.
By these three means can one go the presence of the gods.

Dhp 17:231-233 Kodhavagga

Kayappakopam rakkheyya, kayena samvuto siya;

kayaduccaritam hitva, kayena sucaritam care.

Vacipakopam rakkheyya, vacaya samvuto siya;

vaciduccaritam hitva, vacaya sucaritam care.

Manopakopam rakkheyya, manasa samvuto siya;

manoduccaritam hitva, manasa sucaritam care.

Dhp 17:231-233 Anger

One should guard against bodily anger; one should be restrained by body.
Having abandoned bodily misconduct, one should practice good conduct by body.

One should guard against speech anger; one should be restrained by speech.
Having abandoned misconduct of speech, one should practice good conduct by speech.
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One should guard against mental anger; one should be restrained by mind.
Having abandoned mental misconduct, one should practice good conduct by mind.

Dhp 18:246-247 Malavagga
Yo panam atipateti, musavadam ca bhasati;

loke adinnam adiyati, paradaram ca gacchati.

Suramerayapanam ca, yo haro anuyuijati;
idh’evameso* lokasmim, mulam khanati attano.

(*idha+ eva + m)

Dhp 18:246-247 Impurity

One who destroys life, utters false speech,
takes what is not given in the world, goes to another’s wife,

And pursues drinks of liquor and wine —

this man, even here in this world, digs his own root.

7.1.4 Dhp 23:328-329 Nagavagga

Sace labhetha nipakam sahayam, saddhimcaram sadhuviharidhiram;

Abhibhuyya sabbani parissayani, careyya tenattamano satima.

No ce labhetha nipakam sahayam, saddhim caram sadhuviharidhiram;

Raja’va rattham vijitam pahaya, eko care matang’araiife’va nago.

Dhp 23:328-329 The Elephant

If you can find a prudent friend, a wise companion who leads a good life,
Having overcome all impediments, you should travel with him, joyously and mindfully.

If you cannot find a prudent friend, a wise companion who leads a good life,
then, like a king who abandons a conquered kingdom, you should travel alone, like bull elephant in
the Matanga forest.

FURTHER READINGS
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7.2.1 AN 7:47 Dutiya Aggisutta
“Tayo’me, brahmana, aggi pahatabba parivajjetabba, na sevitabba. Katame tayo?

Ragaggi, dosaggi, mohaggi.

Kasma cayam, brahmana, ragaggi pahatabbo parivajjetabbo, na sevitabbo? Ratto kho,
brahmana, ragena abhibhuto pariyadinnacitto kayena duccaritam carati, vacaya
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam
duggatim vinipatam nirayam upapajjati. Tasmayam ragaggi pahatabbo parivajjetabbo,

na sevitabbo.

Kasma cayam, brahmana, dosaggi pahatabbo parivajjetabbo, na sevitabbo? Duttho kho,
brahmana, dosena abhibhuto pariyadinnacitto kayena duccaritam carati, vacaya
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam
duggatim vinipatam nirayam upapajjati. Tasmayam dosaggi pahatabbo parivajjetabbo,

na sevitabbo.

Kasma cayam, brahmana, mohaggi pahatabbo parivajjetabbo, na sevitabbo? Miilho kho,
brahmana, mohena abhibhuto pariyadinnacitto kayena duccaritam carati, vacaya
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam
duggatim vinipatam nirayam upapajjati. Tasmayam mohaggi pahatabbo parivajjetabbo,

na sevitabbo.

Ime kho tayo, brahmana, aggi pahatabba parivajjetabba, na sevitabba.”

AN 7:47 Sacrifice
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“There are, brahmin, these three fires that should be abandoned and avoided, and should not be
cultivated. What three? The fire of lust, the fire of hatred, and the fire of delusion.

(1) “And why, brahmin, should the fire of lust be abandoned and avoided, and not be cultivated?
One excited by lust, overcome by lust, with mind obsessed by it, engages in misconduct by body,
engages in misconduct by speech, engages in misconduct by mind. Having engaged in misconduct
by body, engaged in misconduct by speech, engaged in misconduct by mind, with the breakup of the
body, after death, he is reborn in the plane of misery, in a bad destination, in the lower world, in
hell. Therefore this fire of lust should be abandoned and avoided, and should not be cultivated.

(2) “And why should the fire of hatred be abandoned and avoided, and not be cultivated?...

(3) “"And why should the fire of delusion be abandoned and avoided, and not be cultivated? One who
is deluded, overcome by delusion, with mind obsessed by it, engages in misconduct by body, speech,
and mind. Having engaged in misconduct by body, engaged in misconduct by speech, engaged in
misconduct by mind, with the breakup of the body, after death, he is reborn in the plane of misery,
in a bad destination, in the lower world, in hell. Therefore this fire of delusion should be abandoned
and avoided, and should not be cultivated.

“These, brahmin, are the three fires that should be abandoned and avoided and should not be
cultivated.”

7.2.2 Milindapaiha II:1.14
Raja aha: "Bhante Nagasena, kimlakkhana pafina”ti?
“Pubb’eva kho, maharaja, maya vuttam ‘chedanalakkhana pafna‘ti, api ca

obhasanalakkhana panna”ti.

“Katham, bhante, obhasanalakkhana panina”ti?
“Painia, maharaja, uppajjamana avijjandhakaram vidhameti, vijjobhasam janeti,
nanalokam vidamseti, ariyasaccani pakatani karoti; tato yogavacaro ‘aniccan’ti va

‘dukkhan’ti va ‘anatta’ti va sammappaiiaya passati”ti.

“Opammam karohi”ti.

“Yatha, maharaja, puriso andhakare gehe padipam paveseyya, pavittho padipo
andhakaram vidhameti, obhasam janeti, alokam vidamseti, rupani pakatani karoti,
evameva kho, maharaja, painina uppajjamana avijjandhakaram vidhameti, vijjobhasam
janeti, nanalokam vidamseti, ariyasaccani pakatani karoti; tato yogavacaro ‘aniccan’ti va

‘dukkhan’ti va ‘anatta’ti va sammappaiinaya passati. Evam kho, maharaja,
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obhasanalakkhana panna”ti.

“Kallosi, bhante Nagasena”ti.

Miln I1.1:14 (Ref.2)
“What, Nagasena, is does wisdom have as characteristic mark?”

“Previously, great king, by me it was said, ‘Wisdom has cutting off as characteristic mark.” But
wisdom also has illuminating as characteristic mark.”

“How, Bhante, does wisdom also has illuminating as characteristic mark.”

“Great king, when wisdom arises it dispels the darkness of ignorance, it produces the radiance of
vision, it spreads out the light of knowledge, and makes the noble truths plain. Thus does the
meditator see with clear wisdom impermanence, unsatisfactoriness, and non-self.”

“Give me an illustration.”

“It is as if, O king, a man would bring a lamp into a dark house. When the lamp has entered, it
would dispel darkness, produce radiance, and spread light, and would make the objects there plainly
visible. Just so, great king, when wisdom arises it dispels the darkness of ignorance, it produces the

radiance of vision, it spreads out the light of knowledge, and makes the noble truths plain. Thus does
the meditator see with clear wisdom impermanence, unsatisfactoriness, and non-self.”

7.2.3 Miln IV: 1.6
“Bhante Nagasena, nav'ime puggala mantitam guyham vivaranti na dharenti. Katame
nava? Ragacarito, dosacarito, mohacarito, bhiruko, amisagaruko, itthi, sondo, pandako,

darako”ti.

Thero aha "Tesam ko doso"ti?

“Ragacarito, bhante Nagasena, ragavasena mantitam guyham vivarati na dhareti,
dosacarito, bhante, dosavasena mantitam guyham vivarati na dhareti, mulho
mohavasena mantitam guyham vivarati na dhareti, bhiruko bhayavasena mantitam
guyham vivarati na dhareti, amisagaruko amisahetu mantitam guyham vivarati na
dhareti, itthi ... ittarataya mantitam guyham vivarati na dhareti, sondiko suralolataya

mantitam guyham vivarati na dhareti, pandako anekamsikataya mantitam guyham
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vivarati na dhareti, darako capalataya mantitam guyham vivarati na dhareti.

Bhavatiha:

“Ratto duttho ca mulho ca - bhiru amisagaruko

itthi sondo pandako ca - navamo bhavati darako.

Nav’'ete puggala loke - ittara calita cala;

etehi mantitam guyham - khippam bhavati pakatan”ti.

Miln IV:1.6 (Ref.3)

“Bhante Nagasena, these nine kinds of people reveal a secret that has been discussed with them,
and do not preserve it [for themselves]. What nine? The one of lustful character, the one of hating
character, the one of deluded character, the coward, one greedy for gain, a woman, a drunkard, a
eunuch, a child.”

The elder said: “Of these, what is the fault?”

“The lustful character, on account of lust, reveals a secret that has been discussed, and does not
preserve it; the hating character, on account of hatred ... the deluded character, on account of
delusion ... a coward, on account of fear ... the one greedy for material gain to get material goods ...
a woman reveals it because of inconstancy [unreliability] ... a drunkard because of his desire for
drink ... @ eunuch because of his indeterminacy ... a child through fickleness.”

“Therefore is it said:

‘The lustful, hating, and deluded person,

The coward, and one who seeks material gain,

a woman, a drunkard, a eunuch, and the child as ninth--

These nine persons in the world are unreliable, changeable, fickle.

When secret things are discussed with them
They quickly become well known.”

7.2.4 Dhp 23:325, 327 Nagavagga
Middhi yada hoti mahagghaso ca, niddayita samparivattasayi;

Mahavaraho’va nivapaputtho, punappunam gabbhamupeti mando.
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Appamadarata hotha, sacittam anurakkhatha;

dugga uddharath’attanam, panke sanno’va kuijaro.

Dhp 23: 325, 327 Elephant

When one is sluggish and gluttonous, sleeping and rolling around in bed
like a fat pig eating fodder, again and again that dullard goes to the womb.

Take delight in heedfulness! Guard well your own mind!
Draw yourself out from this swamp, like an elephant sunk in the mud.

LESSON 8

INITIAL READINGS

8.1.1 AN 3:63 Venagapurasutta

Atha kho Venagapurika brahmanagahapatika yena Bhagava ten'upasankamimsu;
upasankamitva app’ekacce Bhagavantam abhivadetva ekamantam nisidimsu, app’ekacce
Bhagavata saddhim sammodimsu ... ekamantam nisidimsu, app’ekacce namagottam
savetva ekamantam nisidimsu, appekacce tunhibhuta ekamantam nisidimsu.

Ekamantam nisinno kho Venagapuriko Vacchagotto brahmano Bhagavantam etadavoca:

“Acchariyam, bho Gotama, abbhutam, bho Gotama- Yavaiic'idam bhoto Gotamassa
vippasannani indriyani, parisuddho chavivanno pariyodato. Seyyathapi, bho Gotama,
saradam badarapandum parisuddham hoti pariyodatam; evameva bhoto Gotamassa
vippasannani indriyani parisuddho chavivanno pariyodato. Seyyathapi, bho Gotama,
talapakkam sampati bandhana pamuttam parisuddham hoti pariyodatam; evameva

bhoto Gotamassa vippasannani indriyani parisuddho chavivanno pariyodato.”

AN 3:63 Venaga
Then the brahmin householders of Venagapura approached the Blessed One. Some paid homage to

the Blessed One and sat down to one side; some exchanged greetings with him ... [and then] sat
down to one side; ... some announced their name and clan and then sat down to one side; some
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kept silent and sat down to one side. Seated to one side, the brahmin Vacchagotta of Venagapura
then said this to the Blessed One:

“It is astounding, Master Gotama! It is amazing, Master Gotama! How Master Gotama's faculties are
tranquil, and the color of his skin is pure and bright. Just as, Master Gotama, a yellow jujube fruit in
the autumn is pure and bright, so Master Gotama'’s faculties are tranquil and the color of his skin is

pure and bright. Just as, Master Gotama, a palm fruit that has just been removed from its stalk is
pure and bright, so Master Gotama’s faculties are tranquil and the color of his skin is pure and bright.

8.1.2 AN 7:47 Dutiya-aggisutta

Tena kho pana samayena Uggatasarirassa brahmanassa mahayaino upakkhato hoti.
Paifica usabhasatani thin’dpanitani honti yafinatthaya, pafica vacchatarasatani
than’apanitani honti yafinatthaya, pafca vacchatarisatani thin’Gpanitani honti
yaififatthaya, pafica ajasatani thiin’Gpanitani honti yafifatthaya, pafica urabbhasatani

thin’Gpanitani honti yaniatthaya.

Atha kho Uggatasariro brahmano yena Bhagava ten’upasankami; upasankamitva
Bhagavata saddhim sammodi ... ekamantam nisidi. Ekamantam nisinno

kho Uggatasariro brahmano Bhagavantam etadavoca:

“Sutam m’etam, bho Gotama, aggissa adanam yupassa ussapanam mahapphalam hoti

mahanisamsam”ti.

“Maya pi kho etam, brahmana, sutam aggissa adanam yupassa ussapanam

mahapphalam hoti mahanisamsam”ti.

Dutiyampi kho Uggatasariro brahmano ... pe ... tatiyampi kho Uggatasariro brahmano
Bhagavantam etadavoca: “"Sutam m’etam, bho Gotama, aggissa adanam yupassa

ussapanam mahapphalam hoti mahanisamsam"ti.

“Maya pi kho etam, brahmana, sutam aggissa adanam yupassa ussapanam

mahapphalam hoti mahanisamsam”ti.
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“Tayidam*, bho Gotama, sameti bhoto c’eva Gotamassa amhakam ca, yadidam sabbena
sabbam”.

(* tayidam = tad idam)

Evam vutte ayasma Anando Uggatasariram brahmanam etadavoca: “Na kho, brahmana,
Tathagata evam pucchitabba - ‘sutam m’etam, bho Gotama, aggissa adanam yupassa
ussapanam mahapphalam hoti mahanisamsan‘ti. Evam kho, brahmana, tathagata
pucchitabba: ‘ahanhi, bhante, aggim adatukamo, yupam ussapetukamo. Ovadatu mam,
bhante, bhagava. Anusasatu mam, bhante, bhagava yam mama assa digharattam hitaya

sukhaya’"ti.

AN 7:47 Sacrifice

Now on that occasion the brahmin Uggatasarira had a great sacrifice arranged. Five hundred bulls
had been brought to the post for the sacrifice. Five hundred bullocks ... Five hundred heifers ... Five
hundred goats ... Five hundred rams had been brought to the post for the sacrifice.

Then the brahmin Uggatasarira approached the Blessed One. Having approached, he exchanged
greetings with the Blessed One ... [and] sat down to one side. Seated to one side, the brahmin
Uggatasarira said this to the Blessed One:

“I have heard, Master Gotama, that the kindling of the sacrificial fire and the raising of the sacrificial
post are of great fruit and great benefit.”

"I too, brahmin, have heard that the kindling of the sacrificial fire and the raising of the sacrificial
post are of great fruit and great benefit.”

A second time ... A third time the brahmin Uggatasarira said to the Blessed One: "I have heard,
Master Gotama, that the kindling of the sacrificial fire and the raising of the sacrificial post are of
great fruit and benefit.”

I too, brahmin, have heard that the kindling of the sacrificial fire and the raising of the sacrificial
post are of great fruit and great benefit.”

“Then Master Gotama and I are in complete and total agreement.”
[Lit.: “That, Master Gotama, agrees for Master Gotama and for us, that is, all by all.”]

When this was said, the Venerable Ananda said this to the brahmin Uggatasarira: “Brahmin,
Tathagatas should not be asked thus: ‘I have heard, Master Gotama, that the kindling of the
sacrificial fire and the raising of the sacrificial post are of great fruit and benefit.” Tathagatas should
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be asked: ‘Bhante, I want to kindle the sacrificial fire and raise the sacrificial post. Let the Blessed
One, Bhante, exhort me. Let the Blesssed One, Bhante, instruct me in a way that will lead to my
welfare and happiness for a long time.”

8.1.3 Dhammapada
Dhp 3:35-36 Cittavagga
Dunniggahassa lahuno, yatthakamanipatino,

cittassa damatho sadhu, cittam dantam sukhavaham.

Sududdasam sunipunam, yatthakamanipatinam,
cittam rakkhetha medhavi, cittam guttam sukhavaham.
Dhp 3:35-36

Good is the taming of the mind, which is hard to subdue, swift, flopping around wherever it desires.
A tamed mind brings happiness.

Let the wise person guard the mind, which is hard to see, very subtle, flopping around wherever it
desires. A guarded mind brings happiness.

Dhp 3:38 Cittavagga

Anavatthitacittassa, saddhammam avijanato,

pariplavapasadassa, pania na paripurati.

Dhp 3:38 The Mind

For one whose mind is unsteady, who does not understand the good Dhamma,
Whose faith floats around, wisdom is not fulfilled.

Dhp 5:64-65, 67-68 Balavagga
Yavajivam pi ce balo, panditam payirupasati,

na so dhammam vijanati, dabbi suparasam yatha.

Muhuttamapi ce viiiia, panditam payirupasati,

khippam dhammam vijanati, jivha suparasam yatha.
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Dhp 5:64-65 The Fool

Even if all his life a fool serves a wise man,
he does not understand the Dhamma, as a spoon [does not know] the taste of the soup.

Even if for a moment an intelligent person serves a wise man,
he quickly understands the Dhamma, as the tongue [knows] the taste of the soup.

Dhp 5: 67-68 Balavagga
Na tam kammam katam sadhu, yam katva anutappati,

yassa assumukho rodam, vipakam patisevati.

Tam ca kammam katam sadhu, yam katva nanutappati,

yassa patito sumano, vipakam patisevati.

Dhp 5:67-68 The Fool

That deed when done is not good, which having been done, one repents,
the fruit of which one reaps weeping, with tearful face.

But that deed when done is good, which having been done, one does not repent,
the fruit of which one reaps delighted and joyful.

Dhp 12:158 Attavagga
Attanameva pathamam, patirupe nivesaye,

atha’iinamanusaseyya, na kilisseyya pandito.

Dhp 12:158

One should first establish oneself in what is proper;
then only should one instruct another. [In this way] the wise person is not troubled.

FURTHER READINGS

8.2.1 AN 5:34 Sihasenapatisutta

Ekam samayam Bhagava Vesaliyam viharati Mahavane Kutagarasalayam. Atha kho Siho

senapati yena Bhagava ten’upasankami; upasankamitva Bhagavantam abhivadetva
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ekamantam nisidi. Ekamantam nisinno kho Siho senapati Bhagavantam etadavoca:

“Sakka nu kho, bhante, Bhagava sanditthikam danaphalam panihnapetum”ti?

"Sakka, Stha"ti bhagava avoca.

“Dayako, Siha, danapati bahuno janassa piyo hoti manapo. Yam pi, Siha, dayako

danapati bahuno janassa piyo hoti manapo, idam pi sanditthikam danaphalam.

“Puna ca param, Stha, dayakam danapatim santo sappurisa bhajanti. Yam pi, Siha,

dayakam danapatim santo sappurisa bhajanti, idam pi sanditthikam danaphalam.”

“Puna ca param, siha, dayakassa danapatino kalyano kittisaddo abbhuggacchati. Yam pi,
Siha, dayakassa danapatino kalyano kittisaddo abbhuggacchati, idampi sanditthikam

danaphalam.”

“Puna ca param, Siha, dayako danapati yam yadeva parisam upasankamati - yadi
khattiyaparisam yadi brahmanaparisam yadi gahapatiparisam yadi samanaparisam -
visarado upasankamati amankubhuto. Yam pi, Siha, dayako danapati yam yadeva
parisam upasankamati - yadi khattiyaparisam yadi brahmanaparisam yadi
gahapatiparisam yadi samanaparisam - visarado upasankamati amankubhuto, idam pi

sanditthikam danaphalam.”

“Puna ca param, Siha, dayako danapati kayassa bheda param marana sugatim saggam
lokam upapajjati. Yam pi, Siha, dayako danapati kayassa bheda param marana sugatim

saggam lokam upapajjati, idam samparayikam danaphalam”ti.

AN 5:34 Siha

On one occasion the Blessed One was dwelling at Vesali, in the Great Wood, in the hall with the
peaked roof. Then Siha the general approached the Blessed One. Having approached, he paid
homage to the Blessed One and sat down to one side. Seated to one side, Siha the general said this
to the Blessed One:
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“Is it possible, Bhante, to point out a directly visible fruit of giving?”
“It is possible, Sitha,” the Blessed One said.

(1) “A donor, Siha, a generous giver, is dear and agreeable to many people. Since, Siha, a donor, a
generous giver, is dear and agreeable to many people, this is a directly visible fruit of giving.

(2) “Again, Siha, good persons resort to a donor, a generous giver. Since, Siha, good persons resort
to a donor, a generous giver, this, too, is a directly visible fruit of giving.

(3) “Again, Siha, a good reputation spreads around about a donor, a generous giver. Since, Siha, a
good reputation spreads around about a donor, a generous giver, this, too, is a directly visible fruit of
giving.

(4) “Again, Siha, whatever assembly a donor, a generous giver, approaches—whether of khattiyas,
brahmins, householders, or ascetics—he approaches it confidently, without embarrassment. Since,
Siha, whatever assembly a donor, a generous giver, approaches ... he approaches it confidently,
without embarrassment, this too is a directly visible fruit of giving.

(5) “Again, Siha, with the breakup of the body, after death, a donor, a generous giver, is reborn in a
good destination, in a heavenly world. Since, Siha, with the breakup of the body, after death, a
donor, a generous giver, is reborn in a good destination, this too is a directly visible fruit of giving.

8.2.2 AN 10:47 Mahalisutta

Ekam samayam Bhagava Vesaliyam viharati Mahavane Kutagarasalayam. Atha kho
Mahali Licchavi yena Bhagava ten’upasankami; upasankamitva Bhagavantam
abhivadetva ekamantam nisidi. Ekamantam nisinno kho Mahali Licchavi Bhagavantam

etadavoca:

“Ko nu kho, bhante, hetu, ko paccayo papassa kammassa kiriyaya, papassa kammassa

pavattiya”ti?

“Lobho kho, Mahali, hetu, lobho paccayo papassa kammassa kiriyaya, papassa
kammassa pavattiya. Doso kho, Mahali, hetu, doso paccayo papassa kammassa kiriyaya
papassa kammassa pavattiya. Moho kho, Mahali, hetu, moho paccayo papassa kammassa
kiriyaya papassa kammassa pavattiya. Ayoniso manasikaro kho, Mahali, hetu,
ayonisomanasikaro paccayo papassa kammassa kiriyaya papassa kammassa pavattiya.
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Micchapanihitam kho, Mahali, cittam hetu, micchapanihitam cittam paccayo papassa
kammassa kiriyaya papassa kammassa pavattiya ti. Ayam kho, mahali, hetu, ayam

paccayo papassa kammassa kiriyaya papassa kammassa pavattiya”ti.

AN 10:47 Mahali

On one occasion the Blessed One was dwelling at Vesali, in the Great Wood, in the hall with the
peaked roof. Then Mahali the Licchavi approached the Blessed One. Having approached, he paid
homage to the Blessed One and sat down to one side. Seated to one side, Mahali the Licchavi said
this to the Blessed One:

“Bhante, what is the cause, what is the condition, for the doing of bad kamma, for the occurrence of
bad kamma?”

“Mahali, (1) greed is a cause, greed is a condition, for the doing of bad kamma, for the occurrence of
bad kamma. (2) Hatred is a cause, hatred is a condition, for the doing of bad kamma, for the
occurrence of bad kamma. (3) Delusion is a cause, delusion is a condition, for the doing of bad
kamma, for the occurrence of bad kamma. (4) Careless attention is a cause, careless attention is a
condition, for the doing of bad kamma, for the occurrence of bad kamma. (5) A wrongly directed
mind is a cause, a wrongly directed mind is a condition, for the doing of bad kamma, for the

occurrence of bad kamma. This is the cause, this is the condition for the doing of bad kamma, for
the occurrence of bad kamma.”

8.2.3 Theragatha 8:2 Sirimittattheragatha
Akkodhano’nupanahi, amayo rittapesuno;

sa ve tadisako bhikkhu, evam pecca na socati.

Akkodhano’nupanahi, amayo rittapesuno;

guttadvaro sada bhikkhu, evam pecca na socati.

Akkodhano’nupanahi, amayo rittapesuno;

kalyanasilo so bhikkhu, evam pecca na socati.

Akkodhano’nupanahi, amayo rittapesuno;

kalyanamitto so bhikkhu, evam pecca na socati.

Akkodhano’nupanahi, amayo rittapesuno;

kalyanapaiifo so bhikkhu, evam pecca na socati.
81



Theragatha 8:2 (Verses 502-506)

Without anger, without malice, without deceit, rid of slander;
A monk such as that, having passed away, does not sorrow.

Without anger, without malice, without deceit, rid of slander;
A monk who always guards the [sense] doors, having passed away, does not sorrow.

Without anger, without malice, without deceit, rid of slander;
A monk of good conduct, having passed away, does not sorrow.

Without anger, without malice, without deceit, rid of slander;
A monk who has good friends, having passed away, does not sorrow.

Without anger, without malice, without deceit, rid of slander;
A monk who has good wisdom, having passed away, does not sorrow.

8.24 Miiln II1:7.5

Raja aha: "Bhante Nagasena, yo idha kalankato Brahmaloke uppajjeyya, yo ca idha

kalankato Kasmire uppajjeyya, ko cirataram ko sighataran”ti?”

“Samakam, maharaja”ti.

“Opammam karohi”ti.

“Kuhim pana, maharaja, tava* jatanagaran”ti?

(* tvam)

“Atthi, bhante, Kalasigamo nama, tatthaham jato"ti.

“Kiva diiro, maharaja, ito Kalasigamo hoti"ti.

“Dvimattani, bhante, yojanasatani”ti.

“Kiva diiram, maharaja, ito Kasmiram hoti"ti?

“Dvadasa, bhante, yojanani”ti.
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“Ingha, tvam maharaja, Kalasigamam cintehi"ti.

“Cintito, bhante"ti.

“Ingha, tvam maharaja, Kasmiram cintehi"ti.

“Cintitam bhante"ti.

“Katamam nu kho, maharaja, cirena cintitam, katamam sighataran”ti?

“Samakam bhante”ti.

“Evameva kho, maharaja, yo idha kalankato Brahmaloke uppajjeyya, yo ca idha
kalankato Kasmire uppajjeyya, samakam yeva uppajjanti”ti.

“Bhiyyo opammam kar ohi"ti.

“Tam kim manfasi, maharaja, dve sakuna akasena gaccheyyum, tesu eko ucce

rukkhe nisideyya, eko nice rukkhe nisideyya, tesam samakam patitthitanam katamassa
chaya pathamataram pathaviyam patitthaheyya, katamassa chaya cirena pathaviyam

patitthaheyya"ti?

“Samakam, bhante"ti.

“Evameva kho, maharaja, yo idha kalankato Brahmaloke uppajjeyya, yo ca idha

kalankato Kasmire uppajjeyya, samakam yeva uppajjanti”ti.

“Kallo’si bhante Nagasena'ti.

Miln III:7.5 (Ref.3)

The king said: “If one person, Nagasena, has died here and would arise in the Brahma world, and
another has died here and would arise in Kashmir, who would take longer, who would be quicker [in
taking rebirth]?”

“They would be the same, O king.”
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“Give me an illustration.”

'In what town, O king, were you born?'

'There is, Bhante, a village named Kalasi. There I was born.'
'‘And how far, great king, from here is Kalasi village?'

'‘About two hundred leagues, Bhante.'

'How far from here, great king, is Kashmir?'

"Twelve leagues, Bhante.'

'Now, great king, think of Kalasi village.'

'l have thought of it, Bhante.'

'‘And now, great king, think of Kashmir.'

'l have thought of it, Bhante.'

'Well, great king, which took longer to think of, and which was quicker to think of?'
‘They were the same, Bhante.'

“Just so, great king, the one who has died here and who would arise in the Brahma world, and the
other who has died here and would arise in Kashmir, would arise in exactly the same time.”

“Give me another simile.”

“What do you think about this, great king. Suppose two birds would go through the sky, and of
them, one would alight on a tall tree, the other would alight on a low tree. If they settled both at the
same moment, of which one would the shadow first settle on the ground, and of which one would
the shadow settle on the ground after a longer time?'

“Just so, great king, the one who has died here and who would arise in the Brahma world, and the
other who has died here and would arise in Kashmir, would arise in exactly the same time.”

“You are clever, Bhante Nagasena!”

84



LESSON 9

INITIAL READINGS

9.1.1 AN 4:180 Mahapadesasutta
Ekam samayam Bhagava Bhoganagare viharati Anandacetiye. Tatra kho Bhagava

bhikkhu amantesi: “"Bhikkhavo"ti.

“Bhadante”ti te bhikkhu Bhagavato paccassosum. Bhagava etadavoca:

“Cattaro’'me, bhikkhave, mahapadese desessami, tam sunatha, sadhukam

manasikarotha; bhasissami”ti.

“Evam, bhante”ti kho te bhikkhu Bhagavato paccassosum. Bhagava etadavoca:

“Katame, bhikkhave, cattaro mahapadesa?

Idha, bhikkhave, bhikkhu evam vadeyya - ‘Sammukha m’etam, avuso, Bhagavato sutam,
sammukha patiggahitam - ayam dhammo, ayam vinayo, idam satthusasanam’ ti. Tassa,
bhikkhave, bhikkhuno bhasitam n’eva abhinanditabbam nappatikkositabbam.
Anabhinanditva appatikkositva tani padabyanjanani sadhukam uggahetva sutte
otaretabbani, vinaye sandassetabbani. Tani ce sutte otariyamanani vinaye
sandassiyamanani na c’eva sutte otaranti na vinaye sandissanti, nitthamettha*
gantabbam: 'Addha, idam na c’eva tassa Bhagavato vacanam Arahato
Sammasambuddhassa; imassa ca bhikkhuno duggahitan’ti. Iti h’'etam, bhikkhave,
chaddeyyatha.”

(* nittham + ettha)

“Idha pana, bhikkhave, bhikkhu evam vadeyya: ‘Sammukha m’etam, avuso, Bhagavato
sutam, sammukha patiggahitam - ayam dhammo, ayam vinayo, idam satthusasanan’ti.
Tassa, bhikkhave, bhikkhuno bhasitam n’eva abhinanditabbam nappatikkositabbam.
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Anabhinanditva appatikkositva tani padabyanjanani sadhukam uggahetva sutte
otaretabbani, vinaye sandassetabbani. Tani ce suttee otariyamanani vinaye
sandassiyamanani sutte c’eva otaranti vinaye ca sandissanti, nitthamettha gantabbam:
‘Addha, idam tassa Bhagavato vacanam Arahato Sammasambuddhassa; imassa ca

bhikkhuno suggahitan’ti. Idam, bhikkhave, pathamam mahapadesam dhareyyatha.”

AN 4:180 The Great References

On one occasion the Blessed One was dwelling at Bhoganagara at the Ananda Shrine. There the
Blessed One addressed the bhikkhus: “Bhikkhus!”

“Bhante!” those bhikkhus replied. The Blessed One said this:

“Bhikkhus, I will teach you these four great references. Listen and attend closely; I will speak.”
“Yes, Bhante,” those bhikkhus replied. The Blessed One said this:

“What, bhikkhus, are the four great references?

(1) “Here, bhikkhus, a bhikkhu might say: ‘In the presence of the Blessed One, friends, I heard this;
in his presence I learned this: “This is the Dhamma; this is the discipline; this is the Teacher’s
teaching!” The statement of that bhikkhu should neither be approved nor rejected. Without
approving or rejecting it, having thoroughly learned those words and phrases, they should be
checked for in the discourses and searched for in the discipline. If, when they are being checked for
in the discourses and searched for in the discipline, [you find that] they are not included among the
discourses and are not to be seen in the discipline, you should draw the conclusion: ‘Surely, this is
not the word of the Blessed One, the Arahant, the Perfectly Enlightened One. It has been badly
learned by this bhikkhu.” Thus you should discard this.

“But a bhikkhu might say: ‘In the presence of the Blessed One I heard this; in his presence I learned
this: "This is the Dhamma; this is the discipline; this is the Teacher’s teaching!” That bhikkhu’s
statement should neither be approved nor rejected. Without approving or rejecting it, having
thoroughly learned those words and phrases, they should be checked for in the discourses and
searched for in the discipline. If, when they are being checked for in the discourses and searched for
in the discipline, [you find that] they are included among the discourses and are to be seen in the
discipline, you should draw the conclusion: ‘Surely, this is the word of the Blessed One, the Arahant,
the Perfectly Enlightened One. It has been learned well by this bhikkhu.” You should remember this
first great reference.

9.1.2 MN 65: Bhaddalisutta
“Aham kho, bhikkhave, ekasanabhojanam bhuiijami; ekasanabhojanam kho, aham,

bhikkhave, bhuijamano appabadhatam ca saiijanami appatankatam ca lahutthanam ca
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balam ca phasuviharam ca. Etha, tumhe’pi, bhikkhave, ekasanabhojanam bhuiijatha;
ekasanabhojanam kho, bhikkhave, tumhe’pi bhuiijamana appabadhatam ca

safjanissatha appatankatam ca lahutthanam ca balam ca phasuviharanca”ti.

MN 65.2 To Bhaddali - Eat at a Single Session
“Monks, I eat food at a single session. By eating food at a single session, I perceive freedom from
illness and affliction, and lightness, strength, and a comfortable abiding. Come, monks, you too eat

food at a single session. By eating food at a single session, you too will perceive freedom from illness
and affliction, and lightness, strength, and a comfortable abiding.”

9.1.3 Dhammapada
Dhp 9:117-120 Papavagga
Papaii ce puriso kayira, na nam kayira punappunam;

na tamhi chandam kayiratha, dukkho papassa uccayo.

Puiinam ce puriso kayira, kayira nam punappunam.

tamhi chandam kayiratha, sukho pufinassa uccayo.

Papo’pi passati bhadram, yava papam na paccati;

yada ca paccati papam, atha papo papani passati.

Bhadropi passati papam, yava bhadram na paccati;

yada ca paccati bhadram, atha bhadro bhadrani passati.

Dhp 9:117-120 Evil

Should a person commit evil, let him not do it again and again.
He should not do desire in that; painful is the accumulation of evil.

Should a person do merit, let him do it again and again
He should not do desire in that; pleasant is the accumulation of merit.

A bad person sees good as long as the bad [deed] does not ripen.
But when the bad [deed] ripens, then the bad person sees bad [results].

A good person sees bad as long as the good [deed] does not ripen.
But when the good [deed] ripens, then the good person sees good [results].
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Dhp 9:124 Papavagga

Panimhi ce vano nassa, hareyya panina visam;
nabbanam* visam anveti, natthi papam akubbato.
(* na + a + vana)

Dhp 9:124 Evil

If on the hand there would not be a wound, one may take poison with the hand.
Poison does not affect one without a wound. There is no evil for him who does no [evil].

Dhp 9:126 Papavagga
Gabbham eke uppajjanti, nirayam papakammino;

saggam sugatino yanti, parinibbanti anasava.

Dhp 9:126 Evil
Some arise in the womb; the evil-doers in hell;

the good go to heaven; those without defilements attain nibbana.

FURTHER READINGS

9.2.1 DN 31: Sigalakasutta

Evam me sutam. Ekam samayam Bhagava Rajagahe viharati Veluvane Kalandakanivape.
Tena kho pana samayena Sigalako gahapatiputto kalass’eva utthaya Rajagaha
nikkhamitva allavattho allakeso paiijaliko puthudisa namassati: puratthimam disam

dakkhinam disam pacchimam disam uttaram disam hetthimam disam uparimam disam.

Atha kho Bhagava pubbanhasamayam nivasetva pattacivaramadaya Rajagaham pindaya
pavisi. Addasa kho Bhagava Sigalakam gahapatiputtam kalass’eva vutthaya Rajagaha
nikkhamitva allavattham allakesam panjalikam puthudisa namassantam: puratthimam
disam dakkhinam disam pacchimam disam uttaram disam hetthimam disam uparimam

disam. Disva Sigalakam gahapatiputtam etadavoca: “kinnu kho tvam,
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gahapatiputta, kalass’eva utthaya Rajagaha nikkhamitva allavattho allakeso panjaliko
puthudisa namassasi: puratthimam disam dakkhinam disam pacchimam disam uttaram

disam hetthimam disam uparimam disanti?”

“Pita mam, bhante, kalam karonto evam avaca: ‘disa, tata, namasseyyasi’'ti. So kho
aham, bhante, pitu vacanam sakkaronto garum karonto manento pujento kalass’eva
utthaya Rajagaha nikkhamitva allavattho allakeso panjaliko puthudisa namassami:
puratthimam disam dakkhinam disam pacchimam disam uttaram disam hetthimam

disam uparimam disanti.”

“Na kho, gahapatiputta, ariyassa vinaye evam cha disa namassitabbati.”

“Yatha katham pana, bhante, ariyassa vinaye cha disa namassitabba? Sadhu me,
bhante, Bhagava tatha dhammam desetu, yatha ariyassa vinaye cha disa

namassitabbati.”

“Tena hi, gahapatiputta, sunohi sadhukam manasikarohi bhasissamiti.”

“Evam, bhante” ti kho Sigalako gahapatiputto Bhagavato paccassosi.

Bhagava etadavoca: “Yato kho, gahapatiputta, ariyasavakassa cattaro kammakilesa
pahina honti, catuhi ca thanehi papakammam na karoti, cha ca bhoganam apayamukhani
na sevati, so evam cuddasapapakapagato chaddisa paticchadi ubholokavijayaya
patipanno hoti. Tassa ayainc’eva loko araddho hoti paro ca loko. So kayassa bheda

param marana sugatim saggam lokam upapajjati.

DN 31: The Buddha’s Advice to Sigalaka - Worshipping the Six Directions

Thus have I heard. On one occasion the Blessed One was dwelling at Rajagaha, at the Bamboo
Grove, in the Squirrels’ Sanctuary. Then Sigalaka, the householder’s son, having got up early and
gone out from Rajagaha, with wet clothes and hair, with joined palms, was paying homage to the
different directions: to the east, the south, the west, the north, the nadir, and the zenith.
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Then the Blessed One, in the morning having dressed, having taken his bowl and robe, entered
Rajagaha for alms. The Blessed One saw Sigalaka, the householder’s son, having got up early and
gone out from Rajagaha, with wet clothes and hair, with joined palms, was paying homage to the
different directions: to the east, the south, the west, the north, the nadir, and the zenith. Having
seen [him], he said: “"Why, householder’s son, have you got up early ... do you pay homage to the
different directions ... the zenith?”

"My father, Bhante, when he was dying, told me thus: “Dear, pay homage to the directions.” I,
Bhante, honoring, respecting, esteeming, venerating my father’s word, have got up early ... and pay
homage to the different directions ... the zenith.”

“But, householder’s son, in the Noble One’s Discipline it is not in such a way that the six directions
should be given homage.”

“But how, Bhante, in the Noble One’s Discipline should the six directions be given homage? It would
be good if the Blessed One would teach me the Dhamma as to how, in the Noble One’s Discipline the
six directions should be given homage.”

“Then listen and attend carefully, householder’s son, I will speak.”

“Yes, Bhante,” Sigalaka said. The Blessed One said this:

“When, householder’s son, for a noble disciple four defilements of action are abandoned, and he
does not do an evil deed in four cases, and he does not resort to the six gates for the loss of wealth,
in this way he has departed from fourteen evils, he covers the six directions, and he is practicing for
victory in both worlds. For him both this world and the next world are successful [that is, he

succeeds in both this world and the next world]. With the breakup of the body, after death, he is
reborn in a good destination, in the heaven world.”

9.2.2 DN 14: Mahapadanasutta

Atha kho, bhikkhave, Vipassissa Bhagavato arahato Sammasambuddhassa etadahosi:
“yanniinaham dhammam deseyyan”ti. Atha kho, bhikkhave, Vipassissa Bhagavato
arahato Sammasambuddhassa etadahosi: “"adhigato kho me ayam dhammo gambhiro
duddaso duranubodho santo panito atakkavacaro nipuno panditavedaniyo. Alayarama
kho pandyam paja alayarata alayasammudita. Alayaramaya kho pana pajaya alayarataya
alayasammuditaya duddasam idam thanam yadidam idappaccayata-paticcasamuppado.
Idampi kho thanam duddasam yadidam sabbasankharasamatho sabbupadhipatinissaggo

tanhakkhayo virago nirodho nibbanam. Ahanc’eva kho pana dhammam deseyyam, pare

ca me na ajaneyyum; so mam’assa kilamatho, sa mam’assa vihesa"ti.

DN 14 (= MN 26.19, except in first person): The Dhamma Is Profound
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“Then, O monks, this [thought] occurred to Vipassi, the Blessed One, Arahant, Perfectly Enlightened
One: ‘I should now teach the Dhamma. Then this [thought] occurred to Vipassi, the Blessed One,
Arahant, Perfectly Enlightened One: ‘This Dhamma that I have attained is profound, hard to see,
hard to understand, peaceful, sublime, unattainable by mere reasoning, subtle, to be experienced by
the wise. But this population delights in attachment, takes delight in attachment, rejoices in
attachment. It is hard for such a population that delights in attachment, that takes delight in
attachment, that rejoices in attachment, to see this thing, namely, specific conditionality, dependent
origination. And this thing, too, is hard to see, namely, the stilling of all formations, the relinquishing
of all acquisitions, the destruction of craving, dispassion, cessation, Nibbana. If I would teach the
Dhamma, others would not understand me, and that would be wearying of me, that would be
troublesome for me."”

9.2.3 Dhammapada

Dhp 4:44-46 Pupphavagga
Ko imam pathavim vijessati,
yamalokafnca imam sadevakam
ko dhammapadam sudesitam,

kusalo pupphamiva pacessati?

Dhp 4:44 Flowers
Who shall overcome this earth,
this world of Yama together with the gods?

Who will collect the well-taught path of dhamma
as a skillful one collects flowers?

Dhp 4: 45 Pupphavagga
Sekho pathavim vijessati,
yamalokainca imam sadevakam;
sekho dhammapadam sudesitam,

kusalo pupphamiva pacessati.

Dhp 4:45 Flowers

A trainee shall overcome this earth,
this world of Yama together with the gods.
A trainee will collect the well-taught path of dhamma
as a skillful one collects flowers?
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Dhp 4: 46 Pupphavagga
Phenlipamam kayamimam viditva,
maricidhammam abhisambudhano;
chetvana marassa papupphakani,

adassanam maccurajassa gacche.

Dhp 4:46 Flowers
Having known that this body is like foam,
understanding its mirage-like nature,

having cut off Mara’s flower-tipped arrows,
go out of sight of the King of Death!

Dhp 5:63 Balavagga
Yo balo maiiiati balyam, pandito’vapi* tena so;

balo ca panditamani, sa ve “balo” ti vuccati.

(* pandito + eva +api)
Dhp 5:63 The Fool

A fool who knows his foolishness is wise at least to that extent,
but a fool who thinks himself wise, he is a fool indeed.
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%%LESSON 10

INITIAL READINGS

10.1.1 Rasavahini

Ekasmim samaye sattha ganam pahaya ekako’va ekam vanam pavisi. Parileyyakanamo
eko hatthiraja’pi hatthiganam pahaya tam vanam pavisitva, bhagavantam ekassa
rukkhassa miule nisinnam disva, padena paharanto rukkhamulam sodhetva sondaya
sakham gahetva sammajji. Tato patthaya divase divase sondaya ghatam gahetva
paniyaparibhojaniyam udakam aharati upatthapeti, unhodakena atthe satil unhodakam
patiyadeti. Katham? Katthani ghamsitva aggim pateti, tattha daruni pakkhipanto aggim
jaletva tattha tattha pasane pacitva, darukkhandakena pavattetva khuddakasondiyam
khipati. Tato hattham otaretva udakassa tattabhavam janitva gantva sattharam vandati.

Sattha tattha gantva nahayati. Atha nanavidhani phalani aharitva deti.

Yada pana sattha gamam pindaya pavisati, tada satthu pattacivaramadaya kumbhe
thapetva satthara saddhim yeva gacchati; rattim valamiganivaranattham mahantam

dandam sondaya gahetva yava arun’‘uggamana vanasande vicarati.

Rasavahini

On one occasion the Teacher, having abandoned the group, all alone entered one forest. An elephant
king named Parileyyaka too, having abandoned the group of elephants, having entered that forest,
having seen the Blessed One sitting at the foot of a tree, with his foot hitting it, having cleaned the
foot of the tree [= having cleaned the foot of the tree by hitting it with his foot], having taken a
branch with his trunk, swept it. From then onwards, day by day, having taken a jug with his trunk,
he brought to be drunk-to be used-water [= water for drinking and washing]. There being a need
with warm water [= When there was a need for warm water] he prepared warm water. How? Having
rubbed together sticks, he started a fire; throwing firewood therein, having made it blaze up, here
and there having cooked stones, having rolled them with a piece of firewood, he threw them into a
small pond. Then, having put in his trunk, having known the warmth of the water, having gone [to
the Buddha], he worshipped the Teacher. The Teacher, having gone there, bathed. Then [the
elephant], having brought fruits of various kinds, gave them [to the Buddha].

But when the Teacher entered the village for alms, then, having taken the Teacher's bowl and
[outer] robe, having placed them on his frontal lobes, he went together with the Teacher. At night,
for the purpose of warding off wild animals, having taken a large stick with his trunk, until the rising
of dawn he roamed about in the jungle.
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10.1.2 Rasavahini

Atite kira baranasiyam salittakasippe nipphattim patto eko pithasappi ahosi. So
nagaradvare ekassa vatarukkhassa hettha nisinno sakkhara khipitva tassa pannani

chindanto “hatthirupakam no dassehi, assarupakam no dassehi”ti gamadarakehi

Ath’ekadivasam raja uyyanam gacchanto tam padesam papuni. Daraka pithasappim
paroh’antare katva palayimsu. Rafno thitamajjhantike rukkhamulam pavitthassa
chiddacchaya sariram phari. So “kim nu kho etan”ti uddham olokento rukkhapannesu
hatthirapakadini disva “kass’etam kamman”ti pucchitva “pithasappino”ti sutva tam
pakkosapetva aha: "mayham purohito atimukharo appamattake’pi vutte bahum
bhananto mam upaddavati, sakkhissasi tassa mukhe nalimatta ajalandika khipitun”ti?
“Sakkhissami, deva, ajalandika aharapetva purohitena saddhim tumhe antosaniyam

nisidatha, ahamettha kattabbam janissami”ti.

Raja tatha karesi. Itaro’pi kattariyaggena saniyam chiddam katva, purohitassa rafina
saddhim kathentassa mukhe vivatamatte ek’ekam ajalandikam khipi. Purohito mukham
pavittham pavittham gili. Pithasappi khinasu ajalandikasu sanim calesi. Raja taya
safinaya ajalandikanam khinabhavam natva aha: “acariya, aham tumhehi saddhim
kathento katham nittharitum na sakkhissami. Tumhe atimukharataya nalimatta

ajalandika gilanta pi tunhibhavam napajjatha”ti.

Brahmano mankubhavam apajjitva tato patthaya mukham vivaritva ranna saddhim
sallapitum nasakkhi. Raja pithasappim pakkosapetva “tam nissaya me sukham
laddhan”ti tuttho tassa sabbatthakam nama dhanam datva nagarassa catusu disasu
cattaro varagame adasi.

Rasavahini
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In the past, it is said, in Baranasi there was one cripple who had achieved mastery in the art of
slinging stones. Sitting below one banyan tree at the entrance to the city, having thrown pebbles,
cutting its leaves, being spoken to by the village boys [with such words as] "Show us the form of an
elephant, show us the form of a horse," having showed them whatever forms they desired
[icchit'icchitani = whatever desired], he gained things to eat, etc., in their presence [= he gained
food and other things from them].

Then one day the king, going to the park, arrived at that place. The boys, having put the cripple
inside the downward roots of the banyan tree, ran away. When, at the middle of the day [nhoontime],
the king entered the foot of the tree [gen. absolute], the shadows cut [from the leaves] covered his
body. He [thought] "What now is this?", and looking upwards, having seen in the leaves of the tree
the forms of elephants, etc., having asked "Whose work is this?", having heard, "[The work] of a
cripple," having had him called, he said: "My high priest is too talkative. When even a little bit is said,
talking much, he annoys me. Are you able to throw a a bowlful [?] of goat's dung into his mouth?" --
"I am able, your divine majesty. Having had the goat's dung brought, you sit down together with
your high priest within the curtain. I will know what should be done here."

The king did thus. The other [= the cripple] too, having made a hole in the curtain with the edge of
a scissor, threw one-by-one pieces of goat dung [= one piece of goat dung after another] into the
opened mouth of the high priest while he was talking together with the king. The high priest
swallowed [each piece] that entered his mouth. The cripple, when the pieces of goat dung were
finished, shook the curtain. The king, by that sign, having known the finished state of the pieces of
goat dung [= having known that the pieces of goat dung were finished], said: "Teacher, while
speaking together with you, I am not able to finish the talk. You, because of your over-talkativeness,
swallowing a bowlful amount of goat dung, did not reach silence [= did not shut up]."

The brahmin, having become embarrassed, from then on, was not able, having opened his mouth, to
converse with the king. The king, having called the cripple, [said] "Because of you, I have gained

happiness." Delighted, [the king] having given him the treasure named "eight-of-all," gave him four
excellent villages in the four quarters of the city.

10.1.3 Dhammapada

Dhp 1:13-14 Yamakavagga

Yathagaram ducchannam, vutthi samativijjhati;
evam abhavitam cittam, rago samativijjhati.
Yathagaram suchannam, vutthi na samativijjhati;

evam subhavitam cittam, rago na samativijjhati.

Dhp 1:13-14 Pairs

Just as rain breaks through an ill-thatched house,

SO passion penetrates an undeveloped mind.

Just as rain does not break through a well-thatched house,
So passion never penetrates a well-developed mind.
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Dhp 1:15-16 Yamakavagga
Idha socati pecca socati, papakari ubhayattha socati;

so socati so vihanhati, disva kammakilitthamattano.

Idha modati pecca modati, katapuinio ubhayattha modati;

so modati so pamodati, disva kammavisuddhimattano.

Dhp 1:15-16

The evil-doer grieves here and hereafter; he grieves in both the worlds.
He laments and is afflicted, recollecting his own impure deeds.

The doer of good rejoices here and hereafter; he rejoices in both the worlds.
He rejoices and exults, recollecting his own pure deeds.

Dhp 1:17-18 Yamakavagga
Idha tappati pecca tappati, papakari ubhayattha tappati;

“papam me katan"ti tappati, bhiyyo tappati duggatim gato.

Idha nandati pecca nandati, katapuifio ubhayattha nandati;

“puiifam me katan”ti nandati, bhiyyo nandati suggatim gato.

Dhp 1:17-18 Pairs

The evil-doer suffers here and hereafter; he suffers in both the worlds.
The thought, “Evil have I done,” torments him, and he suffers even more when gone to realms of
woe.

The doer of good delights here and hereafter; he delights in both the worlds.

The thought, “"Good have I done,” delights him, and he delights even more when gone to realms of
bliss.
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FURTHER READINGS

10.2.1 Rasavahini: Kosambakavatthu

Ath’eko makkato tam hatthim divase divase tathagatassa upatthanam karontam disva
“ahampi kificideva karissami”ti vicaranto ekadivasam nimmakkhikam dandakamadhum
disva dandakam bhaiijitva dandaken’eva saddhim madhupatalam satthu santikam
aharitva kadalipattam chinditva tattha thapetva adasi. Sattha ganhi. Makkato “karissati
nu kho paribhogam, na karissati”ti olokento gahetva nisinnam disva “kinnukho"ti
cintetva dandakotiyam gahetva parivattetva olokento andakani disva tani sanikam
apanetva adasi. Sattha paribhogamakasi. So tutthamanaso tam tam sakham gahetva
naccanto atthasi. Tassa gahita-sakha’pi akkanta-sakha’pi bhijji. So ekasmim
khanumatthake patitva nibbiddhagatto satthari pasannena cittena kalankatva

tavatimsabhavane nibbatti.

Rasavahini

Then one monkey, having seen that elephant day by day doing service to the Tathagata, [thought],
"I too will do something." Wandering about, one day having seen a beehive without bees on a stick,
having broken the branch, having brought the honeycomb together with the stick to the presence of
the Teacher, having cut off a banana leaf, having placed it [i.e., the honeycomb] there, he gave it.
The Teacher accepted [it]. The monkey, [thinking] "Will he make use of it or will he not make [use of
it]?", looking on, having seen him [the Buddha] sitting there after having accepted it, having thought
"What now?", having taken the tip of the stick, having turned it over, looking, having seen eggs,
having gently removed them, gave it. The Teacher made use of it. He [the monkey], joyful in mind,
having taken one branch and then another [tam tam sakham], dancing, stood. The branch that he
had taken, and the branch that he stepped on, broke. Having fallen onto the top of a tree stump,
with his body pierced, having died with a mind confident in the Teacher, he was reborn in the
Tavatimsa abode.

10.2.2 Rasavahini: Cakkhupalattheravatthu

Atite eko vejjo gamanigamesu caritva vejjakammam karonto ekam cakkhudubbalam

itthim disva pucchi: “"Kim te aphasukan”ti?

“Akkhihi na passami”ti.
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“Bhesajjam te karomi”"ti?
“Karohi, sami”"ti.

“Kimme dassasi”ti?

“Sace me akkhini pakatikani katum sakkhissasi, aham teputtadhitahi saddhim dasi
bhavissami”ti. So bhesajjam samvidahi. Ekabhesajjene’va akkhini pakatikani ahesum. Sa
cintesi: "aham etassa puttadhitahi saddhim dasi bhavissamiti patijanim, vaficessami
nan*"ti.

(* tam)

Sa vejjena “kidisam, bhadde?"ti puttha “"pubbe me akkhini thokam rujimsu, idani

atirekataram rujanti”ti aha.

Rasavahini

In the past, one doctor, having wandered in villages and towns, practicing his medical work, having
seen one woman with weak eyes, asked her, "What is your disease?"

"My eyes do not see."

"Medicine for you I will make." [T will make medicine for you.]

"Make it, master."

"What will you give me?"

"If my eyes will be able to do normal [= If my eyes are able to function normally], I together with
[my] son and daughter will be your slaves." He prepared medicine. With one [dose of] medicine, the
eyes became normal. She thought, "I promised him: " Together with [my] son and daughter I will be

his slave.' I will deceive him."

She, when asked by the doctor, "What is it like, madam?" [How are you, madam?], she said,
"Previously my eyes hurt a little. Now they hurt exceedingly."

10.2.3 Rasavahini
Atite kir'eko vejjo vejjakammatthaya gamam vicaritva kinci kammam alabhitva

chatajjhatto nikkhamitva gamadvare sambahule kumarake kilante disva “ime sappena
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dasapetva tikicchitva aharam labhissami”ti ekasmim rukkhabile sisam niharitva
nipannam sappam dassetva, "ambho, kumaraka, eso salikapotako, ganhatha nan"ti aha.
Ath’eko kumarako sappam givayam dalham gahetva niharitva tassa sappabhavam natva
viravanto avidure thitassa vejjassa matthake khipi. Sappo vejjassa khandhatthikam

parikkhipitva dalham dasitva tatth’eva jivitakkhayam papesi.

Rasavahini

In the past, it is said, one doctor, for the sake of practicing medical work, having wandered to a
village, not having found any work, having come out hungry, having seen several boys playing at the
village gate, [thought], "Having had these bitten by a snake, having cured them, I will get food."
Having removed the head at the hollow of a tree, having shown them a snake lying down, he said:
"Good boys, this is a young myna bird. Grab it." Then one boy, having grabbed the snake tightly by
the neck, having removed it, having known its snakeness [= having known it was a snake], crying
out, threw it on the head of the doctor, who was standing not far away. The snake, having encircled

the doctor's shoulder bone, having bit him, made him reach the destruction of life right there
[caused his death right there].

10.2.4 Jataka-Atthakatha I 404 foll.: Kutavanijajatakavannana

Atite Baranasiyam Brahmadatte rajjam karente bodhisatto Baranasiyam vanijakule
nibbatti. Namaggahanadivase ca’ssa “"Pandito”ti namam akamsu. So vayappatto ainfena
vanijena saddhim ekato hutva vanijjam karoti, tassa “atipandito”ti namam ahosi. Te
Baranasito paincahi sakatasatehi bhandam adaya janapadam gantva vanijjam katva
laddha-labha puna Baranasim agamimsu. Atha tesam bhanda-bhajanakale Atipandito

aha “"Maya dve kotthasa laddhabba"ti.

“Kim karana"ti?

“Tvam Pandito, aham Atipandito. Pandito ekam laddhum arahati, atipandito dve"ti.

“Nanu amhakam dvinnam bhandamulakam’pi gonadayo’pi sama-sama yeva, kasma tvam

dve kotthase laddhum arahasi"ti?

“Atipanditabhavenati.
99



Evam te katham vaddhetva kalaham akamsu.

Tato atipandito “atth’eko upayo”ti cintetva attano pitaram ekasmim susirarukkhe
pavesetva “tvam amhesu agatesu ‘atipandito dve kotthase laddhum arahati'ti
vadeyyasi”ti vatva bodhisattam upasankamitva “samma, mayham dvinnam kotthasanam
yuttabhavam va ayuttabhavam va esa rukkhadevata janati, ehi, tam pucchissama”ti tam
tattha netva “ayye rukkhadevate, amhakam attam pacchinda”ti aha. Ath’assa pita saram

parivattetva “tena hi kathetha”ti aha.

“Ayye, ayam Pandito, aham Atipandito. Amhehi ekato voharo kato, tattha kena kim

laddhabban”ti.

“Panditena eko kotthaso, Atipanditena dve laddhabba”ti.

Bodhisatto evam vinicchitam attam sutva “idani devatabhavam va adevatabhavam va
janissami”ti palalam aharitva susiram puretva aggim adasi, atipanditassa pita jalaya
phutthakale addhajjhamena sarirena upari aruyha sakham gahetva olambanto

bhumiyam patitva imam gatham aha:

“Sadhu kho Pandito nama, natveva*5 atipandito ..."ti.

Jaaka Commentary

In the past, when Brahmadatta was exercising rulership over Baranasi, the Bodhisatta was reborn
into a family of merchants in Baranasi. On the day of the name-giving, they gave him the name
Pandita (Wise One). When he reached maturity, he did business together with another merchant. His
name was Atipandita (Very Wise One). They took goods by five hundred carts from Baranasi, having
gone to the countryside, having done business, with wealth gained again they came to Baranasi.
Then, at the time of dividing the goods, Atipandita said: "I should get two portions."

"For what reason?"

"You are Pandita, I am Atipandita; a wise one deserves to get one; a very wise one [should get]
two."
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"Isn't it the case that our capital goods, such as oxen, etc., were exactly equal? So why do you
deserve to get two portions?"

"Because of being Atipandita."
Thus, having increased their speech, they quarreled.

Then Atipandita, having thought, "There is a method," having made his father get into the hollow of
a tree, said: "When we come, you should say: " Atipandita deserves to get two portions.' Having said
this, he approached the Bodhisatta [and said]: "Friend, this tree-deity knows the rightness or
wrongness of two portions for me [= whether it is right or wrong for me to get two portions]. Come,
we will ask him." Having led him there, he said: "Sir, tree-deity, decide our case." Then his father,
changing his voice, said, "Well then, speak."

"Sir, this is Pandita, I am Atipandita. We do business together. Therein, by whom what should be
gained? [= Which of us should get what?]"

"Pandita [should get] one portion, Atipandita should get two."

The Bodhisatta, having heard the case decided thus, [thought] "Now I will know the deity-state or
non-deity-state" [= "Now I will find out whether or not this is really a deity"]. So having brought
straw, having filled the tree hollow, he set it on fire. Atipandita's father, at the time he was touched
by the blaze, with body half-burnt, climbed up, having grabbed a branch, hanging it from it, having
fallen to the ground, spoke this verse:

"Good has Pandita been named, but not Atipandita."
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LESSON 11

INITIAL READINGS

11.1.1 Rasavahini
Atite Jambudipe Ajitaratthe eko gopalako vasi. Tassa gehe eko Paccekabuddho
nibaddham bhuijati. Tasmim gehe eko kukkuro ca ahosi. Paccekabuddho bhuiijanto

tassa nibaddham ekam bhattapindam adasi. So tena Paccekabuddhe sineham akasi.

Gopalako divasassa dve vare Paccekabuddhass’upatthanam gacchi. Sunakho’pi tena
saddhim gacchi. Gopalo ekadivasam Paccekabuddham aha: “"bhante, yada me okaso na
bhavissati, tada imam sunakham pesessami, tena safifianena agaccheyyatha”ti. Tato
patthaya anokasadivase sunakham pesesi. So ekavacanen’eva pakkhanditva
Paccekabuddhassa vasanatthanam gantva tikkhattum bhussitva attano agatabhavam
janapetva ekamantam nipajji. Paccekabuddhe velam sallakkhetva nikkhante bhussanto
purato gacchi. Paccekabuddho tam vimamsanto ekadivasam aniiam maggam patipajji.

Atha sunakho purato tiriyam thatva bhussitva itaramaggameva nam aropesi.

Ath’ekadivasam aiifam maggam patipajjitva sunakhena tiriyam thatva variyamanopi
anivattitva tam padena apanetva payasi. Sunakho tassa anivattanabhavam iatva
nivasanakanne dasitva akaddhanto gantabbamaggam’eva papesi. Evam so sunakho

tasmim Paccekabuddhe balavasineham uppadesi.

Aparabhage Paccekabuddhassa civaram jiri. Ath’assa gopalako civaravatthani adasi.
Paccekabuddho “phasukatthanam gantva civaram karessami”ti. gopalakam aha. So’pi
“bhante, ma ciram bahi vasittha”ti avadi. Sunakho’pi tesam katham sunanto atthasi.
Paccekabuddhe vehasam abbhuggantva gacchante bhunkaritva thitassa sunakhassa

hadayam phali.
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Tiracchana nam’ete ujujatika honti akutila.

Manussa pana afinlam cintenti, afiifiam vadanti.

Rasavahini

In the past, in Jambudipa, in Ajitarattha, one cowherd lived. One paccekabuddha always ate at his
home. In his home there was a dog. The paccekabuddha, while eating, always gave him a piece of
food. Because of that (fena), he developed (lit. made) affection for the paccekabuddha. The cowherd
went twice a day to attend on the paccekabuddha. The dog went along with him.

The cowherd one day said to the paccekabuddha: "Bhante, when I have no opportunity, then I will
send this dog; by that signal you should come." From then on, on a day when he had no opportunity
[to come], he sent the dog. He, having jumped up at just one command (lit. one word), having gone
to the dwelling place of the paccekabuddha, having barked three times, having made his own arrival
known (caus. of janati, to know), he would lie down on one side. When the paccekabuddha, having
noticed the time, had gone out, he (the dog), barking, went in front [of him]. The paccekabuddha,
testing him, one day entered a different path. Then the dog, having stood across it, having barked,
made him get on to the other path only (that is, on to the right path).

Then one day, having entered a different path, though being obstructed (varivamano, passive
present pple) by the dog having stood across [the path], not having turned back [that is, the
paccekabuddha doesn't turn back], having removed him [ gpanetva; or: pushed him aside] with his
foot, he [the paccekabuddha] went forward. The dog, having known his not-turning-back-ness [that
is, having known that he was not going to turn back], having bit a corner of his lower robe, pulling it,
brought him towards [ papesi, caus. of pappoti meaning "to cause to reach"] the to-be-gone path
[i.e., the path that should be taken]. Thus that dog aroused strong affection for that paccekabuddha.

At a later time, the paccekabuddha's robe wore out. Then the cowherd gave to him robe-cloths. The
paccekabuddha said to the cowherd, "Having gone to a comfortable place, I will have the robe made
up." He too said, "Bhante, don't stay outside [away] for a long time." The dog too stood [sat]
listening to their talk. While the paccekabuddha, having risen up into the air, was going, while the
dog, having barked, remained, his [the dog's] heart split.

These called animals are straight and without crookedness.
But humans think one think and speak something else.

11.1.2  Suttanipata 1:10 (= SN 10:12) Alavakasutta
Evam me sutam: ekam samayam Bhagava Alaviyam viharati Alavakassa yakkhassa
bhavane. Atha kho Alavako yakkho yena Bhagava ten’upasankami; upasankamitva

Bhagavantam etadavoca: “"Nikkhama, samana”ti.
“Sadhavuso”ti Bhagava nikkhami.

“Pavisa, samana”ti.
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“Sadhavuso”ti Bhagava pavisi.

Dutiyam pi kho Alavako yakkho Bhagavantam etadavoca: “Nikkhama, samana”ti.

“Sadhavuso”ti Bhagava nikkhami.

“Pavisa, samana"ti.

“Sadhavuso”ti Bhagava pavisi.

Tatiyam pi kho Alavako yakkho Bhagavantam etadavoca: “Nikkhama, samana"ti.

“Sadhavuso”ti Bhagava nikkhami.

“Pavisa, samana”ti.

“Sadhavuso”ti Bhagava pavisi.

Catuttham pi kho Alavako yakkho Bhagavantam etadavoca: “Nikkhama, samana"ti.

“Na khvaham tam, avuso, nikkhamissami. Yante karaniyam, tam karohi"ti.

“Painham tam, samana, pucchissami. Sace me na byakarissasi, cittam va te khipissami,

hadayam va te phalessami, padesu va gahetva paragangaya khipissami”ti.

“Na khvaham tam, avuso, passami sadevake loke sabrahmake sassamana-brahmaniya
pajaya sadevamanussaya yo me cittam va khipeyya hadayam va phaleyya padesu va

gahetva paragangaya khipeyya. Api ca tvam, avuso, puccha yad akankhasi"ti.

Atha kho Alavako yakkho Bhagavantam gathaya ajjhabhasi:
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“Kim su’dha vittam purisassa settham?
Kim su sucinnam sukhamavahati?
Kim su have sadutaram rasanam?

Kathamjivim jivitamahu settham?”

“Saddhidha vittam purisassa settham,
Dhammo sucinno sukhamavahati;

Saccam have sadutaram rasanam,

SN 10:12 Alavaka

Thus have I heard. On one occasion the Blessed One was dwelling at Alavi, the haunt of the yakkha
Alavaka. Then the yakkha Alavaka approached the Blessed One and said to him: “Get out, ascetic!”

“All right, friend,” the Blessed One said, and he went out.
“Come in, ascetic.”

“All right, friend,” the Blessed One said, and he went in.

A second time ... A third time the yakkha Alavaka said to the Blessed One: “Get out, ascetic!”
“All right, friend,” the Blessed One said, and he went out.
“Come in, ascetic.”

“All right, friend,” the Blessed One said, and he went in.

A fourth time the yakkha Alavaka said to the Blessed One: “Get out, ascetic.”
“I won't go out, friend. Do whatever you have to do.”

“I'll ask you a question, ascetic. If you won't answer me, I'll drive you insane or I'll split your heart or
I'll grab you by the feet and hurl you across the Ganges.”

"I do not see anyone in this world, friend, with its devas, Mara, and Brahma, in this generation with
its ascetics and brahmins, its devas and humans, who could drive me insane or split my heart or grab
me by the feet and hurl me across the Ganges. But ask whatever you want, friend.”

“What here is a man’s best treasure?
What practised well brings happiness?
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What is really the sweetest of tastes?
How lives the one who they say lives best?”

[The Blessed One:]
“Faith is here a man’s best treasure;
Dhamma practised well brings happiness;

Truth is really the sweetest of tastes;
One living by wisdom they say lives best.”

11.1.3 Dhammapada

Dhp 9:127-128 Papavagga
Na antalikkhe na samuddamajjhe, na pabbatanam vivaram pavissa

Na vijjati so jagatippadeso, yatthatthito mucceyya papakamma.

Na antalikkhe na samuddamajjhe, na pabbatanam vivaram pavissa.

Na vijjati so jagatippadeso, yatthatthitam nappasaheyya maccu.

Dhp 9:127-128 Evil

Neither in the sky nor in mid-ocean, nor by entering into mountain clefts,
nowhere in the world is there a place where one may escape from the results of evil deeds.

Neither in the sky nor in mid-ocean, nor by entering into mountain clefts,
nowhere in the world is there a place where one will not be overcome by death.

Dhp 10:131-132 Dandavagga
Sukhakamani bhutani - yo dandena vihimsati;

Attano sukhamesano - pecca so na labhate sukham.

Sukhakamani bhutani - yo dandena na himsati;

Attano sukhamesano - pecca so labhate sukham.

Dhp 10:131-132 Violence

One who, while himself seeking happiness, oppresses with violence

other beings who also desire happiness, will not attain happiness hereafter.
One who, while himself seeking happiness, does not oppress with violence
other beings who also desire happiness, will find happiness hereafter.
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Dhp 11:148 Jaravagga
Parijinnamidam rupam, roganilam pabhanguram.

Bhijjati putisandeho - maranantam hi jivitam.

Dhp 11:148 Old Age

Fully worn out is this body, a nest of disease, and fragile.
This foul mass breaks up, for death is the end of life.

11.1.4 Vinaya I:7-8 Mahavagga (=SN 22.59 Anattalakhanasutta)
Tatra kho bhagava paicavaggiye bhikkhu amantesi: “"Bhikkhavo"ti. "Bhante”ti te

bhikkhu bhagavato paccassosum. Bhagava etadavoca:

“Rupam, bhikkhave, anatta. Rupam ca h’idam, bhikkhave, atta abhavissa, nayidam3
rupam abadhaya samvatteyya, labbhetha ca rupe: ‘evam me rupam hotu, evam me
rilpam ma ahosi'ti. Yasma ca kho, bhikkhave, ripam anatta, tasma raupam abadhaya

samvattati, na ca labbhati riipe: ‘evam me riipam hotu, evam me riipam ma ahosi'ti.

Vedana, bhikkhave, anatta. Vedana ca h'idam, bhikkhave, atta abhavissa, nayidam
vedana abadhaya samvatteyya, labbhetha ca vedanaya: ‘evam me vedana hotu, evam
me vedana ma ahosi'ti. Yasma ca kho, bhikkhave, vedana anatta, tasma vedana
abadhaya samvattati, na ca labbhati vedanaya: ‘evam me vedana hotu, evam me vedana

ma ahosi'ti.

Sanna, bhikkhave, anatta. Saifna ca h’idam, bhikkhave, atta abhavissa, nayidam sainfna
abadhaya samvatteyya, labbhetha ca safinaya: ‘evam me safina hotu, evam me saiifia ma
ahosi'ti. Yasma ca kho, bhikkhave, saiiiia anatta, tasma saiina abadhaya samvattati, na

ca labbhati saffiaya: ‘evam me saiifna hotu, evam me saniia ma ahosi'ti.

Sankhara, bhikkhave, anatta. Sankhara ca h'idam, bhikkhave, atta abhavissamsu,
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nayidam sankhara abadhaya samvatteyyum, labbhetha ca sankharesu: ‘evam me
sankhara hontu, evam me sankhara ma ahesun’ti. Yasma ca kho, bhikkhave, sankhara
anatta, tasma sankhara abadhaya samvattanti, na ca labbhati sankharesu: ‘evam me

sankhara hontu, evam me sankhara ma ahesun’ti.

Vinnanam, bhikkhave, anatta. Vinhanafhca h’'idam, bhikkhave, atta abhavissa, nayidam

vinhanam abadhaya samvatteyya, labbhetha ca viiinane: ‘evam me viiifianam hotu, evam

me viifianam ma ahosi'ti. Yasma ca kho, bhikkhave, viifianam anatta, tasma viifianam
abadhaya samvattati, na ca labbhati vihhane: ‘evam me viiihanam hotu, evam me

viilanam ma ahosi'ti.

SN 22:59

Then the Blessed One addressed the monks of the group of five thus: “Monks!” “Bhante!” those
monks replied. The Blessed One said this:

“Monks, form is nonself. For if, monks, form were self, this form would not lead to affliction, and it
would be possible to have it of form: ‘Let my form be thus; let my form not be thus.” But because
form is nonself, form leads to affliction, and it is not possible to have it of form: ‘Let my form be
thus; let my form not be thus.’

“Feeling is nonself.... Perception is nonself.... Volitional formations are nonself.... Consciousness is
nonself. For if, monks, consciousness were self, this consciousness would not lead to affliction, and it
would be possible to have it of consciousness: ‘Let my consciousness be thus; let my consciousness
not be thus.” But because consciousness is nonself, consciousness leads to affliction, and it is not

possible to have it of consciousness: ‘Let my consciousness be thus; let my consciousness not be
thus.”

FURTHER READINGS

11.2.1 AN 3:36 Devadutasutta

‘Na tvam addasa manussesu itthim va purisam va asitikam va navutikam va
vassasatikam va jatiya, jinnam gopanasivankam bhoggam dandaparayanam
pavedhamanam gacchantam aturam gatayobbanam khandadantam palitakesam vilunam

khallitamsiram valitam tilakahatagattan'ti?
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Tassa te vinfiussa sato mahallakassa na etadahosi: ‘Aham pi kho’mhi jaradhammo jaram

anatito. Handaham kalyanam karomi, kayena vacaya manasa'ti?

‘Na tvam addasa manussesu itthim va purisam va abadhikam dukkhitam balhagilanam,
sake muttakarise palipannam semanam, aninehi vutthapiyamanam, afnehi

samvesiyamanan'ti?

Tassa te vinfiussa sato mahallakassa na etadahosi: ‘Aham pi kho’mhi vyadhidhammo

vyadhim anatito. Handaham kalyanam karomi kayena vacaya manasa’'ti?

‘Na tvam addasa manussesu itthim va purisam va ekahamatam va dvihamatam va
tihamatam va uddhumatakam vinilakam vipubbakajatan'ti?

Tassa te vinfiussa sato mahallakassa na etadahosi:

‘Aham pi kho’'mhi maranadhammo maranam anatito. Handaham kalyanam karomi
kayena vacaya manasa’ti?

“Did you not see among human beings a man or a woman, eighty or ninety or a hundred years from
birth, old, bent like a roof bracket, crooked, wobbling as they go along leaning on a stick, weak,
youth gone, with broken teeth, with grey hair, thin hair, or bald-headed, wrinkled, with blotched
limbs?

“Being an intelligent and mature person, did you not think: ‘I too am subject to old age, I am not
exempt from old age. Let me now do good by body, speech, and mind™'

“Did you not see among human beings a man or a woman, sick, afflicted, gravely ill, lying in [his or
her] own urine and excrement, beinig lifted up by some, being put down by others?

“Being an intelligent and mature person, didn't you think: ‘I too am subject to iliness, I am not
exempt from illness. Let me now do good by body, speech, and mind™?

“Did you not see among human beings a man or a woman, one day dead, two days dead, or three
days dead, bloated, livid, and festering?

Being an intelligent and mature person, did you not think: ‘I too am subject to death, I am not
exempt from death. Let me now do good by body, speech, and mind?”

11.2.2 Digha Nikaya, Majjhima Nikaya

DN 22: Mahasatipatthanasuttam, MN 141: Saccavibhangasutta

‘Katama ca, bhikkhave, sammaditthi?
Yam kho, bhikkhave, dukkhe hanam, dukkhasamudaye hanam, dukkhanirodhe hanam,
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dukkhanirodha-gaminiya patipadaya hnanam. Ayam vuccati, bhikkhave, sammaditthi‘ti.

MN 141.24 Right View

“And what, monks/friends, is right view? Knowledge of suffering, knowledge of the origin of
suffering, knowledge of the cessation of suffering, and knowledge of the way leading to the
cessation of suffering - this is called right view.”

MN 9: Sammaditthisutta

“Yato kho, avuso, ariyasavako akusalanca pajanati, akusalamulaica pajanati, kusalaifica
pajanati, kusalamulanca pajanati - ettavatapi kho, avuso, ariyasavako sammaditthi hoti,

ujugatassa ditthi, dhamme aveccappasadena samannagato, agato imam saddhammam.

Katamam panavuso, akusalam, katamam akusalamulam, katamam kusalam, katamam
kusalamulam? Panatipato kho, avuso, akusalam, adinnadanam akusalam,
kamesumicchacaro akusalam, musavado akusalam, pisuna vaca akusalam, pharusa vaca
akusalam, samphappalapo akusalam, abhijjha akusalam, byapado akusalam,
micchaditthi akusalam - idam vuccatavuso* akusalam.

* = vuccati avuso)

Katamaficavuso, akusalamtilam? Lobho akusalamulam, doso akusalamulam, moho

akusalamulam - idam vuccatavuso, akusalamulam.

Katamancavuso, kusalam? Panatipata veramani kusalam, adinnadana veramani
kusalam, kamesumicchacara veramani kusalam, musavada veramani kusalam, pisunaya
vacaya veramani kusalam, pharusaya vacaya veramani kusalam, samphappalapa
veramani kusalam, anabhijjha kusalam, abyapado kusalam, sammaditthi kusalam— idam

vuccatavuso, kusalam.

Katamancavuso, kusalamulam? Alobho kusalamulam, adoso

kusalamulam, amoho kusalamulam - idam vuccatavuso, kusalamulam.
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MN 9.3-7 Right View - The Unwholesome and the Wholesome

3. "When, friends, a noble disciple understands the unwholesome and the root of the unwholesome,
the wholesome and the root of the wholesome, in that way he is one of right view, whose view is
straight, who has perfect confidence in the Dhamma and has arrived at this true Dhamma.

4. “And what, friends, is the unwholesome, what is the root of the unwholesome, what is the
wholesome, what is the root of the wholesome? Killing living beings is unwholesome; taking what is
not given is unwholesome; misconduct in sensual pleasures is unwholesome; false speech is
unwholesome; malicious speech is unwholesome; harsh speech is unwholesome; gossip is
unwholesome; covetousness is unwholesome; ill will is unwholesome; wrong view is unwholesome.
This is called the unwholesome.

5. "And what is the root of the unwholesome? Greed is a root of the unwholesome; hate is a root of
the unwholesome; delusion is a root of the unwholesome. This is called the root of the
unwholesome.

6. "And what is the wholesome? Abstention from Kkilling living beings is wholesome; abstention from
taking what is not given is wholesome; abstention from misconduct in sensual pleasures is
wholesome; abstention from false speech is wholesome; abstention from malicious speech is
wholesome; abstention from harsh speech is wholesome; abstention from gossip is wholesome;
uncovetousness is wholesome; non-ill will is wholesome; right view is wholesome. This is called the
wholesome.

7. “And what is the root of the wholesome? Non-greed is a root of the wholesome; non-hate is a root

of the wholesome; non-delusion is a root of the wholesome. This is called the root of the
wholesome.”

11.2.3 Samyutta Nikaya

SN 37:1 Matugamasutta

Paicahi, bhikkhave, angehi samannagato matugamo ekantamanapo hoti purisassa.
Katamehi paificahi? Na ca rupava hoti, na ca bhogava hoti, na ca silava hoti, alaso ca hoti,
pajaficassa na labhati: imehi kho, bhikkhave, paficahi angehi samannagato matugamo

ekantamanapo hoti purisassa.

Pancahi, bhikkhave, angehi samannagato matugamo ekantamanapo hoti purisassa.
Katamehi paificahi? Rupava ca hoti, bhogava ca hoti, silava ca hoti, dakkho ca hoti
analaso, pajaficassa labhati: imehi kho, bhikkhave, pafcahi angehi samannagato

matugamo ekantamanapo hoti purisassa.
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SN 37:1 Agreeable and Disagreeable

“Bhikkhus, when a woman possesses five factors she is extremely disagreeable to a man. What five?
She is not beautiful, not wealthy, not virtuous; she is lazy; and she does not bear children. When a
woman possesses these five factors she is extremely disagreeable to a man.

“Bhikkhus, when a woman possesses five factors she is extremely agreeable to a man. What five?

She is beautiful, wealthy, and virtuous; she is clever and diligent; and she bears children. When a
woman possesses these five factors she is extremely agreeable to a man.”

SN 37:2 Purisasutta

Paicahi, bhikkhave, angehi samannagato puriso ekantamanapo hoti matugamassa.
Katamehi paificahi? Na ca rupava hoti, na ca bhogava hoti, na ca silava hoti, alaso ca hoti,
pajancassa na labhati: imehi kho, bhikkhave, paincahi angehi samannagato puriso

ekantamanapo hoti matugamassa.

Pancahi, bhikkhave, angehi samannagato puriso ekantamanapo hoti matugamassa.
Katamehi paficahi? Rupava ca hoti, bhogava ca hoti, silava ca hoti, dakkho ca hoti
analaso, pajaicassa labhati: imehi kho, bhikkhave, paicahi angehi samannagato puriso

ekantamanapo hoti matugamassa‘ti.

SN 37:2 Agreeable and Disagreeable

“Bhikkhus, when a man possesses five factors he is extremely disagreeable to a woman. What five?
He is not handsome, not wealthy, not virtuous; he is lazy; and he does not beget children. When a
man possesses these five factors he is extremely disagreeable to a woman.

“Bhikkhus, when a man possesses five factors he is extremely agreeable to a woman. What five? He

is handsome, wealthy, and virtuous; he is clever and diligent; and he begets children. When a man
possesses these five factors he is extremely agreeable to a woman.”

11.2.4 SN 37:3 Avenikadukkhasutta
Pancimani, bhikkhave, matugamassa avenikani dukkhani, yani matugamo paccanubhoti,

anfatr'eva purisehi. Katamani panca?

Idha, bhikkhave, matugamo daharo’va samano patikulam gacchati, iatakehi vina hoti.
Idam, bhikkhave, matugamassa pathamam avenikam dukkham, yam matugamo

accanubhoti, afinatr'eva purisehi.
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Puna ca param, bhikkhave, matugamo utuni hoti. Idam, bhikkhave, matugamassa

dutiyam avenikam dukkham, yam matugamo paccanubhoti, afinatr'eva purisehi.

Puna ca param, bhikkhave, matugamo gabbhini hoti. Idam, bhikkhave, matugamassa

tatiyam avenikam dukkham, yam matugamo paccanubhoti, anhatr'eva purisehi.

Puna ca param, bhikkhave, matugamo vijayati. Idam, bhikkhave, matugamassa

catuttham avenikam dukkham, yam matugamo paccanubhoti, aniatr'eva purisehi.

Puna caparam, bhikkhave, matugamo purisassa paricariyam upeti. Idam kho, bhikkhave,
matugamassa paincamam avenikam dukkham, yam matugamo paccanubhoti, afinatr'eva
purisehi.

Imani kho, bhikkhave, paiica matugamassa avenikani dukkhani, yani matugamo

paccanubhoti, afifiatr'eva purisehiti.

SN 37:3 Peculiar

“Bhikkhus, there are five kinds of suffering peculiar to women, which women experience but not men
[lit. “apart from men”]. What five?

“Here, bhikkhus, a woman even being young goes to her husband'’s family, separated from her
relatives. This is the first kind of suffering peculiar to women, which women experience but not men.

“Again, a woman is subject to menstruation. This is the second kind of suffering peculiar to women,
which women experience but not men.

“Again, a woman becomes pregnant. This is the third kind of suffering peculiar to women, which
women experience but not men.

“Again, a woman gives birth. This is the fourth kind of suffering peculiar to women, which women
experience but not men.

“Again, a woman enters upon service to a man. This is the fifth kind of suffering peculiar to women,
which women experience but not men.

“These, bhikkhus, are the five kinds of suffering peculiar to women, which women experience but not

14

men.
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11.2.5 SN 3:16 Mallikasutta

Atha kho raja Pasenadikosalo yena Bhagava ten’upasankami; upasankamitva
Bhagavantam abhivadetva ekamantam nisidi. Atha kho anhataro puriso

yena raja Pasenadikosalo ten’upasankami; upasankamitva ranio Pasenadikosalassa
upakannake arocesi: “"Mallika, deva, devi dhitaram vijata"ti. Evam vutte, raja
Pasenadikosalo anattamano ahosi. Atha kho Bhagava rajanam Pasenadikosalam

anattamanatam viditva tayam velayam ima gathayo abhasi:

Itthipi hi ekacciya,
seyya posa janadhipa;
Medhavini silavati,

sassudeva patibbata.

Tassa yo jayati poso,
suro hoti disampati;
Tadisa subhariya putto,

rajjampi anusasatiti.

SN 3:16

Then King Pasenadi of Kosala approached the Blessed One. Having approached, he paid homage to
the Blessed One and sat down to one side. Then a certain man approached King Pasenadi. Having
approached, he informed King Pasenadi in a whisper [lit. “close to his ear”]: “Lord, Mallika the Queen
has given birth to a daughter.” When this was said, King Pasenadi was displeased. Then the Blessed
One, having understood that King Pasenadi was displeased, on that occasion recited these verses:

“Some women,

may be better than a man, O lord of the people:
She may be wise, virtuous,

revering her mother-in-law, devoted to husband.

“The man who is born from her

may become a hero, O lord of the land.
The son of such a blessed woman

even rules the realm.”
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LESSON 12

INITIAL READINGS

12.1.1 Suttanipata 1:7 Vasalasutta

Evam me sutam - ekam samayam bhagava savatthiyam viharati jetavane
anathapindikassa arame. Atha kho bhagava pubbanhasamayam nivasetva
pattacivaramadaya savatthim pindaya pavisi. Tena kho pana samayena
aggikabharadvajassa brahmanassa nivesane aggi pajjalito hoti ahuti paggahita. Atha
kho bhagava savatthiyam sapadanam pindaya caramano yena aggikabharadvajassa

brahmanassa nivesanam tenupasankami.

Addasa kho aggikabharadvajo brahmano bhagavantam duratova agacchantam. Disvana
bhagavantam etadavoca: “tatreva, mundaka; tatreva, samanaka; tatreva, vasalaka,

titthahi"ti.

Evam vutte, bhagava aggikabharadvajam brahmanam etadavoca: “janasi pana tvam,
brahmana, vasalam va vasalakarane va dhamme”ti? "Na khvaham, bho gotama, janami
vasalam va vasalakarane va dhamme; sadhu me bhavam gotamo tatha dhammam

desetu, yathaham janeyyam vasalam va vasalakarane va dhamme”ti.

“Tena hi, brahmana, sunahi, sadhukam manasi karohi; bhasissami”ti. "Evam, bho"ti kho

aggikabharadvajo brahmano bhagavato paccassosi. Bhagava etadavoca:

“Kodhano upanahi ca, papamakkhi ca yo naro;

vipannaditthi mayavi, tam jafina ‘vasalo’ iti.

Ekajam va dvijam va’pi,1 yo’dha panam vihimsati;

yassa pane daya natthi, tam jania ‘vasalo’ iti.

Yo hanti parirundhati, gamani nigamani ca;
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niggahako samainifato, tam janha ‘vasalo’ iti.

Yo mataram pitaram va, jinnakam gatayobbanam;

pahu santo na bharati, tam janina ‘vasalo’ iti.

Yo mataram pitaram va, bhataram bhaginim sasum;

hanti roseti vacaya, tam jafina ‘vasalo’ iti.

Rosako kadariyo ca, papiccho macchari satho;

ahiriko anottappi, tam jainna ‘vasalo’ iti.

Na jacca vasalo hoti, na jacca hoti brahmano;

kammana vasalo hoti, kammana hoti brahmano”ti.

Evam vutte, Aggikabharadvajo brahmano Bhagavantam etadavoca: “abhikkantam, bho
Gotama, abhikkantam, bho Gotama. Seyyathapi, bho Gotama, nikkujjitam va ukkujjeyya,
paticchannam va vivareyya, mulhassa va maggam acikkheyya, andhakare va
telapajjotam dhareyya ‘cakkhumanto ripani dakkhinti’ti; - evameva bhota Gotamena
anekapariyayena dhammo pakasito. Esaham bhagavantam Gotamam saranam gacchami
dhammanca bhikkhusanghaiica; upasakam mam bhavam Gotamo dharetu ajjat’agge

pan‘upetam saranam gatan”ti.

Suttanipata 1:7 Discourse on Outcasts (Ref.1)
Thus have I heard:

On one occasion the Blessed One was living near Savatthi at Jetavana at Anathapindika's monastery.
Then in the forenoon the Blessed One having dressed himself, took bowl and (double) robe, and
entered the city of Savatthi for alms. Now at that time a fire was burning, and an offering was being
prepared in the house of the brahman Aggikabharadvaja. Then the Blessed One, while on his alms
round, came to the brahman's residence.

The brahman seeing the Blessed One some way off, said this: "Stay there, you shaveling, stay there
you wretched monk, stay there you outcast."
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When he spoke thus the Blessed One said to the brahman: "Do you know, brahman, who an outcast
is and what the conditions are that make an outcast?" "No, indeed, Venerable Gotama, I do not
know who an outcast is nor the conditions that make an outcast. It is good if Venerable Gotama
were to explain the Dhamma to me so that I may know who an outcast is and what the conditions
are that make an outcast.”

"Listen then, brahman, and pay attention, I will speak." "Yes, Bhante," replied the brahman.

1. "Whosoever is angry, harbors hatred, and is reluctant to speak well of others (discredits the good
of others), perverted in views, deceitful — know him as an outcast.

2. "Whosoever in this world kills living beings, once born or twice born, in whom there is no
sympathy for living beings — know him as an outcast.

3. "Whosoever destroys and besieges villages and hamlets and becomes notorious as an oppressor
— know him as an outcast.

8. "Whosoever by force or with consent associates with the wives of relatives or friends — know him
as an outcast.

9. "Whosoever being wealthy supports not his mother and father who have grown old — know him
as an outcast.

17. "Whosoever debased by his pride, exalts himself and belittles other — know him as an outcast.

27. "Not by birth is one an outcast; not by birth is one a brahman. By deed one becomes an outcast,
by deed one becomes an brahman."

When the Buddha had thus spoken, the Brahman Aggikabharadvaja said to the Blessed One:
"Excellent, O Venerable Gotama, excellent! Just as, O Venerable Gotama, a man were to set upright
what had been overturned, or were to reveal what had been hidden, or were to point the way to one
who had gone astray, or were to hold an oil lamp in the dark so that those with eyes may see things,
even so in many ways has the Venerable Gotama expounded the Dhamma, the doctrine. I take

refuge in the Venerable Gotama, the Dhamma, and the Sangha, the Order. May the Venerable
Gotama accept me as a lay follower who has taken refuge from this day onwards while life lasts."

12.1.2 Suttanipata 2:11 Rahulasutta
“Kacci abhinhasamvasa, navajanasi panditam;

Ukkadharo manussanam, kacci apacito taya”.

“Naham abhinhasamvasa, avajanami panditam;

Ukkadharo manussanam, niccam apacito maya”.

“Panca kamagune hitva, piyarupe manorame;

Saddhaya ghara nikkhamma, dukkhassantakaro bhava.
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Mitte bhajassu kalyane, pantaiica sayanasanam;

Vivittam appanigghosam, mattainu hohi bhojane.

Civare pindapate ca, paccaye sayanasane;

Etesu tanham makasi, ma lokam punaragami.

Samvuto patimokkhasmim, indriyesu ca pancasu;
Sati kayagata tyatthu*, nibbidabahulo bhava.

(* te + atthu)

Nimittam parivajjehi, subham ragupasaihitam;

Asubhaya cittam bhavehi, ekaggam susamahitam.

Animittafica bhavehi, mananusayamujjaha;

Tato manabhisamaya, upasanto carissati”ti.

Ittham sudam bhagava ayasmantam rahulam imahi gathahi abhinham ovadatiti.

Suttanipata 2:11 Advice to Rahula (Incomplete excerpt, Ref.3)

“Because of constantly living with him, do you not despise the wise man?
The torchbearer of humankind, is he respected by you?”

“Because of constantly living with him, I do not despise the wise man.
The torchbearer of humankind is always respected by me.”

"Having renounced the five sense pleasures of sense pleasing and delightful to the mind, having
departed from home out of faith, be an end-maker of suffering!

"Associate with friends who are good and [choose] a remote lodging, secluded, with little noise. Be
moderate in eating.

“"Robes and alms-food, remedies, a lodging - do not have craving for these; do not be one who
comes again to the world.

“Be restrained in the Patimokkha, and in the five sense faculties.
"Let your mindfulness be gone to the body, be full of disenchantment (towards it).
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Avoid the sign of the beautiful connected with passion; on foulness cultivate a mind one-pointed and
well concentrated.

"Cultivate the signless, get rid of the tendency to conceit. Then through penetration of conceit, you
will live in peace."

In this manner the Lord repeatedly exhorted the Venerable Rahula.

12.1.3 AN 3:79 Gandhajatasutta
Atha kho ayasma Anando yena Bhagava ten’upasankami; upasankamitva Bhagavantam
abhivadetva ekamantam nisidi. Ekamantam nisinno kho ayasma Anando Bhagavantam

etadavoca:

“Tin‘imani, bhante, gandhajatani, yesam anuvatafineva gandho gacchati, no pativatam.
Katamani tini? Mulagandho, saragandho, pupphagandho: imani kho, bhante, tini
gandhajatani, yesam anuvataifeva gandho gacchati, no pativatam. Atthi nu kho,
bhante, kifici gandhajatam yassa anuvatampi gandho gacchati, pativatampi gandho

gacchati, anuvatapativatampi gandho gacchati"ti?

“Atth’Ananda, kifici gandhajatam yassa anuvatampi gandho gacchati, pativatampi

gandho gacchati, anuvatapativatampi gandho gacchatiti.

“Katamanca pana, bhante, gandhajatam yassa anuvatampi gandho gacchati, pativatampi

gandho gacchati, anuvatapativatampi gandho gacchati”ti?

“Idh’Ananda, yasmim game va nigame va itthi va puriso va buddham saranam gato hoti,
dhammam saranam gato hoti, sangham saranam gato hoti, panatipata pativirato hoti,
adinnadana pativirato hoti, kamesu micchacara pativirato hoti, musavada pativirato hoti,
suramerayamajjapamadatthana pativirato hoti, silava hoti kalyanadhammo,
vigatamalamaccherena cetasa agaram ajjhavasati ... Tassa disasu samanabrahmana

vannam bhasanti: ‘asukasmim nama game va nigame va itthi va puriso va buddham
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saranam gato hoti, dhammam saranam gato hoti, sangham saranam gato hoti,
panatipata pativirato hoti, adinnadana pativirato hoti, kamesumicchacara pativirato hoti,
musavada pativirato hoti, suramerayamajjapamadatthana pativirato hoti, silava hoti

kalyanadhammo, vigatamalamaccharena cetasa agaram ajjhavasati ...ti.

Devatapissa vannam bhasanti: ‘asukasmim nama game va nigame va itthi va puriso va
buddham saranam gato hoti, dhammam saranam gato hoti ... pe ... silava hoti

kalyanadhammo, vigatamalamaccherena cetasa agaram ajjhavasati ... ti.

Idam kho tam, Ananda, gandhajatam yassa anuvatampi gandho gacchati, pativatampi

gandho gacchati, anuvatapativatampi gandho gacchati"ti.

“Na pupphagandho pativatameti,
na candanam tagaramallika va.
satafica gandho pativatameti,

sabba disa sappuriso pavati”.

AN 3:79 Fragrance
Then the Venerable Ananda approached the Blessed One ... and said to him:

“Bhante, there are these three fragrances that spread with the wind but not against the wind. What
three? The fragrance of roots, the fragrance of heartwood, and the fragrance of flowers. These three
fragrances spread with the wind but not against the wind. Is there any fragrance that spreads with
the wind, against the wind, and both with and against the wind?”

“There is, Ananda, a fragrance that spreads with the wind, against the wind, and both with and
against the wind.”

“But, Bhante, what is that fragrance?”

“Here, Ananda, in whatever village or town a man or a woman has gone for refuge to the Buddha,
the Dhamma, and the Sangha; he or she is virtuous and of good character, abstaining from the
destruction of life, taking what is not given, sexual misconduct, false speech, and liquor, wine, and
intoxicants, the basis for heedlessness; and he or she dwells at home with a heart devoid of the stain
of miserliness, freely generous, openhanded, delighting in relinquishment, devoted to charity,
delighting in giving and sharing—in such a case, ascetics and brahmins in [all] quarters speak praise,
saying: ‘In such and such a village or town a man or a woman has gone for refuge to the Buddha,
the Dhamma, and the Sangha ... delighting in giving and sharing.’
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“The deities and the spirits, too, speak praise, saying: ‘In such and such a village or town a man or a
woman has gone for refuge to the Buddha, the Dhamma, and the Sangha ... is virtuous and of good
character ... delighting in giving and sharing.’

“This, Ananda, is the fragrance that spreads with the wind, against the wind, and both with and
against the wind.”

The fragrance of flowers does not spread against the wind,
nor the fragrance of sandal, tagara, or jasmine.

But the fragrance of good people spreads against the wind:
the good person’s fragrance pervades all quarters.

12.1.4 Rasavahini: Matthakundalivatthu

Savatthiyam Adinnapubbako nama brahmano ahosi. Tena kassaci kifici na dinnapubbam.
Tassa eko’va putto ahosi, piyo manapo. Brahmano puttassa pilandhanam datukamo
“sace suvannakarassa acikkhissami, vetanam databbam bhavissati”ti sayameva

suvannam kottetva mattani kundalani katva adasi; ten’assa putto ‘Mattakundali'ti

pannayi.

Tassa solasavassakale pandurogo udapadi. Brahmano vejjanam santikam gantva “tumhe
asukarogassa kim bhesajjam karotha”ti pucchi. Te assa yam va tam va rukkhatacadim
acikkhimsu. So tam aharitva bhesajjam kari. Tatha karontass’eva tassa rogo balava
ahosi. Brahmano tassa dubbalabhavam inatva ekam vejjam pakkosi. So tam oloketva

“amhakam ekam kiccam atthi; afifam vejjam pakkositva tikicchapehi”ti vatva nikkhami.

Brahmano tassa maranasamayam natva “imassa dassan’atthaya agatagata antogehe
sapateyyam passissanti, tasma nam bahi karissami”ti puttam niharitva bhi alinde
nipajjapesi. Tasmim kalakate brahmano tassa sariram jhapetva, devasikam alahanam

gantva: “kaham ekaputtaka! kaham ekaputtaka”ti rodi.

Rasavahini

In Savatthi there was a brahmin named "Adinnapubbako" [= "Not-given-before"]. By him to anyone
anything not given-before [= He had never given anything to anyone before.] He had only one son
who was dear and agreeable. The brahmin desired to give earrings to his son. He thought, "If T will
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explain to a goldsmith, wages must be given." So he himself, having beaten the gold, having made
burnished earrings, gave them. Therefore (fena) his son was known as "Burnished Earrings."

At the time of his sixteenth year [=When he was sixteen years of age] jaundice arose [he got
jaundice]. The brahmin, having gone to the presence of physicians, asked: "What medicine do you
make for such and such an illness?" They explained to him this or that tree-bark, etc. Having brought
that, he made medicine. Thus, while he was making it, his illness became stronger [got worse]. The
brahmin, having known his [son's] weakness, called one physician. He, having looked at him [at the
son], having said, "We have some [other] job. Having called another physician, get him cured," left.
The brahmin, having known the time of his death, thinking, "Those [different people] who come
["different people" implied by the repetition dgatagata = agata agata) will see the family wealth
inside the house; therefore I will make him [=take him] outside," having brought his son out, he

made him lie down outside on the porch. When he [the son] had died, the brahmin, having cremated
his body, having gone daily to the cemetery, cried, "Where, only son! Where, only son!"

FURTHER READINGS

12.2.1 SN 56:11 Dhammacakkappavattanasutta
Ekam samayam bhagava baranasiyam viharati isipatane migadaye. Tatra kho bhagava

pancavaggiye bhikkhu amantesi:

“Dve’me, bhikkhave, anta pabbajitena na sevitabba. Katame dve? Yo cayam* kamesu
kamasukhallikanuyogo hino gammo pothujjaniko anariyo anatthasamhito, yo cayam
attakilamathanuyogo dukkho anariyo anatthasamhito. Ete kho, bhikkhave, ubho ante
anupagamma majjhima patipada tathagatena abhisambuddha cakkhukarani hnanakarani
upasamaya abhinfaya sambodhaya nibbanaya samvattati.

(* yo + ca + ayam)

Katama ca sa, bhikkhave, majjhima patipada tathagatena abhisambuddha cakkhukarani
fanakarani upasamaya abhifiihaya sambodhaya nibbanaya samvattati? Ayameva ariyo
atthangiko maggo, seyyathidam— sammaditthi sammasankappo sammavaca
sammakammanto sammaajivo sammavayamo sammasati sammasamadhi. Ayam kho sa,
bhikkhave, majjhima patipada tathagatena abhisambuddha cakkhukarani hanakarani

upasamaya abhinfiaya sambodhaya nibbanaya samvattati.
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Idam kho pana, bhikkhave, dukkham ariyasaccam-— jatipi dukkha, jarapi dukkha,
byadhipi dukkho, maranampi dukkham, appiyehi sampayogo dukkho, piyehi vippayogo
dukkho, yampiccham na labhati tampi dukkham-— sankhittena pancupadanakkhandha

dukkha.

Idam kho pana, bhikkhave, dukkhasamudayam ariyasaccam— yayam tanha
ponobbhavika nandiragasahagata tatratatrabhinandini, seyyathidam— kamatanha,

bhavatanha, vibhavatanha.

Idam kho pana, bhikkhave, dukkhanirodham ariyasaccam-— yo tassayeva tanhaya

asesaviraganirodho cago patinissaggo mutti analayo.

Idam kho pana, bhikkhave, dukkhanirodhagamini patipada ariyasaccam— ayameva ariyo

atthangiko maggo, seyyathidam— sammaditthi ... pe ... sammasamadhi.

‘Idam dukkham ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu cakkhum

udapadi, ianam udapadi, painifa udapadi, vijja udapadi, aloko udapadi.

‘Tam kho panidam dukkham ariyasaccam parifineyyan’ti me, bhikkhave, pubbe ... pe ...

udapadi.

‘Tam kho panidam dukkham ariyasaccam parifinatan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, hanam udapadi, pafna udapadi, vijja

udapadi, aloko udapadi.

‘Idam dukkhasamudayam ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu

cakkhum udapadi, hanam udapadi, pania udapadi, vijja udapadi, aloko udapadi.

‘Tam kho panidam dukkhasamudayam ariyasaccam pahatabban’ti me, bhikkhave, pubbe

... pe ... udapadi.
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‘Tam kho panidam dukkhasamudayam ariyasaccam pahinan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, hnanam udapadi, pafina udapadi, vijja

udapadi, aloko udapadi.

‘Idam dukkhanirodham ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu

cakkhum udapadi, hanam udapadi, paiina udapadi, vijja udapadi, aloko udapadi.

‘Tam kho panidam dukkhanirodham ariyasaccam sacchikatabban’ti me, bhikkhave,

pubbe ...pe ... udapadi.

‘Tam kho panidam dukkhanirodham ariyasaccam sacchikatan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, hanam udapadi, pafina udapadi, vijja

udapadi, aloko udapadi.

‘Idam dukkhanirodhagamini patipada ariyasaccan’ti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, hanam udapadi, panina udapadi, vijja udapadi, aloko

udapadi.

‘Tam kho panidam dukkhanirodhagamini patipada ariyasaccam bhavetabban'ti

me, bhikkhave, pubbe ... pe ... udapadi.

‘Tam kho panidam dukkhanirodhagamini patipada ariyasaccam bhavitan’ti me,
bhikkhave, pubbe ananussutesu dhammesu cakkhum udapadi, hanam udapadi, pania

udapadi, vijja udapadi, aloko udapadi.

Yavakivainca me, bhikkhave, imesu catusu ariyasaccesu evam tiparivattam
dvadasakaram yathabhutam hanadassanam na suvisuddham ahosi, neva tavaham,
bhikkhave, sadevake loke samarake sabrahmake sassamanabrahmaniya pajaya

sadevamanussaya ‘anuttaram sammasambodhim abhisambuddho’ti paccannasim.
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Yato ca kho me, bhikkhave, imesu catusu ariyasaccesu evam tiparivattam dvadasakaram
yathabhutam fhanadassanam suvisuddham ahosi, athaham, bhikkhave, sadevake loke
samarake sabrahmake sassamanabrahmaniya pajaya sadevamanussaya ‘anuttaram
sammasambodhim abhisambuddho’ti paccaiifiasim. Nanafica pana me dassanam
udapadi: ‘akuppa me vimutti, ayamantima jati, natthi dani punabbhavo’"ti.

Idamavoca bhagava. Attamana paiicavaggiya bhikkhu bhagavato bhasitam

abhinandunti.

Imasmifca pana veyyakaranasmim bhafinamane ayasmato kondannassa virajam
vitamalam dhammacakkhum udapadi: “yam kifici samudayadhammam sabbam tam

nirodhadhamman”ti.

Pavattite ca pana bhagavata dhammacakke bhumma deva saddamanussavesum: “etam
bhagavata baranasiyam isipatane migadaye anuttaram dhammacakkam pavattitam
appativattiyam samanena va brahmanena va devena va marena va brahmuna va kenaci
va lokasmin”ti. Bhummanam devanam saddam sutva catumaharajika deva
saddamanussavesum: “etam bhagavata baranasiyam isipatane migadaye anuttaram
dhammacakkam pavattitam, appativattiyam samanena va brahmanena va devena va
marena va brahmuna va kenaci va lokasmin”ti. Catumaharajikanam devanam saddam
sutva tavatimsa deva ... pe ... yama deva ... pe ... tusita deva ... pe ... nimmanarati deva
.. pe ... paranimmitavasavatti deva ... pe ... brahmakayika deva saddamanussavesum:
“etam bhagavata baranasiyam isipatane migadaye anuttaram dhammacakkam
pavattitam appativattiyam samanena va brahmanena va devena va marena va brahmuna

va kenaci va lokasmin”ti.

Itiha tena khanena tena layena tena muhuttena yava brahmaloka saddo abbhuggacchi.

Ayanca dasasahassilokadhatu sankampi sampakampi sampavedhi, appamano ca ularo

125



obhaso loke paturahosi atikkamma devanam devanubhavanti.

Atha kho bhagava imam udanam udanesi: “afinasi vata bho, kondanfo, anfasi vata bho,

kondanno”ti. Iti hidam ayasmato kondanfhassa “afinasikondafnino” tveva namam ahositi.

SN 56:11 Setting in Motion the Wheel of the Dhamma

On one occasion the Blessed One was dwelling at Baranasi at Isipatana in the Deer Park. There the
Blessed One addressed the bhikkhus of the group of five thus:

“Bhikkhus, these two extremes by one who has gone forth should not be followed. What two? That
which is the pursuit of sensual happiness in sensual pleasures—low, vulgar, the way of worldlings,
ignoble, unbeneficial; and that which is the pursuit of self-mortification—painful, ignoble,
unbeneficial. Not approaching either of these extremes, the middle way has been awakened to by
the Tathagata, making for vision, making for knowledge, which leads to peace, to direct knowledge,
to enlightenment, to Nibbana.

“And what, bhikkhus, is that middle way awakened to by the Tathagata, making for vision, making
for knowledge, which leads to peace, to direct knowledge, to enlightenment, to Nibbana? It is just
this Noble Eightfold Path; that is, right view, right intention, right speech, right action, right
livelihood, right effort, right mindfulness, right concentration. This, bhikkhus, is that middle way
awakened to by the Tathagata, making for vision, making for knowledge, which leads to peace, to
direct knowledge, to enlightenment, to Nibbana.

“Now this, bhikkhus, is the noble truth of suffering: birth is suffering, old age too is suffering, illness
too is suffering, death too is suffering; union with what is displeasing is suffering; separation from
what is pleasing is suffering; not to get what one wants is also suffering; in brief, the five clinging
aggregates are suffering.

“Now this, bhikkhus, is the noble truth of the origin of suffering: it is this craving, causing renewed
existence, accompanied by delight and lust, seeking delight here and there; that is, craving for
sensual pleasures, craving for existence, craving for non-existence.

“Now this, bhikkhus, is the noble truth of the cessation of suffering: it is the remainderless fading
away and cessation of that same craving, the giving up and relinquishing of it, freedom from it, non-
reliance on it.

“Now this, bhikkhus, is the noble truth of the way leading to the cessation of suffering: it is just this
Noble Eightfold Path; that is, right view ... right concentration.

“This is the noble truth of suffering’: thus, bhikkhus, in regard to things unheard before, for me
vision arose, knowledge arose, wisdom arose, true knowledge arose, light arose.

“This noble truth of suffering is to be fully understood’: thus, bhikkhus, in regard to things unheard
before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light arose.

“This noble truth of suffering has been fully understood”: thus, bhikkhus, in regard to things unheard
before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light arose.
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“This is the noble truth of the origin of suffering’: thus, bhikkhus, in regard to things unheard before,
for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light arose.

“This noble truth of the origin of suffering is to be abandoned’: thus, bhikkhus, in regard to things
unheard before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light
arose.

“This noble truth of the origin of suffering has been abandoned’: thus, bhikkhus, in regard to things
unheard before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light
arose.

“This is the noble truth of the cessation of suffering’: thus, bhikkhus, in regard to things unheard
before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light arose.

“This noble truth of the cessation of suffering is to be realized’: thus, bhikkhus, in regard to things
unheard before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light
arose.

“This noble truth of the cessation of suffering has been realized”: thus, bhikkhus, in regard to things
unheard before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose, light
arose.

““This is the noble truth of the way leading to the cessation of suffering”: thus, bhikkhus, in regard to
things unheard before, for me vision arose, knowledge arose, wisdom arose, true knowledge arose,
light arose.

“This noble truth of the way leading to the cessation of suffering is to be developed’: thus, bhikkhus,
in regard to things unheard before, for me vision arose, knowledge arose, wisdom arose, true
knowledge arose, light arose.

“This noble truth of the way leading to the cessation of suffering has been developed’: thus,
bhikkhus, in regard to things unheard before, for me vision arose, knowledge arose, wisdom arose,
true knowledge arose, light arose.

“So long, bhikkhus, as my knowledge and vision in three phases and twelve aspects of these four
noble truths as they really are was not well purified in this way, for so long I did not claim, ‘I have
awakened to the unsurpassed perfect enlightenment’ in this world with its devas, Mara, and Brahma,
in this population with its ascetics and brahmins, its devas and humans. But when my knowledge and
vision in three phases and twelve aspects of these four noble truths as they really are was well
purified in this way, then I claimed, ‘I have awakened to the unsurpassed perfect enlightenment’ in
this world with its devas, Mara, and Brahma, in this population with its ascetics and brahmins, its
devas and humans. The knowledge and vision arose in me: ‘Unshakable is my liberation. This is [my]
last birth. Now there is no renewed existence.”

This is what the Blessed One said. Satisfied, the bhikkhus of the group of five delighted in the
Blessed One’s statement.

And while this discourse was being spoken, there arose in the Venerable Kondanna the dust-free,
stainless vision of the Dhamma: “Whatever is subject to origination, all that is subject to cessation.”

And when the Wheel of the Dhamma had been set in motion by the Blessed One, the earth-dwelling
devas raised a cry: “At Baranasi, in the Deer Park at Isipatana, this unsurpassed Wheel of the
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Dhamma has been set in motion by the Blessed One, which cannot be stopped by any ascetic or
brahmin or deva or Mara or Brahma or by anyone in the world.” Having heard the cry of the earth-
dwelling devas, the devas of [the realm of] the Four Great Kings raised a cry: “At Baranasi ... this
unsurpassed Wheel of the Dhamma has been set in motion by the Blessed One, which cannot be
stopped ... by anyone in the world.” Having heard the cry of the devas of [the realm of] the Four
Great Kings, the Tavatimsa devas ... the Yama devas ... the Tusita devas ... the Nimmanarati devas ...
the Paranimmitavasavatti devas ... the devas of Brahma’s company raised a cry: “At Baranasi, in the
Deer Park at Isipatana, this unsurpassed Wheel of the Dhamma has been set in motion by the
Blessed One, which cannot be stopped by any ascetic or brahmin or deva or Mara or Brahma or by
anyone in the world.”

Thus at that moment, at that instant, at that second, as far as the brahma world, the cry spread.
And this ten thousandfold world system shook, quaked, and trembled, and an immeasurable glorious
radiance appeared in the world surpassing the divine majesty of the devas.

Then the Blessed One uttered this joyous utterance: “Kondafina has indeed understood! Kondafa

has indeed understood!” In this way for the Venerable Kondanfa the name “Anfasi Kondanna
(Kondafifa Who Has Understood) came to be.”
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Akasattha ca bhummattha, deva naga mahiddhika,
puiinam tam anumoditva, ciram rakkhantu desanam.

May all beings inhabiting Space and Earth, Devas and Nagas of mighty power,
share this merit and may they long protect the teaching of the Dhamma.
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